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HEIDEGGER STUDIES AND THE SHIFT
OF PHILOSOPHICAL HISTORIOGRAPHY

The purpose of the study is to shed light on introduction of the concept of reception history to
the philosophical historiography, taken within the framework of the current Heidegger studies in
Ukraine and worldwide. The methodology combines elements of discourse analysis with traditional
methods of historical and philosophical criticism. Scientific novelty is expressed in the following
statements: 1) the problem of the recent history of reception of Heidegger's philosophy worldwide
is missing in the Ukrainian historico-philosophical discourse; 2) the concept of Rezeptiongeschichte
should be included to the framework of philosophical historiography as essential method of bridging
the gap between the Ukrainian philosophy and the global intellectual trends; 3) transition of the
philosophical hermeneutics from interpretation to reception deconstructs Hegelian notion of history
of philosophy as philosophy into a much more pragmatic notion of history of philosophy as a
filiation of intellectual history. Conclusions. The Ukrainian discourse of philosophical historiography
still resists the urgency of the postmodern situation, finding an escape in idealistic metaphysics of
history, which conceives the Heideggerian idea of sublime philosophizing as opposed to the mun-
dane practices of calculating mind of science. This naive Heideggerianism interferes with adequate
development of Heidegger studies in Ukraine. However, it can be surpassed by shifting research
focus from purist hermeneutics of texts and ideas to reconstruction of various receptions of Hei-
degger's thought worldwide. Such a shift can be backed by re-interpretation of philosophical
historiography in terms of sociology of knowledge or intellectual history rather than hermeneutics
and phenomenology.
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Problem statement

The recent history of philosophy in Ukraine has been
dominated by attempts to redefine the very concept of its
intellectual identity. These efforts shaped several varying
strategies of understanding the history of philosophy as
such. The leading strategy conceives traditional approach
of close reading and autonomous hermeneutics of philo-
sophical texts. This tendency distracts attention from con-
textual and situational aspects of historico-philosophical
study as they were defined by Vilen Horsky [3], a prominent
Ukrainian historian of philosophy. Such distraction resulted
in a discourse of rather metaphysical philosophizing
instead of scientifically grounded critique of ideologies.

Although techniques of close reading and purist
hermeneutics of philosophical texts are essential for
history of philosophy in general and Ukrainian Heidegger
studies in particular, as it is proved by the works of A. Bau-
maister [1], A. Bohachov [2], A. Dahnii [4] and V. Kebuladze
[5], they should not be taken uncritically as sufficient
conditions for reconstructing philosophical process as
such, because they imply reductionist approach to philo-
sophy as specific form of human activity.

In this paper | am going to argue that the focus of phi-
losophical historiography can go deeper to reconstruction
of the very situation where philosophical thought appeared
via redirection of research interest from original texts to
series of their use and reception. Such a shift is evident

due to the recent papers of French and American Heidegger
scholars [6-9].

Research objective

The objective of this research is to shed light on in-
troduction of the concept of reception history to the phi-
losophical historiography in Ukraine. The possibility and
necessity of this introduction shall be defined within the
framework of Heidegger studies. The argument will be
put forth that the distinction between primary and secondary
texts can be surpassed due to the challenges of the Post-
Soviet re-orientation of philosophical studies, which de-
mands bridging the gap between the Ukrainian philosophy
and the world context.

Theoretical basis and results

Philosophical historiography cannot be bound to text
hermeneutics solely; it should strive for reconstruction of
understanding, interpretation, appropriation, denial and
criticism around the given philosopheme. Thus, the branch
of Rezeptiongeschichte is a promising direction of histo-
rical studies of philosophy. Let us assume that reception
is interpretation taken with its consequences both in
philosophical and non-philosophical aspects of philoso-
phical thinking.

The concept of Rezeptiongeschichte opens up an
approach to matching the reality of philosophy in Ukraine
to the current discourse of the world intellectual deve-
lopment with its recent history. This revision of how other
communities dealt with certain philosophical texts and what

CXIT Ne 5 (145) sepecenv-ancosmenn 2016 p.


http://www.pdffactory.com

Dinocogcovki Hayku

o I

solutions they found for certain philosophical problems
will provide us with concrete alternatives for redefining the
essentials of philosophy as a social value. It is so urgently
needed, because there is no sign of desired re-institu-
tionalization of philosophy. It is still so far from being an
independent intellectual practice.

It is obvious that real integration to the world intellectual
process will force us to explore the recent findings in the
corresponding filiations of scientific work. So, this is a bit
suspicious that there have been done so few attempts to
reveal the gaps and bridges between Ukrainian philo-
sophical studies and general tendencies of the world
philosophy. There are two factors that hinder scientific
interest to the current philosophical issues. These are
that purist hermeneutics of philosophical text and vulgar
metaphysics of history. Due to a treacherous trick of dia-
lectics, accurate and precise explications of philosophical
texts go together with fantasies and obscurantism thanks
to revival of once oppressed idealism.

Finding out that there is the need for a new beginning,
the Ukrainian philosophers of the early Post-Soviet era
were lax to offer concrete tasks for re-istitutionalization of
philosophy. There was no sincere identification of that vast
gap between the world philosophy and the Ukrainian
philosophical studies. It is only now that this gap becomes
visible via huge contrast between our academic writings
and the intellectual process worldwide.

Heidegger studies are nothing but one discourse
among the rest, where the contours of the aforementioned
gap can be clearly seen. Such abstract labels as "existen-
tialist philosopher”, "phenomenologists" or "mystic" in their
Ukrainian use are taken with all the previous connotations
of Soviet origin. The problem with them is that even without
the Soviet negative connotations they no longer fit the
current hermeneutics of Heidegger's philosophy which
has evolved through several paradigm shifts. An exemplary
historiography of such shifts is given by Th. Sheehan: "One
can also make out at least five overlapping approaches to
understanding Heidegger that have emerged in the seventy
years since World War II: 1. 1945 to 1963: the existentialist
paradigm, focused on human existence (Dasein) as
elaborated in Sein und Zeit; 2. 1963 on: the "classical
paradigm" that reads Heidegger as a philosopher of
"being" (Sein); 3. 1970s on: the Derridean paradigm (if it is
that): an assortment of readings inspired by Derrida and
directed at select elements of Heidegger's work, such as
language and the deconstruction of metaphysics; 4. 1980s
on: the analytic/pragmatist paradigm of Hubert Dreyfus,
focused on only the first half of Sein und Zeit; 5. 1990s on:
a growing awareness of the instability of the classical
paradigm and of the need for an interpretation grounded
in the whole of the Gesamtausgabe” [8, p. 2].

Th. Sheehan's approach contrasts profoundly with
commonly accepted purist hermeneutics of Heidegger's
legacy, which has recently became a leading trend in the
Ukrainian studies on Heidegger. There is no palpable
initiatives to resolve those shifts of the world context within
some general concept, for it is obvious that any historico-
philosophical research on Heidegger should at least make
some reference on this now open history of understanding
Heidegger, where we can write our own Ukrainian story.

Heidegger studies have already formed a separate
trend in the world philosophical discourse. It is interesting
to focus on critical assessment of certain reflexes, i.e.
definite interpretative strategies providing different trans-
criptions of the same referents, i.e. definite philosophical
forms, texts, or problems. In the general contour of
Heidegger studies | differentiate the following reflexes:
reflex of immanent hermeneutics, reflex of reductive

interpretation, reflex of genetic historiography, and reflex of
ideological historiography. There is certainly a possibility
to identify transcriptions of Heidegger's thought (the
referent of historico-philosophical thought), provided by
the reflex of ideological historiography. The recently re-
emerged disputes on political implications of Heidegger's
philosophy can be developed in the terms of sociology of
knowledge, so now it comes to biographical transcription
of Heidegger's political engagement. Critical assessment
of the methodological inclinations of such approach reveals
imposition of biographical objectivity on philosophy
discourse, simplification of the complexity of philosophical
form, and the pathos of elementary humanism as the
ideological criterion of research.

Let us consider, for instance, Heidegger's approach to
rethinking the category of subject and reveal basic con-
sequences brought by a broader historiographical context.
Heidegger sets forth the question of the subject as the
prior problem and the obstacle on his way towards asking
the question about Being. The German philosopher
claims that since the times of ancient Greeks the latter
had been abandoned to oblivion, repressed by the figure
of the transcendental subject of modernity drawing human
thinking away from ontology to essentialist anthropology.
In his early works Heidegger proposes existential trans-
cription of the transcendental subject still required by
phenomenology of Husserl but meant to get overcome
through exposition of Dasein's modes of existence in the
world. For Heidegger, attribution of absolute sovereignty
to rationalizing subject in modern philosophy breeds
anthropocentric ideologies in other spheres of human
activities, which are blind and deaf to the light of nature
and the call of being. Historiologically Heidegger executes
conceptual destruction of European metaphysics aimed
at reconstruction of the question of Being suppressed by
the viral subjectivity. Despite his constant attempts to
overcome the logics of metaphysics Heidegger can be
hardly said to have it done so, since his analytic work
remains transcendental. Nevertheless his category of
subjectity evidently correlates with successive attempts to
conceptualize some ontology without all too humane
anthropology.

A. Baumeister offers "a strategy of close reading of
Heidegger's texts opposed to A. Dahnii's historico-
philosophical hermeneutics" [1, p. 48]. Both Ukrainian
philosophers made a worthy contribution to understanding
Heidegger by our intellectual community. However, they
share certain prejudice against necessity of conceptual
construction of their own hermeneutical stances, of those
dispositions which determine their own interest to
Heidegger's discourse. It looks as if this is only the target
text which exists historically, whereas receiving minds of
interpreters exist somehow out of history. It is no wonder
that the category of "the ahisorical" is so important for
V. Kebuladze, another representative of the new generation
of Ukrainian phenomenologists [5].

Critical approach to understanding Heidegger's
thinking is viewed as a methodological model for the
contemporary needs of the historiographical hermeneutics
of Heidegger's philosophy. In the terms of ideological
criticism Heideggerian conceptuality assumes the form
of a jargon, which stylistically derives from archaistic
tendencies of the late Romaticism. Unlike sociologists of
knowledge, ideological critics do not aim to reveal the social
background of this proximity between existential philosophy
and cultural conservatism of the Weimar epoch, but rather
they persist in deconstructing the key concepts of Hei-
degger's philosophy, so that he would reveal its neutralizing
and metaphysical effects. In Adorno's transcription of the
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difference between onticity and ontology, the latter appears
as a form of reification, and consequently as a philo-
sophical form of ideology preoccupied with the conservative
claims to preserve the existing order. The conservative
move of Heidegger's logic consists in subjugation of
Dasein to being, where being is conceptually charged as
a secularized deity. Heidegger's possible response to
invectives should certainly avoid Heideggerian language.
It is necessary to obtain an outer position to both
discourses.

Within the domain of the Ukrainian history of philosophy
one can clearly observe symptoms of eclecticism and
contamination. Such situation is rooted in continuous
insufficiency of the methodological framework of Ukrainian
philosophy, split by the demise of Soviet ideological
structures. Critical condition of humanitarian epistemology
is aggravated by the urgent need to overtake foreign studies
in the corresponding field, which constantly increase in
number and evolve in character. All of the aforementioned
symptoms are indicative for historico-philosophical
reception of Martin Heidegger's legacy by the Ukrainian
academy.

Findings

The main findings of this research can be formulated
in the following statements: 1) the problem of the recent
history of reception of Heidegger's philosophy worldwide
is missing in the Ukrainian historico-philosophical
discourse; 2) the concept of Rezeptiongeschichte should
be included to the framework of philosophical histo-
riography as essential method of bridging the gap between
the Ukrainian philosophy and the global intellectual trends;
3) transition of the philosophical hermeneutics from
interpretation to reception deconstructs Hegelian notion
of history of philosophy as philosophy into a much more
pragmatic notion of history of philosophy as a filiation of
intellectual history.

Conclusions

The Ukrainian discourse of philosophical historio-
graphy still resists the urgency of the postmodern situation,
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finding an escape in idealistic metaphysics of history, which
conceives the Heideggerian idea of sublime philoso-
phizing as opposed to the mundane practices of calculating
mind of science. This naive Heideggerianism interferes
with adequate development of Heidegger studies in
Ukraine. However, it can be surpassed by shifting research
focus from purist hermeneutics of texts and ideas to
reconstruction of various receptions of Heidegger's thought
worldwide. Such a shift can be backed by re-interpretation
of philosophical historiography in terms of sociology of
knowledge or intellectual history rather than hermeneutics
and phenomenology.
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Kanouoam Qunocohckux Hayx, 0oyenm xageopuvl unocoguu, coyuanbHO-nOIUMUYECKUX U NPasossvix HAyK
Honbacckoeo eocydapcmeennozo nedazozuuecko2o yHueepcumema, 2. Ciaganck

XAULEIT EPOBEJEHUE U TPAHCPOPMALIUA
®U/1I0COPCKON UCTOPUOTPADUN

Lenb uccnegoBaHusi COCTOUT B TOM, YTOObI 0603Ha4YUTL NOBOPOT chunococckon ncrtopuorpacpmum K uCTopun
peuenuuu uaen, paccmaTpMBaemMblii B paMKax TeKYyLLMX uccriegosaHui Xavagerrepa B YkpanHe u Bo BceM Mupe.
Memodonozus coyetaeT B ce6e anemMeHTbl AUCKYypPC-aHanm3a ¢ TPagMLUUOHHLIMU MeToAamMuU UCTOPUYECKOMU U
cdmnocodckon kKpuTukKN. Hay4yHast Hoeu3zHa uccrnefoBaHUA BbipaXaeTcs B CrieyoLmX NofoXeHusix: 1) Bonpoc o
COBpeMeHHOW uctopum peuenuun ounococum Xangerrepa Bo BCeEM MUpe OTCYTCTBYET B YKPAaUHCKOM UCTOPUKO-
cdmnocodckom auckypce; 2) koHuenTt Rezeptiongeschichte gomkeH 6bITb BkNoveH B paMku punocodckon ucro-
puorpacdum kak BaxkHelLunn cnocob npeoaoneHus paspbiBa Mexay yKpauHckomn counocodment n rnob6anbHbLIMMU
VMHTeNneKTyanbHbIMU TeHAeHUUAMM; 3) nepexon Punocockon repMeHeBTUKU OT UHTepNpeTaLum K peLenwuum
[EKOHCTpyMpYyeT rerefibAHCKoe NoHsATUe uctopum counocodumn kak counococum B 6onee nparMaTMcTCKOM Krnroye
ncrtopum ounocodum Kak oTpacnu UHTeNNeKTyarbHOU uctopuun. [lokasaHo, YTO YyKpauHCKU auckypc dunocod-
CcKoW nctopuorpacmm Jo cux nop He Nepexun cuTyauuio NOCTMOAepHa, Haxoas cnaceHWe B aeanncTuYeckomn
MeTacdusnke UCTOpPUU, KOTOpasi BOCNPUHUMAET XanuaerrepoBCKy uaeo Bo3BbIWEHHOro hunocod)cTBOBaHuUSA,
NPOTUBOMNOCTaBNIEHHOIO UCYUCIIEHMIO HayKU. ATO HAMBHOE XanaerrepMaHCTBO MellaeT afeKBaTHOMY pPa3BUTUIO
nccnepoBaHun comnocodcum Xanpgerrepa B YkpavmHe. TeM He MeHee, ero MOXHO NPeB30MTH, caBUraa PoKyc uc-
crneaoBaHUA OT yMO3PUTENIbHOW repMeHeBTUKM TEKCTOB U MAEN K PEKOHCTPYKLMU PasfiMyHbIX peuenuuii MbiCnu
Xanperrepa Bo BceMm mupe. Takon caBur TpebyeT peMHTepnpeTauumu domnococckor nctopmorpacum c Touku 3pe-
HUA COLUONOTUUN 3HAHUA UJTN UHTENSIeKTyanbHOW UCTOPUMU, a HE repMeHEeBTUKU U (peHOMeHonornu.

Knroyeenie cnosa: xalidezezeposedeHue; gunocoghckas ucmopuoepagusi; Rezeptiongeschichte; duckypc; eep-
MeHesmuKa; PeKOHCMPYKUYUS.
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Honbacvrozo deporcasrozo nedazoziunoeo yuigepcumenty, m. Cnos'aucovk

FAEITEPO3HABCTBO | TPAHC®OPMALIA ®1/10CODPCbKOI ICTOPIOrPA®I|

Mema pocnigxeHHA NonfArac B TOMy, WO6 OKpecnuTn MoXIMBIiCTb NoBOpoTy ¢inocodchbKoi icTopiorpadii oo
icTopii peuenuii igen, po3rnsaryToro B pamkax noTo4yHuUx gocnimkeHb Fangerrepa B YkpaiHi i B ycbomy cBiTi. Memo-
dosio2ist noegHye B co6i eneMeHTU AUCKYpPC-aHanisy 3 TpaauuiiHUMKM MeTogaMu iCTOpPUYHOI Ta inocodcbKoi
KpuTukKN. Haykoea Hogu3Ha [OCNiMKEHHA BUPaXa€ETbCA B HACTYNMHUX NMOJNIOXKEHHSAX: 1) NTUTaHHA NPO cyYacHy icTo-
pito peuenuii cdinocodii Manperrepa y Bcbomy CBiTi BiACYTHE B YKpaiHCbKOMY icTopuKo-cinocodcbkomMy auc-
Kypci; 2) koHuenT Rezeptiongeschichte noTpi6Ho BknounTh B pamku cinocodcbkoi ictopiorpadii Ak HanBaxnus-
i1 cnoci6é noaonaHHA po3pMUBY MiX YKpaiHCbKOO dinocodieto i rmobanbHMMU iHTeNeKTyanbHUMU TeHAEHUIAMMU;
3) nepexin cinocodcbKoi repMeHeBTUKM Bif iHTepnpeTauii 40 peuenuii AeKOHCTPYIE rerefibAHCbKE MOHATTA
icTopii dhinocodii Ak hinocodii B 6inbl nparmaTtucTcbkomy kntodi ictopii chinocodii Ak ranysi iHTenekTtyanbHoi
icTopii. loBeaeHo, o ykpaiHCbKui AncKypc cinocodcbKoiicTopiorpadii goci He nepexunB cuTyauilo nocTmoaep-
HY, 3HaxoAsA 41 NOPATYHOK B igeanicTM4HiN MeTadi3nui icTopil, Aka cnpuitmae rangerrepiBcbKy iAeto nigHeceHoro
c¢inocodyBaHHs, NpoTMCTaBNEeHOro HAyKOBOoMY MUcreHHI. Lle HaiBHe raraerrepiaHcTBO 3aBaXka€ afeKBaTHOMY
pPO3BUTKY pocnigxkeHb dinocodii Fanperrepa B YkpaiHi. [MpoTe, Moro MoxHa nepeBepLINTH, 3pyLUyOUmn ¢okyc
AocCnifKeHHs Bif yMoOrnaaHoi repMeHeBTUKM TEKCTIB Ta iAen A0 PeKOHCTPYKLIi pisHUX peuenuin aymku Mangerre-
pa y Bcbomy cBiTi. Takuin 3cyB BMMarae peiHtepnpeTauii hinocodcbkoi ictopiorpadii 3 Touku 3opy couionorii
3HaHHA abo iHTeneKkTyanbHOI icTOpil, a He repMeHeBTUKM | heHOMeHonoril.

Knryoei cnoea: zaliderreposHascmeo; ¢hinocoghbcbka icmopioepapisi; Rezeptiongeschichte; duckypc; eepmeHes-

muka, peKoHCMpPYyKUisi.
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JKumomupcokozo 0epiicagnozo mexHono2iuHo2o yHigepcumemy

CTPAX: METO/AO/10r4YHI OCObJ/INBOCTI AHA/1I13Y ®EHOMEHY

Y cTaTtTi aHani3yeTbcA CcTpax Ik OQWUH i3 CyTHICHUX BMMIpIB NOAUHU Ta akTyanbHa npoo6nema
couianbHoi dinocodii. O6rpyHTOBYETLCA HM3Ka PyHOAaAMEHTaNbHUX OCOGNMBOCTEN NOACLKOro
cTpaxy. [loBoauTLCA BHYTPILLHIN, opraHiuyHM B3aEMO3B'SI30K CTpaxy i cBob6oau noguHKU, 30Kpema
CTpaxy B yMOBaX CKyTOi cBO60AM 3a HeOOXigHICTIO Ta cTpaxy B yMoBax CKyToOi cBo6oaun B coOi
camin. [lacTbCca XxapaKTepucTMKa cTpaxy 3axiqHO€BpOnencbKoi cepeAHbOBIYHOI NOANHU, a Ta-
KOX noavHu enoxu BiapoaxeHHA. 3BaxakuM Ha OCHOBHiI TeHAEHLUil Ta pUCKM Cy4YaCHOro CBiITY,
chopMynOETLCA BUCHOBOK MPO CyYacHY enoxy sik enoxy cTpaxy, a TakoX Mpo Cy4YacHy NioAuHY fK

NOANHY CTpaxy.

Knrovoei cnoea: cmpax; nodcbka rpupoda; ceoboda i cmpax; HanpyxeHHs1 yueinizauii, cmpax 3axio-
HoesponelcbKoi cepedHbOBIYHOI NTIOOUHU; cmpax ma eroxa 3axiOHoesporielicbko2ao BiOpodxxeHHs; ernoxa

cmpaxy; fmoduHa cmpaxy.

OeHHicTb. JlloguHa - icToTa cTpaxaeHHa i cTpaxgaroya,
Lew 3pis ii pisionoriyHoro, emMouiiHOro, AyLEBHOrO i B LiNo-
My OYXOBHO-CBITOrNSAAHOrO GyTTA Xapakrepuaye NnoguHy
came Sk iCTOTY 3a Bu3Ha4yeHHAM. Came UMM i 3yMOBMIOETHCS
ocobnuBa yBara HayKkoBLiB 4O (PeHOMEHY CTpaxy.

MocTtaHoBKa npobnemu. Cepep Benu4yesHoi Mo3aiku
NpoSBIB NMIOACLKOrO 5K Takoro heHomeH cTpaxy, 6e3cym-
HIBHO, nocigae ocobnuee micue. O4yeBMAHO, Le 3yMOoBIe-
HO He MPOCTO YYTTEBICTIO AK 3HAYYLLOKO BNACTUBICTIO NMIOAN-
HU. lpeTbca M Npo Taky NpUPOAHY ii CYTHICTb, AK CTpax-
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