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The article examines the problem of justice and the duty of the warrior in the interpretation
of the "Bhagavad-Gita" - a sacred text that is part of the Indian epic "Mahabharata." Particular
attention is given to issues related to life, death, and the fulfillment of duty, i.e., following one's
dharma, which should ultimately lead to spiritual perfection and liberation from samsara (the
cycle of birth and death). The central element of the "Bhagavad Gita" is the discussion of the
problems of war and peace, presented through the dialogue between Prince Arjuna and the
god Krishna on the battlefield of Kurukshetra. The authors of the article analyze the philosoph-
ical reflections presented in the "Bhagavad-Gita" on how a person can find peace and satisfac-
tion in a world full of conflicts by following true yoga.

The article points out that the "Bhagavad Gita" also draws attention to the moral aspects of
war, emphasizing the importance of a just struggle. Krishna teaches that the struggle must be
just and that the sacrifices of war should not be in vain. Krishna explains to Arjuna that fighting
is not an immoral act if it is done in accordance with the duty (dharma) of a warrior. The duty of
a warrior is to protect truth and righteousness, even if it requires participating in battle. Krishna
emphasizes that war should be the result of higher goals, such as restoring justice and order,
and not for personal ambitions, profit, or revenge.

The article emphasizes that the war in the "Bhagavad-Gita" is viewed as a necessary part
of the universal process, in which it is important for everyone to impeccably fulfill their duty,
following their dharma, without attachment to the results of their actions, doing everything as
an offering to God. The article emphasizes that the war in the "Bhagavad Gita" is a multifaceted
symbol that encompasses not only the external physical battle but also the internal struggle of
each person for self-awareness, true understanding of their dharma, and spiritual liberation.
The publication also conveys the idea that in the context of the "Bhagavad-Gita," war represents
not just a physical conflict, but a symbol of spiritual struggle. The external conflict is merely a
reflection of the internal, spiritual one. The entire "Bhagavad Gita" can be perceived as an
allegory of a person's struggle with their own passions, attachments, illusions, and delusions.

The article draws parallels between the teachings of the "Bhagavad Gita" and the issues of
the contemporary Russian-Ukrainian war. The Russian-Ukrainian war is examined in the con-
text of the "Bhagavad Gita" through several key concepts of this classic Indian sacred text.
Particular attention is drawn to the fact that in the "Bhagavad-Gita," special emphasis is placed
on ethics, the fulfilment of duty (dharma), the struggle between good and evil, as well as the
issue of inner conflict and the importance of spiritual choice, even in the most challenging situ-
ations.
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Introduction very often accompanied by the loss of moral ideals and hu-

The relevance of the study of the Bhagavad-Gita for manitarian values, which can lead to the moral degradation
contemporary Western and Ukrainian society is connected of the individual and society as a whole. The Bhagavad-
with the fact that scientific and technological progress and Gita, on the other hand, asserts the priority of spirituality
achievements of civilization in various areas of social life, and the elevation of moral ideals over material goods and
as well as, especially, military actions and destruction, are attachments (Kosuta, 2020; De Clercq, 2017).
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It should be noted that, starting from the second half of
the XXth century, there has been an increasing interest in
Hinduism in the Western world. If the famous English writer
R. Kipling stated that "East is East, and West is West, and
never the twain shall meet," (Kipling, 1940) then current
realities refute such assertions. In the XXIst century, there
is a noticeable increase in interest in the Hindu spiritual
tradition, including Vaishnavism. This is particularly ex-
pressed in the fact that the United Nations General Assem-
bly proclaimed June 21 as International Yoga Day. Addi-
tionally, it is worth mentioning that on February 29, 2024,
UNESCO will oversee worldwide celebrations and tributes
to the 150th anniversary of the birth of Srila Bhaktisid-
dhanta Sarasvati Thakura, the guru acharya-founder of the
International Society for Krishna Consciousness (ISKCON)
Bhaktivedanta Srila Prabhupada, who founded ISKCON in
1966, a Hindu Vaishnavite religious organization promot-
ing the philosophy of bhakti-yoga based on the worship of
Krishna.

An additional relevance of the Bhagavad-Gita in the
context of the Russian-Ukrainian war is the fact that the
Pandavas and Kauravas, who fought according to the leg-
endary mythic epic, are known to be cousins.

The purpose of the article —to explore the ethical prin-
ciples of the Bhagavad-Gita in relation to the issues of the
ongoing Russian-Ukrainian war.

Research methods

The theoretical and methodological foundation of this
research is based on the universally recognized principles
of philosophy and religious studies: worldview and meth-
odological pluralism, impartiality and humanism, compara-
bility and non-partisanship, ideological and religious diver-
sity, tolerance and non-confessionalism, secularism and
interfaith dialogue.

The study employed methods of specific-historical
analysis and interdisciplinary synthesis, induction and de-
duction, and sociological methods of empirical data analy-
sis. Among the specific scientific methods used were prob-
lem-chronological, system-structural, and critical analysis
of philosophical and religious studies sources, as well as
socio-phenomenological analysis.

The article applies conceptual-discursive, systemic-
chronological, and problem-confessional approaches to
the scientific understanding of phenomena and events in
religious life. The multitude of gaps, white spots, and insuf-
ficient development of the religious-political theme in the
XXlst century as a whole have determined the multicultural
methodological approach of this work at the intersection of
scientific discourses and the convergence of sciences.

Among the numerous works dedicated to the analysis
of the Bhagavad-Gita, a series of writings addressing phil-
osophical and ethical issues can be highlighted as exam-
ples, including those by Eastern authors (Gupta, 2006; Ra-
dhakrishnan, 1911; Radhakrishnan, 2020; Sharma, 1979;
The Bhagavadgita, 2010) as well as Western authors
(Framarin, 2006; Hijiya, 2000; Jacobs, 2003; Johnson,
2007; Bhaktivedanta, 1986).

ISKCON founder Bhaktivedanta Swami Prabhupada
published his commentaries on the Bhagavad-Gita, titled
Bhagavad-Gita As It Is. At the beginning of the Gita, Ar-
juna, the great warrior, is faced with a moral dilemma: he
must fight against his relatives, teachers and friends, which
causes him deep anguish and doubts about the rightness
of his choice. He is ready to give up everything, to re-
nounce the royal throne, and even agrees to be killed in
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order not to participate in the fratricidal war. He says, ad-
dressing Krishna:
Krishna, Krishna, / Here | am looking / At my kinsmen / Gath-
ered for battle, / And my legs are weak, / My mouth is dry, /
My body is trembling, / My hair is frizzing, / My skin is burning;
/ My Gandhiva bow / Is falling out of my hands, / My thoughts
are wandering; / | cannot bear it: / Krishna, | see / Bad signs!
/' What can we hope for in killing our own tribesmen? / What is
this victory, this kingdom for me? / Where is their joy? / How
can | think of power and pleasure, / Even of my own life, /
When all of them - teachers, fathers, grandfathers, uncles,
sons and brothers, / Sisters’ husbands, grandchildren, / Cous-
ins - all of them, thanks to whom / | could enjoy life - / Stand
here, ready to give their lives and wealth / In a war against us?
/ Even if | am killed - / | do not want to kill them / Even for the
throne of the three worlds; / What to speak of earthly power
(Bhagavad-Gita (1.18-35)).
Krishna, who in this case plays the role of Anjuna's
charioteer, goes into a trance and proclaims his famous
Bhagavad-Gita on behalf of God.

Results and Discussion

At first glance, the Russian-Ukrainian war and the
events described in the Bhagavad-Gita have little in com-
mon, but nonetheless, certain parallels can be found and
corresponding lessons derived. The Bhagavad-Gita is of-
ten regarded as philosophical and spiritual guidance for
life, and it indeed contains many important aspects that
can be applied to modern conflicts, including wars.

While war may seem like a mere clash of forces, it ac-
tually brings to the fore fundamental moral and philosophi-
cal questions. Can war be justified? What are the duties of
those caught in the middle? How can a path to peace be
found? Russian-Ukrainian war in the context of the Bhaga-
vad-Gita can be viewed through several key concepts of
this classical Indian sacred text.

The Bhagavad-Gita focuses on ethics, duty (dharma),
the struggle between good and evil, the problem of internal
conflict, as well as the importance of spiritual choice even
in the most difficult situations. In the Bhagavad-Gita,
Krishna teaches Arjuna that his duty is to act without at-
tachment to the results of his actions. This principle of
"karma-yoga" means that one should act without attach-
ment to outcomes and not worry about the consequences
of one's actions, but simply fulfill one's duty. In wartime,
when the consequences can be tragic, this principle can
help soldiers and civilians who are suffering to maintain
clarity of thought and faith in their mission. War often high-
lights not only external conflicts but also internal ones.

The Bhagavad-Gita emphasizes the importance of in-
ner purification and the development of spiritual qualities.
This can be applied to any war where it is important to
maintain a moral compass and not lose humanity even in
the most difficult conditions. The Bhagavad-Gita also
draws attention to the moral aspects of war, emphasizing
the importance of just struggle. Krishna teaches that the
fight must be just and that the sacrifices of war should not
be in vain. This requires all participants in the conflict, in-
cluding their armies, to adhere to humanitarian principles
even during hostilities. Regardless of the political or mili-
tary situation, it is crucial to uphold humanitarianism and
strive to protect civilians from the consequences of war.

Krishna explains to Arjuna that his duty (dharma) as a
warrior is to fulfill his role in society despite his personal
feelings. He teaches him that the world we live in often re-
quires fulfillment of obligations, even if they are accompa-
nied by physical and mental suffering. In the Bhagavad-
gita, the concept of dharma combines religious, ethical,
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and legal meanings. Dharma appears as the fundamental
value of human existence and the basis of virtue, and the
principle of performing an action as a duty and following
one’s dharma is regarded as an obligatory norm of behav-
ior (Bhagavad-Gita (1.47-51). War in the Bhagavad-gita is
seen as a necessary part of the cosmic process in which it
is important to fulfill one’s duty without being attached to
the results of one’s actions.

On this basis — one should not fear battles because the
soul is unharmed, immortal and does not perish in battles.
The body is temporary, and its destruction is not the end of
human existence, because the soul is reincarnated into an-
other body at the new birth (Bhagavad-Gita (2.12-13)).

Therefore, by fighting without fear or doubt, Arjuna is
only doing his duty, since God has already determined in
advance the fate of each warrior, who is destined to perish
and who is destined to remain alive. This important philo-
sophical explanation means that although war is destruc-
tive, it is part of a divine plan where the task of each indi-
vidual is to fulfill his duty, to follow his dharma.

In the context of the Bhagavad-gita, war also repre-
sents not just as a physical conflict, but as a symbol of spir-
itual struggle. The external conflict is only a reflection of the
internal, spiritual conflict. The entire Bhagavad-gita can be
taken as an allegory of man’s struggle with his own pas-
sions, attachments, illusions and delusions.

The inner battle between good and evil, between at-
tachments and spiritual aspirations, is essentially the cen-
tral theme behind the physical battle on the battlefield.
Krishna teaches Arjuna not only to fight the external war,
but also to win the internal battle by overcoming his attach-
ments, insecurities, and fears.

The Bhagavad-Gita teaches that what is most important is to

follow one's spiritual nature, to fulfill one's duty with devotion

to God and detachment towards oneself, to strive for inner
peace regardless of external circumstances, and to be willing
to act for higher goals by dedicating one’s efforts to God (Bha-

gavad-Gita (2.53)).

Bhagavad-Gita states that peace can be attained
through yoga (spiritual practice) and suggests three possi-
ble paths to attain the highest good: karma-yoga (the path
of action), jnana-yoga (the path of knowledge) and bhakti-
yoga (the path of love and devotion to God). At the same
time, for example, Mahatma Gandhi in his commentaries
to the Bhagavad-Gita considered the doctrine of the three
types of yoga not so important, and he saw (Gandhi, 1999:
89) the main essence of human spiritual development as
self-denial, renunciation of the ego, and not in the way in
which this renunciation is ensured (Gandhi, 1999: 86).

The essential point of this teaching is the open call to
action, but without striving for its results, and the percep-
tion of inaction as sin (Bhagavad-Gita (3.9-11)). Two
strands of yoga are combined here, both karma yoga (the
yoga of right action), where one acts without attachment to
the results of one’s labor, and bhakti-yoga (the yoga of de-
votion), where one surrenders oneself completely to God.
The most important idea of the Bhagavad-Gita is that inner
peace is possible even in the most difficult external circum-
stances, including war, through the knowledge of the At-
man within oneself (Bhagavad-Gita (3.42-43)).

According to Gandhi, whom we have already quoted,
in the text of the Bhagavad-Gita, the figure of Krishna
serves as the personification of the supreme principle op-
erating in man.

Krishna is our Atman, our charioteer. We can win only if we

hand over the reins to him. God makes us dance like a pup-

peteer in a puppet theater We must put our full trust in God

like children in parents (Gandhi, 1999: 89).

War in the Bhagavad-Gita symbolizes the conflict be-
tween the higher and lower aspects of human nature, be-
tween virtue and vice, between truth and falsehood. Bha-
gavad-Gita views war as a complex and multifaceted phe-
nomenon, where in some cases decisive action is neces-
sary for the sake of higher goals, but also emphasizes the
importance of inner harmony, righteousness and selfless-
ness (Pillalamarri, 2021).

Krishna explains to Arjuna that fighting is not an im-
moral act if it is done in accordance with the duty (dharma)
of a warrior. A warrior’s duty is to defend truth and right-
eousness, even if it requires engaging in battle. Im-
portantly, Krishna emphasizes that war should be the con-
sequence of higher goals, such as the restoration of justice
and order, and not for personal ambition, gain, or revenge.

War in the Bhagavad-gita also represents the search
for right action (karma) in accordance with dharma, despite
hardship and suffering. Every act that the participants in
war perform is a reflection of their karma. The clash on the
battlefield symbolizes the destruction of attachments and
fears that keep the soul from realizing its eternal nature
(Upadhyaya, 1969).

Thus, war in the Bhagavad-Gita is a multi-layered sym-
bol that encompasses not only the external physical battle
but also each individual’s inner struggle for self-aware-
ness, true understanding of one’s dharma, and spiritual lib-
eration.

Krishna teaches that man should act without attach-
ment to the results of his actions. His advice to Arjuna is to
act faithfully without worrying about the future, without try-
ing to control outcomes, and at the same time be willing to
accept the consequences of one’s actions. Thus, although
war itself is violence, Arjuna must fulfill his role without fear
or hesitation.

At the end, Krishna urges Arjuna, and through him all
people, to seek inner peace and harmony. Peace to be
sought, not only in the outer world, but also in one's own
heart. He teaches that only through spiritual development,
self-knowledge and union with the divine can one attain
true peace and liberation (moksha).

Conclusion

In general, by analyzing the Russian-Ukrainian war in
the context of the Bhagavad-Gita, we can see parallels
with the struggle for justice, the importance of fulfilling
one's duty, spiritual development, and moral choices even
in the most challenging life circumstances. Krishna's teach-
ings can be used as a guide to find inner peace and a right-
eous path in battle. Although the situation of war in the con-
text of the Bhagavad-Gita is significantly different from the
modern conflict, the universal principles embedded in this
text allow for deep answers to the moral questions that
arise during war. They can help people find the right path
in the context of their freedom, independence, and dignity.

In the context of the Bhagavad-Gita, war represents not
only a physical conflict but also serves as a symbol of spir-
itual struggle. The external conflict is merely a reflection of
the internal, spiritual one. The inner battle between good
and evil, between attachments and spiritual aspirations, is
essentially the central theme underlying the physical con-
frontation on the battlefield.

Krishna teaches Arjuna not only to fight in the external
war but also to triumph in the inner struggle by overcoming
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his attachments, doubts, and fears. The Bhagavad-Gita
emphasizes that the most important thing is to follow one’s
spiritual essence — to fulfill one’s duty with devotion to God
and detachment from the self, to seek inner peace regard-
less of external circumstances, and to be ready to act and
sacrifice everything for a higher purpose.

The Bhagavad-Gita asserts that peace can be
achieved through yoga. A key aspect of this teaching is its
open call to action — without attachment to the results —and
the view that inaction can be a sin. Two main paths of yoga
are united in this teaching: karma-yoga (the yoga of right-
eous action) and bhakti-yoga (the yoga of devotion), in
which a person fully surrenders to God (Bhattacharjee,
2021).

The Bhagavad-Gita views war as a complex and multi-
faceted phenomenon. In some cases, decisive action is
necessary for higher purposes; however, the text empha-
sizes the importance of inner harmony, righteousness, and
selflessness (Staiano-Daniels, 2011).

Krishna explains to Arjuna that engaging in battle is not
an immoral act if it is carried out in accordance with a war-
rior's duty (dharma). The duty of a warrior is to protect truth
and righteousness, even if it requires participating in a bat-
tle. Itis important that Krishna emphasizes that war should
serve higher purposes, such as the restoration of justice
and order, and not be driven by personal ambition, gain or
revenge.

The philosophy of the Bhagavad-Gita also contains a
teaching of nonviolence (ahimsa) in a spiritual sense. Alt-
hough battle on the field may be necessary in certain cir-
cumstances, Krishna teaches that true compassion and
care for others are fundamental values. In this context,
peace is a state in which a person realizes their connection
with God and all living beings, striving for their well-being.

It is emphasized that the religious-philosophical teach-
ing of the Bhagavad-Gita has a clear ethical character. The
ethical teaching serves as a connecting link between reli-
gion and law, performing a significant normative-regulatory
function. It provides evaluative categories of human activ-
ity, principles of virtuous behavior, indicating means to
achieve the moral ideal and justifying the possibility of at-
taining the highest human being.
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Y cTaTTi po3rnsgatTbeca npobnemun cnpaBeanmMBocTi Ta 000B'A3KY BOiHa B iHTepnpeTauii «bxarasag-liTn» — cBsAleH-
HOro TEKCTY, SIKUIA € YacTUHOLO iHAiCcbKoro enocy «Maxabxapata». OcobnvBy yBary NnpuaineHo nMTaHHsM, MOB'A3aHUM i3
XWUTTAM, CMEpPTIO, BUKOHaHHAM 060B'A3Ky (CnigyBaHHIO CBOIN AXapMi), WO Mae NpU3BECTN A0 OYXOBHOMO BAOCKOHAMNEHHS
Ta 3BiNbHEHHS 3 caHcapu (KpyroBopoTy cMepTeln i HapoaeHb). LieHTpanbHum enemeHToM «bxaraBag-litn» € obroso-
peHHs1 Npobnem BiViHM i MUpyY, NpeaCcTaBeHux Yyepes gianor Mk NpuHUOM ApaxyHoto | 6orom KpiwHoto Ha noni 6utem
KypykLieTpa. ABTOpu CTaTTi aHaniaytoTb BUKNaaeHi B TEKCTi inocodCcbki po3gymu Npo Te, SK MoAnHa MOXe 3HaUTK Cro-
Ki i 3200BONEHHS B CBITi, CMOBHEHOMY KOHMIIKTIB, CRiAyoun iCTUHHIN 1M03i. «BxaraBag-lita» Takox npusepTae ysary Ao
MOparnbHUX acnekTiB BiiHW, MiAKPECMOYN BaXNMBICTb cnpaBeanveoi 6opoTebu. KpiwHa BUnTb, Wo 6opoTbba NoBUHHA
OyTu cnpaBeanvBoLO i LLLO XEPTBYU BiliHW He NOBUHHI 6yTy MapHuMu. KpilwHa nosicHioe ApaxyHi, LWo 6utea He € amoparnb-
HMM BYMHKOM, SIKLLO BOHA 3/iCHIOETLCA BiANoBigHO A0 000B'A3Ky (Axapmu) BoiHa. OBOB'A30K BOiHA — 3aXuLLATK iCTUHY i
npaeay, HaBiTb AKLLO ANSA Lboro HeobxigHo 6paTtn yyacTb y 6uTsi. KpillHa nigkpecnioe, LWo BinHa NOBMHHA BYTW Hacniakom
BULLMX LiNENn, Taknx siKk BiGHOBIEHHSI CNpaBeanMBOCTI Ta NOPSAKY, @ He BECTUCS 3apaan ocobucTnx ambiuin, Burogn um
nomcTu. ABTOpPU HaronowyTb, Wo BiHa B «bxarasaa-liTi» po3rnggaeTbca sik HeobxigHa YacTMHa BCENEHCLKOro npo-
Lecy, B sKOMy BCiM BaxnuBo 6e340raHHO BMKOHYBaTK CBil 060B'A30K, CRigytoun CBOIN AXapMi, He MPUB'A3YYMCH A0
pesynbTaTiB CBOIX Aiil, pobnsaym Bce Ak NpMHOLIEHHs bory. Y cTtaTTi akueHTyeTbea Ha ToMy, Lo BiHa B «bxarasag-liTi»
— ue GaratorpaHHui CMMBOS, KU OXOMNIIOE HE NULLE 30BHILLHIO (Di3UYHYy GUTBY, ane N BHYTPIWHIO 6opOoTbOY KOXHOI
NOAMHM 32 CaMOCBIAOMICTb, iICTUHHE PO3YMiHHS CBOEI AXapMu Ta JYXOBHE 3BiNlbHEHHS. 30BHILLHIA KOHMMIKT — Le nuwe
BifoOpaXeHHs BHYTPILLHBLOrO, AyXoBHOro. Ycsa «bxarasaa-lita» moxe ByTu cnpuiHaTa sk aneropis 60poTs0un niognHn 3
1T BMacHUMK NpUCTpacTaMu, NpUB'a3kamMu, inNt3isMm Ta NoMUnkamu. Y ctaTTi NPOBOAATLCA Napaneni Mk B4eHHAM «bxa-
rasag-liTn» Ta npobnemamu cy4acHoi poCIiCbKO-yYKpaiHCbKOI BiiHW. B koHTekcTi «bxaraBag-litm» usa BiHa posrnsaga-
€TbCS Yepes Kinbka KMYOoBMX KOHLEMNUIW L€l KNacnyHOT CBALLEHHOT KHUMM. 3ocepeaxyeTbca ocobnmea yBara Ha Tomy,
wo B «bxarasag-liTi» ocobnuee micLie BigBOAUTLCSA €TULli, BUKOHaHHI0 060B'A3Ky (axapmu), 60poTebi Midk LoOpom i 3r1oMm,
a Takox Npobnemi BHyTPILLHLOro KOHMNIKTY Ta BaXXNMBOCTI AYXOBHOIO BUOOPY, HaBIiTb Y HANCKNAAHILLMX CUTYyaLisX.

Kniouosi cnoBa: «bxarasag-lita», ApgoxyHa, ICKKOH, kapma, KpiwHa, KypykweTpa, cnpaBeanusicTb, 060B’A30K,
POCINCbKO-yKpaiHCbKa BilHa
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