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ABSTRACT KEYWORDS
The article provides a critical analysis of the leading ideas and fundamental principles Church,
of the social doctrine (teachings) of the Orthodox churches operating in Ukraine and inter- state,

prets the key dominants and the specifics of their implementation of the strategic goals of
the state language policy in Ukraine. The main aim is to investigate the problems of the
reception of the state language strategy by Orthodox communities with different jurisdic-
tions and to clearly clarify and justify the risks and dangers arising from the attitude to the
language policy of the Ukrainian Orthodox Church, which is under the canonical subordi-
nation of the Mosokovsky Patriarchate. As a result of the study, it was proved that the role
and place of Orthodox communities in the implementation of the strategic goals of language
policy in Ukraine is different. Their participation in the process of implementation of the
state language policy is equally ambiguous, and even openly contradictory in terms of ide-
ological and value orientation and methods of implementation. In the case of the activity of
the Ukrainian Orthodox Church of the Moscow Patriarchate, it is subversive, anti-state,
harmful and poses a threat to the national security of Ukraine. The material of the article
has important theoretical and practical significance in view of the integral critical justification
of the state language strategy of the UOC MP and OCU as dominant vector-oriented polit-
ically oriented Orthodox jurisdictions, which is actualized in the conditions of modern chal-
lenges and leading trends and, in particular, due to the need to implement the life of legal
norms, defined by the Law of Ukraine "On the protection of the constitutional system in the

social doctrine,
language policy,
national security,
believers

sphere of activities of religious organizations".

Introduction

Military aggression and Russia’s full-scale invasion
have re-emerged the problem of language policy in
Ukraine. It has become especially acute in connection with
the chauvinistic statements of Kremlin’s officials and
church officials of the Moscow Patriarchate (MP), who do
not hide the fact that one of the reasons for the Russian-
Ukrainian war is the protection of “Russian-speaking” and
infected with the ideology of the Russian world supporters
of the so-called canonical church, which is in the orbit of
the political interests of the Moscow Patriarchate — the
Ukrainian Orthodox Church (UOC MP).

Today, all countries of the world share common tasks
and common challenges. Humanity is facing many eco-
nomic, political, technological and humanitarian chal-
lenges. To summarize, one can reduce them to the follow-
ing ones: 1) the demographic crisis (in some countries the
population is growing rapidly, while in others it is falling to
a critical level); 2) the environmental crisis, which is deter-
mined by intensive environmental destruction and threat-
ens life on the planet; 3) problems of access to resources
and provision of essential food 4) geopolitical conflicts, in-
cluding military ones, which threaten humanity with World
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War Il and self-destruction; 5) tendencies to deepen ine-
quality and uneven development of individual nations,
countries, regions, etc., which creates permanent conflic-
togenicity.

It is unnecessary to argue that Russia’s military aggres-
sion against Ukraine has exacerbated these problems not
only now, but at all levels. As a result, not only the above-
mentioned challenges, problems and tasks common to the
entire international community that require immediate re-
sponse have become more urgent for Ukraine, but also
problems that have long been resolved for most countries
and peoples. The most important problem for Ukraine is not
even the establishment of a just peace and victory over ras-
cism (this will come sooner or later), but the problem of nur-
turing of a national spiritual, cultural, and political identity.

Even taking into account the current processes of atti-
tudes toward the war, participation in the fight against the
aggressor, assistance to the Armed Forces of Ukraine, sup-
port for the volunteer movement and, conversely, treason,
the phenomena of collaboration and cooperation with the oc-
cupiers, etc., we conclude that Ukraine will never succeed in
any of its ethnic territories if it cannot establish its own na-
tional identity there. Instead, it has established itself quite
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easily where this identity is well represented and consoli-
dated. We are talking about two Ukraines — the one domi-
nated by the structures of the Moscow Patriarchate with the
Kremlin’s ideology of “monolithic nation” and propaganda of
the “Russian world” and the one where the spiritual, canoni-
cal, educational and soteriological mission was carried out
by the historical Ukrainian Churches — the Ukrainian Auto-
cephalous Orthodox Church (UAOC) and the Ukrainian Or-
thodox Church of the Kyiv Patriarchate, (UOC KP) which in
December 2019 united into one the Orthodox Church of
Ukraine (OCU) with autocephalous status.

Since for us the mother tongue is the main marker of
national identity, the problem of critical analysis of the lan-
guage factor and the attitude to Ukraine’s language policy
of the Orthodox churches operating in its spiritual and cul-
tural space and clarification of their role in establishing
Ukrainian national identity in the worldview of their faithful
is becoming more relevant.

Without distinct national self-determination, the Ukrain-
ians are doomed. Today, Ukraine is facing a triune task:
the formation of a common view of historical memory; 2) a
language and cultural policy based on the intensity of lin-
guistic, spiritual and cultural ties between all regions of
Ukraine; 3) the creation of the most favorable social and
legal conditions for the formation of civil society. The po-
tential of the OCU and other Ukraine-centered religious or-
ganizations should be involved in the implementation of all
these tasks. At the same time, the influence of the Mos-
cow-centered UOC MP on education, science, and culture
should be minimized.

Research methods

The theoretical and methodological tools of religious
and socio-legal objectification of language, the attitude of
churches to state language strategies in the contest of the-
ological teaching on society are methods of synthesis and
generalization, comparative analysis of fundamental provi-
sions of social doctrines and concepts, as well as phenom-
enological analysis, which provides the possibility of critical
understanding the language not only with regard to its litur-
gical functions (meetings of man with God and the divine
world), but also expressing the content of normative docu-
ments of Orthodox churches operating in Ukraine, regard-
ing their language policy, public appeals and statements of
church hierarchs and rank-and-file clergy regarding the
functioning of one or another language, its spiritual, cultural
and religious potential.

Results and Discussion

Even taking into account the current processes of atti-
tudes toward the war, participation in the fight against the
aggressor, assistance to the Armed Forces of Ukraine, sup-
port for the volunteer movement and, conversely, treason,
the phenomena of collaboration and cooperation with the oc-
cupiers, etc., we conclude that Ukraine will never succeed in
any of its ethnic territories if it cannot establish its own na-
tional identity there. Instead, it has established itself quite
easily where this identity is well represented and consoli-
dated. We are talking about two Ukraines — the one domi-
nated by the structures of the Moscow Patriarchate with the
Kremlin’s ideology of “monolithic nation” and propaganda of
the “Russian world” and the one where the spiritual, canoni-
cal, educational and soteriological mission was carried out
by the historical Ukrainian Churches — the Ukrainian Auto-
cephalous Orthodox Church (UAOC) and the Ukrainian Or-
thodox Church of the Kyiv Patriarchate, (UOC KP) which in
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December 2019 united into one the Orthodox Church of
Ukraine (OCU) with autocephalous status.

Since for us the mother tongue is the main marker of
national identity, the problem of critical analysis of the lan-
guage factor and the attitude to Ukraine’s language policy
of the Orthodox churches operating in its spiritual and cul-
tural space and clarification of their role in establishing
Ukrainian national identity in the worldview of their faithful
is becoming more relevant.

Without distinct national self-determination, the Ukrain-
ians are doomed. Today, Ukraine is facing a triune task:
1) the formation of a common view of historical memory;
2) a language and cultural policy based on the intensity of
linguistic, spiritual and cultural ties between all regions of
Ukraine; 3) the creation of the most favorable social and
legal conditions for the formation of civil society. The po-
tential of the OCU and other Ukraine-centered religious or-
ganizations should be involved in the implementation of all
these tasks. At the same time, the influence of the Mos-
cow-centered UOC MP on education, science, and culture
should be minimized.

The state language policy in Ukraine is based on the
Constitution of Ukraine (Article 10), the European Charter
for Regional Languages or Minority Languages
(Verkhovna Rada of Ukraine, 2003), decrees of the presi-
dents of Ukraine, resolutions of the Verkhovna Rada of
Ukraine, rulings of the Constitutional Court of Ukraine, etc.
Its main goals and strategies are also represented in the
Laws of Ukraine, in particular, the Laws of Ukraine “On Ed-
ucation” and “On Higher Education”, “On Culture”, etc.

But despite this, and despite the fact that the concept
of the state language policy was developed and approved
under President Yushchenko, it has not been possible to
form a coherent national Ukrainian language ground yet.

There are many reasons for this, and they are all on the
surface, especially when the strategy of the state language
policy in recent years has been implemented in the light of
a narrative: “What is the difference?”

Meanwhile, the greatest threat to Ukraine, which poses
not only a linguistic threat but also a threat to national se-
curity in general, is the existence of churches and religious
communities in its religious space that do not cultivate the
Ukrainian language, national culture, and traditions but are
openly hostile to their revival, preservation, protection,
popularization, and so on.

In this context, the most dangerous has been and re-
mains the so-called Ukrainian Orthodox Church (UOC),
which continues to be in unity and, therefore, in canonical
and political dependence on the Moscow Patriarchate.

Therefore, reflecting on the attitude of the Orthodox
Church to the state language policy, its role and direct par-
ticipation in its implementation, we will primarily talk about
this structure, which in essence remains the fifth column of
Kremlin even in conditions of the full-scale military inva-
sion, mass terror, war crimes and genocide of the Ukrain-
ian people.

The main document that expresses the attitude of the
UOC MP to language policy is its social concept.

Why the Social concept, not a doctrine? First of all, be-
cause only the Russian Orthodox Church (ROC) can de-
velop the social doctrine, which includes so-called inde-
pendent churches with broad or narrow autonomy, such as
the UOC MP, which, manipulating the minds of its faithful,
convinces them that it has nothing to do with the Moscow
Patriarchate.

However, the fact that the social concept of the UOC is
a joint creation of the UOC and the ROC is evidenced by
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the fact that the document is enacted not by the Council of
the UOC MP, but by the Council of the ROC. In the case
of the social concept of the UOC MP, this was done at the
Jubilee Council of Bishops of the ROC, held in Moscow on
August 13-16, 2000 (The Russian Church, 2000).

The preamble to the Concept states: “This document,
adopted by the Jubilee Council of Bishops of the Russian
Orthodox Church, establishes the basic provisions of its
doctrine on church and state relations and a number of
contemporary socially significant issues. This is the docu-
ment that reflects the official position of the Ukrainian Or-
thodox Church in the area of relations with the state and
secular society. In addition, it establishes a number of guid-
ing principles to be applied in this area by the bishops,
clergy and laity” (Social concept, 2017).

It is clear that the main postulates of the social concept
of the UOC MP, as well as the social doctrine of the Rus-
sian Orthodox Church, are fundamental theological, eccle-
siastical, and social issues, as well as those aspects of
state and society that, in the opinion of the fullness of this
church, were and remain equally relevant for the entire
church in the late twentieth and early twenty-first centuries
and will remain relevant in the near future (Social concept,
2000).

This phrase “relevant for the entire Church” should be
understood as meaning that it is primarily or only for the
Russian Orthodox Church. After all, since 2017 the strong-
est theologians of the Orthodox world, in the care of Ecu-
menical Patriarch Bartholomew, have developed, in fact, a
universal and holistic, extremely well verified in theological
and socio-communicative terms, structural and functional,
theocentric and anthropocentric in ideological and value
contents, and therefore, stoteriological potential doctrine
under the general title “For the Life of the World: Toward
the Social Ethos of the Orthodox Church” (For the Life,
2020).

In general, the social concept of the UOC MP includes
16 independent chapters, conventionally divided into parts
that are characterized by a disproportionate number of de-
clarative statements. The smallest sections are those de-
voted to secular science and education, the Church and
the secular media — 3 parts (subsections) each, as well as
sections defining basic theological concepts, substantiat-
ing the attitude of the Church to nation-building, political
processes and social transformations — they have 4 sub-
sections each.

The largest section is Chapter 3, “Church and State”,
which contains 11 subsections, each of which is also de-
scribed in detail.

In general, the social concept of the UOC has been de-
veloped in line with political orthodoxy, which is inherent
only in the imperial Church and is completely alien to the
specific Ukrainian Churches — the OCU, the Ukrainian
Greek Catholic church (UGCC) and the UOC KP. It is not
difficult to guess why this has been done.

As for the use of the word “language” in the document,
it is indeed present. It is used 11 times. But all references
to language in the singular or plural form, in one case or
another, have nothing to do with the Ukrainian language;
its use in church liturgical practice, preaching, or mission-
ary activity is nothing more than most ordinary speculation.

For example, in the section “Nation and Church,” it is
emphasized that the Church of Christ is the One and Uni-
versal and that this unity “is not ensured by national, cul-
tural, or linguistic fellowship, but by faith in Christ and bap-
tism” (Social concept, 2017). Having remembered that the
apostles preached the gospel of Christ not in the sacred

language, i.e., Hebrew, which only the people of Israel
could understand, but in the languages of different nations,
the concept does not even hint that every nation, including
Ukrainian, has the right to hear about God in their own lan-
guage, as it was on the Day of Pentecost, when the apos-
tles, filled with the Holy Spirit, “began to speak in other lan-
guages” (Acts 2:4). And the sacred writer testified that at
that moment in Jerusalem there were not only Jews, but
pious people from every nation under the heaven — Parthi-
ans and Medes and Elamites, residents of Mesopotamia,
Judea and Cappadocia, Pontus and Asia, Phrygia and
Pamphylia, Egypt and the regions of Libya near Cyrene,
and visitors from Rome, both Jews and proselytes, Cretans
and Arabs — we hear them speaking in our own languages
the mighty works of God” (Acts 2:10-11). They were all
amazed and perplexed, “How is it that we hear, each in our
own native language?” (Acts 2:8).

Focusing the consciousness of the Ukrainian faithful
who voluntarily or under the influence of church propa-
ganda was captured by the ideological narratives of the
“Russian world,” the concept proclaims the postulate of the
chosen people of Israel, to whom “God gave the promised
land” and who spoke “one language,” which was both the
language of everyday life and the language of prayer,
which is an open encouragement for the flock to maintain
unity, including cultivating one language in everyday life
and in worship. And this language should be Russian, be-
cause they have always spoken disrespectfully of Ukrain-
ian, constantly emphasizing that it is supposedly unsuita-
ble for prayer. The following absolutely unjustified explana-
tion was added to emphasize the context: “In the era be-
fore Christ's Coming, when the inhabitants of Judea spoke
Aramaic and Greek was elevated to the rank of the state
language, Hebrew continued to be treated as a holy lan-
guage in which to worship in the temple” (Social concept,
2017). In other words, no matter how many laws the
Ukrainian state passes on the Ukrainian language, the so-
cial concept determines the need to stick to the Church
Slavonic language, and necessarily with a moscow pro-
nunciation considering it as holy and the only one worth of
worshiping.

As for other church communities, and in particular the
OCU, the UGCC, and the UOC KP, these are churches
that exclusively defend the national and cultural identity of
the Ukrainians and contribute in every way to the revival of
the Ukrainian statehood, the establishment of its status
and image in the world as a sovereign, independent and
democratic country.

They cherish and protect their native language, work
on modernizing of the liturgical texts, on the Ukrainian
translations of works of the Church Fathers, church liturgi-
cal books, modern scientific theological literature, etc. The
UOC KP, headed by Patriarch Filaret, is in the same posi-
tion. However, the very existence of this institution as a
separate church does not contribute to the unity of the
Ukrainians and the consolidation of the Ukrainian nation.

Without any doubt, the OCU, the UGCC, and the UOC
KP are nationally oriented churches by all signs and crite-
ria, and despite the unity of one with Constantinople and
the other with Rome, they are both Ukraine-centered in civ-
ilizational and political terms.

However, the OCU currently does not have a Social
Doctrine officially approved at the Council level, which
would de iure fix its attitude to the concept of state lan-
guage policy and canonically justify its role, place, and di-
rect participation in the implementation of the language
strategy. But this Church de facto cherishes everything that
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identifies the Ukrainians as a separate, distinctive people
and nation.

The UOC KP has a social doctrine, formalized in a lengthy
and informative declaration of the Jubilee Local Council of
January 23, 2001. This document does not say much about
the attitude of the UOC KP to the state language policy and to
the Ukrainian language itself, but it is quite convincing and
takes into account the real political circumstances and difficul-
ties that determine the state and prospects of nation-building
processes, the undeniable consequence of which should be
overcoming the centuries-long smoskization and displace-
ment of the Ukrainian language factor to the periphery of liter-
ary and church-religious life: “Our Holy Ukrainian Orthodox
Church Kyiv Patriarchate, taking into account the state of the
modern national consciousness of the Ukrainian citizens, the
centuries-old Ukrainian church tradition, and the needs for the
introduction and normal development of the Ukrainian lan-
guage, enshrined in the Constitution of Ukraine, declares that
the Ukrainian language will continue to be the liturgical lan-
guage in our Church. However, in those parishes where faith-
ful wish, worships may also be held in the Church Slavonic
language, so that peace and tranquility may reign among the
Orthodox. Such a definition is also necessary for the future
unification of the Orthodox in Ukraine into a single Local
Ukrainian Orthodox Church (The Church, 2001).

In addition, the Church assumes quite specific obliga-
tions, which it has faithfully fulfilled and continues to fulfill:
“Being separated from the state, the Church does not sep-
arate itself from the people, from the society. It must influ-
ence the society through spiritual means. Our Holy Church
joyfully welcomed the proclamation of Ukraine’s independ-
ence and supports the establishment of its statehood <...>.
Today, the Orthodox Church in Ukraine, standing for the
state positions and protecting its interests, is the spiritual
foundation of the state. We condemn any attempts to dis-
credit our statehood in any way. The Church as a divine
organism will always advocate and support the idea of con-
solidation, peace and harmony in the Ukrainian society
<...> (The Church, 2001). In difficult times for our nation,
the Church called on the flock to love their earthly mother-
land, blessed the national liberation struggle of our people
<...>. Orthodox patriotism and national consciousness
should be active and manifested in the defense of our state
from the enemy, work for the good of the motherland, and
concern for the improvement and welfare of the people”.

It is noteworthy that the UOC KP, like the UOC MP,
bases its attitude to the liturgical language and preaching
on the testimony of the Holy Spirit's action on the Day of
Pentecost, when the apostles received the gift of speaking
the languages of the people to whom they went to preach
the Gospel of Christ, as well as on the teaching of the
Apostle Paul about the importance of preaching in their na-
tive language: “Yet in the church | had rather speak five
words” (1 Cor.14,19).

Of course, the majority of the episcopate of the OCU,
from which His Holiness dissociated himself the following
year after the Patriarchal and Synodal Tomos of autoceph-
aly was granted on January 6, 2019, was also involved in
the adoption of this Declaration and the implementation of
its fundamental principles to the same extent as Patriarch
Filaret.

Thus, the social concept of the Russian Orthodox
Church is developed on the basis of Moscow imperialist or-
thodoxy and carefully disguised behind the political scenes
as a concern for the salvation of the flock, serves as tools for
the implementation of the “Russian World” ideology.
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At the same time, the treacherous war of the russian
federation against Ukraine not only knocked the soil from
under the feet of ideologues and practitioners, but also bur-
ied this essentially fascist project. By exploiting this theme,
Kremlin and the Russian Orthodox Church themselves
turned into a source of the Nazi ideology and evil on a
global scale. It is because of these and other factors that
the UOC MP has lost public and state trust.

Of course, the Ukrainian people are now forced to pay
a very high price for tolerating the UOC MP with its social
concept and anti-Ukrainian activities in all other spheres of
our existence. But at the same time, we are witnessing
rapid positive changes.

They are that over the eight months of Ukraine’s heroic
struggle against Russian military aggression, the number
of supporters of the OCU has increased significantly. This
dynamic is confirmed by the results of many sociological
surveys conducted by the Kyiv International Sociological
Institute in June 2022 (Grushetskyi, 2022) and the
Razumkov Center in November 2022 with the support of
the Konrad Adenauer Foundation in all regions of Ukraine
in the territories controlled by the government of Ukraine
and where there are no hostilities going on (War and
Church, 2022).

Thus, according to the first, the OCU holds the “lead-
ing” position among Orthodox churches — 54%, and only
4% identify themselves with the UOC MP. Compared to
2021, the share of the OCU supporters has increased from
42% to 54%. Instead, the share of those who identified
themselves with the UOC MP decreased from 18% to 4%.

If we talk about the regional manifestations of these pa-
rameters, it is worth noting that Ukrainian citizens who
identify themselves as the OCU have the highest index in
the center and western regions of our country and this in-
dex goes up to 59%, while in the East it is somewhat lower,
but it is still quite high — 42% (Grushetskyi, 2022).

We do not mention other churches in this matter, since
the dynamic of their position and prospects for influencing
socio-political, spiritual and cultural life in Ukraine in 2020-
2022 remains almost unchanged.

In the context of our analysis, it may be important to
consider the cross-section of linguistic and ethnic catego-
ries of respondents, which confirms that the OCU is com-
posed of Ukrainian-speaking Ukrainians (58%). At the
same time, there has been a significant increase in the per-
centage of its spiritual children who are ethnic Ukrainians
but are russified and speak the language of the occupier
(46%).

Strangely enough, the percentage of Russian-speaking
citizens has also increased significantly to 36%, who sud-
denly began to identify themselves with the OCU. But 13%
still identify themselves with the UOC MP.

Conclusion

It has been proven that all Orthodox churches operating
in the religious space and public spaces of Ukraine base their
social strategies (concepts) on language and language policy
on evidence of the action of the Holy Spirit on the day of Pen-
tecost, when the apostles received the gift of speaking in the
languages of the nations, before which they went to preach
the Gospel of Christ, as well as the teachings of the Apostle
Paul about the importance of preaching in one's native lan-
guage: "In the Church | prefer to say five words" (1 Cor.
14:19), but in the context of the church of the Moscow Patriar-
chate, they categorically oppose the use of the Ukrainian lan-
guage after religious services.
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Thus, we can see that the UOC MP, although it main-
tains de facto control over most parishes, has suffered sig-
nificant reputational losses due to its canonical subordina-
tion to the ROC, its ties and sometimes cooperation with
the Moscow aggressor. We hope that it has lost its influ-
ence completely and irrevocably. At the same time, there
is a clear need for a precise definition of priorities for the
strategy of state language policy in the church-religious
sphere. In our opinion, it is necessary to make amend-
ments to the Law of Ukraine “On Freedom of Conscience
and Religious Organizations,” the Law of Ukraine “On Lan-
guage,” and other regulations and to set obligations for all
religious organizations:

— to recognize the Ukrainian language not only as a
means of communication, but also as a means of intellec-
tual, spiritual and cultural expression of a citizen, reflecting
his or her individual identity and being the basis of spiritu-
ality and historical memory;

— regard the Ukrainian language as the main factor of
the national, spiritual and cultural identity of the Ukrainian
faithful;

— ensure the functioning of the Ukrainian language in
liturgical life, educational activities and in the public sphere
and not to impose any direct or indirect coercion or re-
strictions on the use of the Ukrainian language, referring to
artificial religious statements;

— to raise and establish a sense of respect for the
Ukrainian language as a national symbol along with other
state symbols among faithful.

The relevant novels should be reflected in the social
doctrine or other documents containing basic statements
on the use of the Ukrainian language and reflecting the of-
ficial position of the religious organization (church) on this
issue in the field of relations with the state and civil society.
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Aitounx B Ykpaini lNpasocnaeHux LiepKoB Ta TpaKTyrOTbCA KIOYOBI JOMIHAHTM Ta 0COBNMBOCTI peanisauii HUMK cTpaTeri-
YHMX 3aBAaHb AepXXaBHOI MOBHOI NOMiTMKM B YKpaiHi. JocnigkeHo npobnemy KputnyHoi pedpnekcii Ta cycninbHoi peuenuii
peanisauii cTpaTerii Jep>XaBHOi MOBHOI NOMITMKMA NPaBOCMABHUMW CRINTbHOTaMM 3 Pi3HMMMW IOPUCOVKLIAMU | BUSHAYEHO
O4eBWAHI pu3nKn Ta Hebeaneku, SKi BUHMKAaTb Yepes CTaBMNeHHs 4O MOBHOI NOniTuKM YkpaiHcbkoi MpaBocnasHoi Liep-
KBU, sika nepebyBae nig KOHTPONEM KaHOHIYHOro nignopsigkyBaHHst MockoBcbKkoro natpiapxaty. Y pesynbtaTi gocni-
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iMnnemeHTauil € M iXHS y4acTb Y Npoueci 34iNCHEeHHs Aep>KaBHOI MOBHOT MOMITUKN. Y BUNAAKY i3 QisnNbHICTIO YKpaiHCLKOT
npaBocnaBHoi Lepkenm MOCKOBCBKOro naTpiapxaTy — BOHa MiApuBHa, aHTUAEepKaBHWLbKA, LUKIANBA 1 CTAHOBUTL 3arposy
HauioHanbHin 6e3neui YkpaiHn. MaTepian ctaTTi Mae BaXnnMBe TEOPETUYHE Ta NPAKTUYHE 3HAYEHHS 3 OrNsaAy Ha UinicHe
KpUTMYHE obrpyHTYBaHHs AepaBHoi moBHoi cTparterii YIIL, MIT ta MUY sk 4OMiHYOYMX BEKTOPHO 30piEHTOBAHMX B MO-
NITUYHOMY NNaHi NPaBOCNaBHUX KOPUCOUKLIN, LLO aKkTyani3yeTbCs B YyMOBaAX Cy4aCHUX BUKIUKIB i NPOBIOHUX TEHAEHUIN i,
30KpeEMa 3yMOBIEHMMUN HEODXIOHICTIO BTINEHHS XUTTSI NPaBOBUX HOPM, BU3HA4YeHNX 3aKoHOM YKpaiHu «[po 3axXucT KOH-
CTUTYLINHOro nagy y cdepi AiAnNbHOCTI penirintHnMX opraHisauiny.

KniouoBi cnoBa: LiepkBa, aepxxaBa, colianbHa AOKTPMHA, MOBHa MNoniTMKa, HalioHanbHa 6e3neka, BipsiHU.
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