SKHID (EAST)
2024, Vol.6, Issue 2, 20-27
https://doi.org/10.21847/2411-3093.623

Internet generation in religious cyberspace:
worldview challenges of the digital age

Iryna Lomachinska (ORCID 0000-0003-2537-6322)
Borys Grinchenko Kyiv Metropolitan University (Ukraine)

Yulia Hryshyna (ORCID 0009-0000-3866-082X)
Borys Grinchenko Kyiv Metropolitan University (Ukraine)

ABSTRACT

The article is devoted to the analysis of the peculiarities in the perception of religious
cyberspace by the Ukrainian Internet generation. The relevance and novelty of the research
consists in determining the specifics of the religious cyberspace functioning in the context
of the spiritual and intellectual needs of the Internet generation, clarifying the essence of
worldview challenges that the globalized digital age poses to young people in the religious
cyberspace. The peculiarities of the religious cyberspace formation in the Ukrainian and
world context are analyzed. It is noted that functioning of the virtual religious space can be
considered through several key aspects: online worship, virtual prayers, educational pro-
grams of spiritual development, platforms for discussing religious topics and sharing expe-
riences in social networks, electronic libraries, digital missionary programs, virtual pilgrim-
age, the use of various mobile applications for prayer practices, etc. The peculiarities of the
digital religion phenomenon are defined as a dynamic process in which religious groups
and individuals adopt digital technologies and adapt to them depending on their values and
capabilities. The essential features of the Internet generation, the specifics of its intellectual
and spiritual requests, and self-presentation in religious cyberspace are analyzed. The
challenges and dangers produced by religious cyberspace in the modern globalized era
are characterized. The Conclusions state that religious cyberspace provides the Internet
generation with unique opportunities for spiritual growth, learning, communication and ac-
tive participation in religious life, however, the safe use of religious cyberspace is possible
through digital culture and continuous self-education. Among the measures of counter so-
cial manipulations and religious extremism in the online space are educational programs
aimed at raising awareness of different religions and culture, which promotes tolerance and
mutual understanding, development of media culture and critical thinking among users of
religious cyberspace, active use of social media to spread positive and truthful religious
content, creation of mechanisms for checking facts and exposing disinformation in the reli-
gious sphere.
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The active development of the modern digital age con-
tributes to the formation of a new dimension of communi-
cative reality, which not only provides unlimited opportuni-
ties for information search and self-presentation in the net-
work, but, above all, serves to unite people according to
their interests, value system, ideological or religious be-
liefs. Therefore, the main goals of religious Internet com-
munication in the digital age are the integration of individu-
als into social groups and communities united by a specific
religious ideology, which is carried out by individual reli-
gious communities through their information and commu-
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nication structures — media centers, electronic libraries, ed-
ucational Internet portals etc. The active development of
the digital age is characterized by the formation of a new
generation — the Internet generation, formed by digital
technologies, which perceives the surrounding reality
through the prism of social networks and represents its so-
cial participation by active interaction in cyberspace, which
determines the relevance of the research problem.
Studying the specifics of the religious cyberspace per-
ception by the Ukrainian Internet generation and those
worldview challenges produced by the new digital reality
determines the purpose of this study. The purpose deter-
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mines the following tasks: determination of the religious cy-
berspace specifics, features of its functioning; elucidation
of the essence of the religious cyberspace perception by
the Ukrainian Internet generation; defining the specifics of
countering worldview challenges facing the Internet gener-
ation in religious cyberspace.

Research methods

The theoretical basis of the study were the works by
foreign and Ukrainian scientists, who emphasize the need
for a comprehensive study of the religious cyberspace
functioning peculiarities. The specifics of scientific re-
search necessitated the involvement of the following meth-
odology: a systemic method that permitted considering re-
ligious cyberspace as an integrated system of information
and communication relationships; the heuristic method
was applied in the process of searching for the source and
theoretical base of the studies; logical method — when
building the research structure; comparative analysis — to
identify essential features of various scientific approaches
to the analysis of the digital culture’s problem; analysis and
synthesis — in the process of presenting the main content
of the work; generalization — when writing the conclusions
of the work. The method of collecting sociological infor-
mation in the form of an electronic questionnaire for stu-
dents specialized in "Philosophy" was used to illustrate the
individual positions presented in the work.

Results and Discussion

As the Pontifical Council for Social Communication
notes, the Internet permits religious information and teach-
ings of the faith to overcome all barriers and borders. The
Internet has the great potential to overcome distance and
isolation by bringing like-minded people together in virtual
communities of faith to enable them to encourage and sup-
port each other. Although the virtual reality of cyberspace
cannot replace real human interaction, it can complement
it, attract people who use the Internet, to a fuller experience
of life in faith, to enrich their religious life. It also serves as
a means of communication of the Church with special
groups — with youth, the elderly, people with limited physi-
cal capabilities, with followers of other religions — with all
those with whom it would otherwise be difficult to maintain
contact (Church and The Church and the Internet. Docu-
ment of the Pontifical Council for Social Communication,
2015: 182-183).

Since the beginning of the 2000s, active involvement of
Ukrainian religious organizations in the Internet space has
begun. Among Christian communities, the Internet is
mainly used for missionary and propaganda activities,
therefore various religious organizational structures — dio-
ceses, parishes, monasteries, educational institutions cre-
ate their own websites, thanks to which intra-church infor-
mation exchange takes place, and their information policy
is developed both with the believing community and with
the secular social environment. Among the main fields of
missionary Internet activity of Christian denominations in
Ukraine, the following can be distinguished: catechism, re-
ligious upbringing and education, formation of electronic li-
braries, missionary pilgrimage activities. Religious cyber-
space allows us to enter new spheres of existence and
modes of activity, helps establish online relationships and
alternative forms of online identity, raises important issues
about the social psychology and ethics of Internet use, the
relationship between "online" and "offline" forms of reli-
gious interaction, as well as the relationship between the

“real" and the virtual. Thanks to participation in various In-
ternet communities, a person finds his second identity, in
particular, a religious one, because, being in an informa-
tional cyberspace saturated with various religious denomi-
nations, a person is able to expand his own spiritual world
and become more tolerant of other religious beliefs and
values.

Digital religion opens up new opportunities for believers
and religious organizations, allowing them to adapt to mod-
ern technological changes and spread their ideas on a
global scale.

In foreign scientific opinion, the following scientific ap-
proaches to the study of digital religion are distinguished:
mediatization of religion, which emphasizes the undeniable
role of traditional and modern media for the formation of
religious experiences, when the mass media are the main
source of information about religion, dominate and deter-
mine the social order, including religious; media mediation
in understanding and assimilation of religious experience;
the combination of traditional social power structures and
religious identities, which, thanks to media representation,
leads to rethinking of the role of religion on the Internet.
Based on these approaches, it is possible to build four
types of religious online spaces: religion on the Internet,
online religion, traditional religion and innovative religion
(Siuda, 2021).

Giulia Evolvi suggests a distinction between cyberreli-
gion, online religion and digital religion, defining digital re-
ligion as not simply referring to religion as performed and
articulated online, but pointing to how digital media and
spaces are shaped by religious practice. That is, digital re-
ligion should be perceived not as a given, but as a process
in which religious groups and individuals accept digital
technologies and adapt to them depending on their values
and capabilities (Evolvi, 2022).

Digital religion is a neologism developed over the past
few decades that shows how digital media and spaces are
shaped by religious practices. This concept reflects the re-
lationship between religion, media and culture. Some ex-
amples of such interactions are cyber, online or electronic
churches, religious radio and blogs, online prayers, online
or electronic Bible studies, virtual pilgrimages, televange-
lism (Mansour, 2022).

The Internet has changed the forms and means of wor-
ship: the availability of a large amount of available religious
information provides the opportunity to study, assimilate,
analyze and explore religion conveniently, at one's own
pace, which has led to a more personalized approach to
religious practice; religious groups were able to move their
churches and temples into virtual real estate, leading to
digital religion and hyper-mediated religious experiences;
the presentation of certain religious currents in cyberspace
revealed the fallacy of their ideas and led to the downfall of
religious affiliation. As a result, the Internet changed the
forms and means of practicing religion, created new oppor-
tunities for personalized religious practice, formed the phe-
nomenon of digital religion, and also increased the possi-
bilities of its interpretations (Munir et al., 2023).

The Internet is more widespread and democratic due
to its open communication channels; any user can create
and upload content, interact with other users and busi-
nesses, blog, react, publish and repost. This means that
people have more opportunities to express their opinions
and more access to participation in the creation and distri-
bution of media, which naturally should destabilize the ex-
isting power structures of media production and distribution
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and give more power to individuals and communities. The
strength of social networks lies in their ability to “partici-
pate” (Tsuria, 2021), which facilitates the rapid transmis-
sion of religious information and popularization of religious
experiences.

The active use of Internet communication opportunities
by religious organizations is caused by the absence of bar-
riers, the rapid coverage of a mass audience, and the pow-
erful manipulative influence of the virtual world on the sub-
conscious. The significant potential of using personal Inter-
net sites is due to the privacy and accessibility of digital
communications, which permits to significantly expand the
religious influence on society, especially among young
people.

Today's youth belong to the Internet generation, born
around 1990-2010 and have the following defining fea-
tures: they have full access to the Internet and social media
during adulthood, they use the Internet and social media to
obtain and disseminate information.

With greater and easier access to information, the In-
ternet generation is also often referred to as the generation
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eager for knowledge and change in the world. Often these
are active young people who quickly spread their own opin-
ions on the Internet and engage in various discussions. Alt-
hough, many researchers also state the negative features
in representatives of the Internet generation, because as a
result of excessive immersion in the world of digital tech-
nologies, young people develop a “clip” thinking (the ability
to perceive and process information only in small portions),
which significantly reduces the ability to analyze and con-
centrate attention (Lomachinska, Hrysyna, 2024).

At the same time, representatives of the Internet gen-
eration are highly ambitious and self-confident. They are
more realistic in their assessment of events and phenom-
ena, they are more knowledgeable and informed about
what is happening in the world. Their information consump-
tion is more ethical, and they have “more freedom of ex-
pression and more openness to understanding different
types of people. This broad outlook on life gives the Inter-
net generation a unique perspective in understanding oth-
ers while trying to stay true to themselves, their values, and
their goals (Generation Z..., 2021). (fig.1)

® VYes
® No

Figure 1. Distribution of answers to the question "Yu goBogunocb Bam wykaTtu iHpopmauito npo penirinHi
obeaHaHHA Ha BignoBigHUX cantax / couianbHUX mepexax?"”

Based on an online survey of Grinchenko University
students aged 16 to 25, it is possible to assert a certain
interest of young people in religious issues: more than 70%
of respondents searched for information about religious as-
sociations on relevant websites and social networks:

In today's digital world, young people can receive reli-
gious information and participate in religious activities at
any time and from any place, and the use of smartphones

and mobile applications makes religious content more ac-
cessible and integrated into everyday life.

More than 85% of respondents gave a positive answer
to the question of whether there are people in the environ-
ment who belong to a certain religion and religious associ-
ation, which indicates a fairly high level of religiosity in
Ukrainian society (fig.2).

® ves
® No

Figure 2. Distribution of answers to the question "Are there people in your environment who belong to a

certain religion and religious association?"

At the same time, 48% of respondents gave a positive
answer to the question of whether these people use the
Internet sites/social networks of their denomination, or get
information about important events/news from there, which
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indicates that they are still insufficiently aware of the ad-
vantages of the virtual life in their own religious community

(fig.3).
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48,6%

Yes
No

Figure 3. Distribution of answers to the question " Do these people use the websites/social networks of their
denomination, or do they get information about important events/news from there?"

Religious communities are beginning to actively use
social networks and the blogosphere: today it is possible
not only to present certain religious Internet publications
there, but also to perform missionary work, participate in
certain groups, and discuss topics of religious content.
Back in 2010, Pope Benedict XVI, in his message for the
World Day of Social Communication, called on Catholic
priests to preach the Gospel with the help of all available
technical means, including blogs. In addition, he has his
own channel on YouTube and a profile on the social net-
work Facebook (Kozyriatska, 2017: 30).

The spread of religious ideas through media content —
subcasts, YouTube videos, blog articles popularizing reli-
gious teachings and practices — ensures the expansion of
missionary and propaganda activities of both traditional re-
ligious communities and newer religious associations.

The development of cyberspace contributes to the in-
volvement of various forms and means of popularizing
one's religion in order to attract new followers. Yes, more
than 56% of respondents have come across advertise-
ments of religious associations on the Internet (fig.4).
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Figure 4. Distribution of answers to the question "In the last three months, have you seen advertisements
about religious associations on the Internet?"

Particularly popular in the religious segment of the In-
ternet are groups and pages in Facebook, Instagram, Twit-
ter, where believers can interact, share content and organ-
ize joint events.

However, Facebook and Twitter are mostly used by
older people, and the Internet generation is more visually
oriented, which is reflected in the widespread use of social
networks such as YouTube, Instagram and TikTok. These
social media produce a dynamic social self that manifests
itself in the interplay of the independent self rhetoric self-
image creation, and religiosity, and they also become a
space for religious engagement. An important feature of
the digital technologies developed through social media is
the replicability through which the Internet generation can
insert their digital subjectivities into them. The Internet gen-
eration is a technologically savvy and highly visual gener-
ation, so it expresses its religiosity through visual technol-
ogies (Epafras et al., 2020).

One of the social networks where representatives of
the Ukrainian Internet generation actively distribute and re-
ceive new information is Instagram — a social network that
allows users to take photos, apply filters to them, and also
distribute them through its service and a number of other
saocial networks. Instagram is a popular social network that
is widely used to spread religious ideas and strengthen re-
ligious communities, in particular by developing creative
and visually appealing content that is easily perceived by a
youth audience. On Instagram, religious organizations

share images and videos that reflect religious events, cel-
ebrations, services, rituals and the daily life of believers.
Religious leaders perform live broadcasts of sermons, reli-
gious services, which allows believers to participate in reli-
gious events in real time, regardless of their location. Ac-
cordingly, Instagram provides a powerful tool for religious
organizations and believers, allowing them to efficiently
spread their ideas, attract new members and maintain ac-
tive interaction with the existing community.

As the survey showed, it was on Instagram that repre-
sentatives of the Internet generation most often encoun-
tered information about religious associations (fig.5).

Religious subcasts and video channels on platforms
such as YouTube, where spiritual topics are discussed, ser-
mons and interviews with religious leaders are particularly
popular. Online courses, webinars, videos and articles offer
young people an in-depth understanding of religious topics,
helping to expand their knowledge and spiritual horizons.
Author blogs covering religious issues, studies and publica-
tions devoted to the personal stories of believers and digital
missionary programs are also gaining popularity.

Modern digital technologies contribute to the creation
of virtual religious spaces where people can pray or partic-
ipate in religious activities. The essential features of the vir-
tual religious space can be considered in the context of its
main functions: worship (online services that believers can
view on websites or through social networks; video confer-
ences or chats where believers can pray together in real
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time) missionary and propaganda (subcasts, videos on
YouTube, articles in blogs popularizing religious teachings
and practices); educational (webinars and online courses
on the study of sacred texts, religious history, etc.); infor-
mational (electronic libraries that provide access to digital
copies of sacred texts, books, articles and scientific studies

I. Lomachinska, Yu. Hryshyna (I. lomaunHcbka, FO.puumnHa)

on religious and religion-knowledge issues); communica-
tion (virtual platforms for discussing religious topics, organ-
izing joint events, supporting and sharing religious experi-
ences); social and charitable (organization of volunteer
events via the Internet).

Messengers (viber / telegram)
YouTube
Instagram/Twitter/TikTok
Internet forums

Didn't see

Didn't pay attention

Figure 5. Distribution of answers to the question "On which resources have you most often seen
information about religious associations?"

26 Challenges for religious communication are certain
features of the new media: technology, lack of censorship
and reliability checks, dialogical and mass character. Due
to their nature, indestructibility and pervasiveness, new
media make it impossible to control religious information in
them, however, they are a quick resource for its dissemi-

43,9%

Figure 6. Distribution of answers to the question "Do you think that you can find support in religious
online associations?"

In general, we believe that it is quite possible to find
spiritual support in religious Internet communities, because
they offer many opportunities for spiritual development,
communication and support. In particular, religious forums
and discussion groups allow believers to discuss various
spiritual issues, share experiences and receive advice
from other community members; social networks offer plat-
forms for communication, exchange of ideas and support
among believers. Online consultations with spiritual lead-
ers provide an opportunity to receive individual spiritual
support and advice. Religious Internet resources provide
access to online libraries with sacred texts, religious books,
articles that can be useful for spiritual development. These
forms of virtual interaction help believers feel part of the

[ )] Tfl;uc Yes
@ Hi No
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nation. Religious communication in new media is pre-
sented in social networks, blogs, public Internet television
(Petrushkevych, 2017:30)

27 Regarding support from religious Internet associa-
tions, the opinions of the respondents were divided: more
than 56% gave a positive answer, while at the same time,
almost 44% denied the possibility of such support (fig.6).

® ves
® No

community, receive support and inspiration, despite the
physical distance. The only thing that matters is finding the
community or platform that best suits your personal spir-
itual needs and views.

However, the development of cyberspace has not only
positive, but also dangerous factors in its development, be-
cause the Internet has become not only a platform for in-
terreligious dialogue, but also a way of spreading quasi-
religious ideas.

The latest religious associations operate quite actively
in virtual cyberspace: more than 67% of respondents gave
a positive answer about the presence of their advertise-
ments on the Internet (fig.7).

Figure 7. Distribution of answers to the question
"In the last three months, have you
seen advertisements of the newest
religious associations on the

Internet?"
|
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of speech for believers. It is also worth noting the political
function of religious cyberspace, which reflects the general
problems of relations between different churches and the
state's position on inter-religious, inter-denominational and
inter-church conflicts, which was emphasized by Ukrainian
religious scholars at the nascent stage of the Ukrainian
segment of the Internet (Fylypovych, 2001: 89).

Cyberspace is revealed to us as a new field that allows
us to deepen the understanding of fundamental human
rights, which necessarily includes the issue of religion, as
a recognized factor contributing to the stability and security
of society. In a broad sense, cyber security should be
aimed at a culture of transparency that will contribute to the
development of an open and inclusive society. This in-
cludes concern to prevent radicalization in cyberspace
based on religious or ideological divisions. Accordingly, ed-
ucation and dialogue are two key elements in developing a
cybersecurity policy for religious cyberspace. Cyberspace
offers a huge space of opportunities for the development
of dialogue, which will allow to better familiarize all mem-
bers of society with their worldview and thereby contribute
to stability and preservation of social peace (Roszak; Sasa,
2022).

100%

However, religious cyberspace, like any other online
environment, has its risks. They can be classified accord-
ing to the following groups: informative (the spread of false
or distorted religious teachings can mislead believers, the
spread of extremist or radical ideas); psychological (reli-
gious organizations can use psychological methods to ma-
nipulate public consciousness, in some cases, participa-
tion in religious online communities can lead to cult addic-
tion, when a person loses critical thinking and a sense of
self-identity; in addition, excessive involvement in online
communities can lead to isolation from the real social envi-
ronment and deterioration of personal communication
skills); security (the use of online platforms can lead to the
leakage of personal information that can be used for fraud
or other abuses, there is also a risk of encountering cyber-
criminals who can use religious platforms for phishing,
blackmail or other crimes); economic (using spiritual be-
liefs to obtain financial benefit from gullible believers).

To the question about the presence of manipulations
on the websites of religious organizations, all interviewees
answered as follows (fig.8).

® VYes
® No

Figure 8. Distribution of answers to the question "Do you think that religious associations resort
to manipulation on their websites / social networks?"

In the era of global digitalization, the problem of digital
authoritarianism also appears, which is especially danger-
ous for countries where religion and politics merge, forming
the phenomenon of cyber governance.

There is a global debate about where laws should and
should not intervene in religious online space. The intru-
sion of religion into politics in context usually begins with
the right intentions of regulating cyberspace in the interest
of citizens. However, over the years both politicians and
political movements have exploited the relatively weak le-
gal framework for their party interests. Thus, in most cases
we see an active monopolization of the sphere, which uses
both religious and security justifications to limit the space
for the opposition and civil society, while at the same time
reclaiming this space for itself and its allies. Having full con-
trol over the alternative space, populists reproduce offline
social politics there. In essence, this results in populist au-
thoritarianism migrating into the digital realm (Yilmaz et al.,
2022).

Among the most common methods of government in-
tervention in religious cyberspace are blocking access to
certain religious websites or platforms that contain un-
wanted or prohibited information; removal of religious con-
tent in social networks that contradicts state policy; intro-
duction of laws regulating religious content on the Internet,
including requirements for registration of religious organi-
zations, prohibitions on certain topics or types of expres-
sion; use of artificial intelligence technologies for automatic

detection and analysis of censored religious content; mon-
itoring of user activity in religious online communities, in-
cluding analysis of messages, interaction and participation
in discussions, etc.

In general, government intervention in religious cyber-
space can have serious consequences for religious com-
munities, limiting their freedom of expression, reducing ac-
cess to information, and putting community members at
risk of persecution or discrimination.

In the conditions of today's global confrontations, the
most dangerous manifestations of social manipulation in
religious cyberspace are religious information warfare — a
communicative technology of influence on mass con-
sciousness, which aims at the radical transformation of the
existing social system of religious ideas, values and be-
liefs. The advantages of using propaganda in religious cy-
berspace in comparison with the usual methods and tech-
nologies of influence on mass consciousness include:
speed, economy, concealment of the source of influence,
complexity of presentation and perception of information,
the distribution of specially selected information (including
disinformation), the remote nature of the impact and the
scale of the consequences. People may lose support from
their community because of differences in opinion or active
participation in conflicts. Aggressive rhetoric and propa-
ganda on the Internet can contribute to the radicalization
of individuals, which can lead to extremist actions and ter-
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rorism, and some religious conflicts can escalate into phys-
ical clashes and violent actions, which threatens national
security.

An active counter to social manipulation in religious cy-
berspace for the Internet generation is digital culture aimed
at raising awareness, promoting dialogue and tolerance, as
well as strengthening moral and ethical principles (Lom-
achinska, Lomachinskyi, 2024). For the safe functioning of
religious cyberspace, educational programs, seminars and
courses aimed at raising awareness of different religions
and cultures that promote tolerance and mutual understand-
ing should be disseminated, as well as the creation of online
platforms and forums for interreligious dialogue where rep-
resentatives of different religious communities can discuss
common values, problems and ways to solve them.

Media education of users of religious cyberspace be-
comes a means of forming media competence, as well as
the skills and abilities of their practical application. Digital
media literacy can help a healthier approach in social me-
dia and act as an incentive in the fight against the spread
of fake information, and the introduction of state programs
for the development of digital and media education, the for-
mation of individual criticality in the perception of media
texts should become an efficient mechanism for countering
today's informational challenges. To achieve a high level
of media culture in religious cyberspace, it is necessary to
master a systematic worldview, to practically master the
methodology of a systematic approach to the analysis of
phenomena, to form the ability to store and replenish one's
own knowledge for its efficient use (Lomachinska, Lom-
achinskyi, 2022). An efficient means against manipulation
is to increase the level of critical thinking among users of
the religious segment of the Internet through educational
programs that help analyze and evaluate information from
various sources and the active use of social media to
spread positive and true religious content, which contrib-
utes to the creation of constructive discourse.

Conclusion

Virtual religious space is a digital environment created
for religious practices, communication between believers,
learning and spreading religious ideas. It may include web-
sites, mobile applications, social networks, forums, virtual
and augmented reality, and other digital platforms. The vir-
tual religious space functions thanks to the widespread use
of modern digital technologies, which permit religious or-
ganizations and individual believers to maintain communi-
cation, perform religious practices and develop spiritually
regardless of physical distances. Religious cyberspace
forms new forms and means for religious communications,
in particular, it promotes the creation of online communities
in social networks for the exchange of religious experience
and support; promotes digital religious practices - online
services, virtual pilgrimages, applications and platforms of-
fering audio and video materials for meditations, prayers
and other spiritual practices.

For the Internet generation, religious cyberspace pro-
vides unique opportunities for spiritual growth, learning,
communication and active participation in religious life.
This environment promotes greater engagement and inter-
action, helping young people find their place in the world of
spiritual values and practices in a rapidly changing and
technologically saturated world. Religious cyberspace pro-
vides an opportunity to get acquainted with various reli-
gious traditions and practices, which promotes tolerance
and understanding, however, it can become a basis for the
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spread of various forms of religious intolerance and ex-
tremism.

The safe use of religious cyberspace is possible thanks
to digital religious culture and constant self-education,
which contributes to the improvement of methods for meet-
ing informational needs in the spiritual sphere and creates
additional opportunities for the formation of the foundations
of religious spirituality and religious tolerance. Digital reli-
gious culture is aimed at forming interreligious dialogue
and tolerance, as well as strengthening moral and ethical
principles. The active use of social media to spread posi-
tive and truthful religious content contributes to the creation
of constructive discourse in the religious sphere, and also
creates prerequisites for countering religious conflicts.
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IHTEepHeT-NOKONiIHHA Y penirinHomy KibepnpocTopi:
cBiTOrnagHi BUKAINKK undposoi gobum

Ipuna Jlomaunncrka (ORCID 0000-0003-2537-6322)
KuiBchbkuii croiuvnuit yHiBepeuTeT iMeHi bopuca I'pindenka (Ykpaina)
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CrtaTTa np1cBsiyeHa aHanisy ocobnvMBocTen CNpURHATTA PeniriiHoro kibepnpocTopy yKpaiHCbKUM IHTepHET-NOKOMiH-
HSAM. AKTyanbHiCTb Ta HOBM3HAa OOCHIAXEHHS Nonsarae y BU3Ha4YeHHi cneumdikn pyHKUioHyBaHHSA peniriiHoro kibepnpoc-
TOPY B KOHTEKCTi yXOBHUX Ta iHTENEKTyanbHWUX NOTpeb iHTEPHET-NOKONIHHS, 3'ACYBaHHSA CYyTHOCTI CBITOrMAAHNX BUKIVKIB,
Lo cTaBUTL Nepen monoaato rnobanisosaHa undposa enoxa y penirinHomy kibepnpocTopi. lNpoaHanizoBaHo ocobnuso-
CTi CTQHOBMNEHHS penirinHoro KibepnpocTopy B YKpaiHCLKOMY Ta CBITOBOMY KOHTEKCTi. 3a3HayveHo, WO (PyHKLiOHyBaHHA
BipTyanbHOro penirinHoro NPOCTOpPY MOXHa po3rnsgaTh Yepes Kinbka KIYoBUX acrekTiB: OHManH-60rocnyxiHHs, BipTy-
anbHi MONMTBK, OCBITHI MPOrpammn AyXOBHOIO PO3BMTKY, NNatdopmn Ans 06roBopeHHs penirinHux Tem Ta obMiHy AOCBI-
[OM B coUjianbHUX Mepexax, eneKkTpoHHi 6ibnioTeku, LMdpPoBi MicioHepCbKi Nporpamu, BipTyanbHe NaroMHULITBO, BUKO-
PUCTAHHSA Pi3HOMaHITHUX MOBINbHUX JOAATKIB ANst MONMUTOBHUX MPaKTUK TOLWO. BusHavyeHo ocobnmBoCTi heHOMEHY Lmn-
dpoBOI penirii K AMHAMIYHOro npouecy, y KoMy penirinHi rpynu Ta okpemi fogn npumiMaroTe undpoBsi TexHonoril Ta
afjanTylTbCa A0 HUX 3anexHo Bif CBOIX LiHHOCTEN i MOXnMBocTen. [poaHanisoBaHO CyTHICHI pucK IHTEPHET-NOKONIHHS,
crneunaiky MOro iHTenekTyanbHMX Ta AyXOBHWUX 3anuTiB, camonpe3eHTauii B peniriiHomy kibepnpocTopi. Oxapakrepuso-
BaHO BUKNWKU Ta Hebe3neku, ski Npoaykye peniriiHniA kibepnpocTip B cyyacHy rmobanizoBaHy enoxy. Y BucHoBkax 3a-
3HayeHo, WO penirinHuin kKibepnpocTip Hagae IHTepHET-NOKOMIHHIO YHiKanbHi MOXMMBOCTI ANA AYXOBHOIO 3pOCTaHHS, Ha-
BYaHHS, CMiNKyBaHHS Ta akTUBHOI y4acTi y penirinHoMy XXuUTTi, OfHaK, 6e3neyHe BUKOPUCTaHHSA penirinHoro kibepnpoctopy
MOXIVBE 3aBAsKM LMpoBIn KynbTypi Ta NOCTiNHI camoocBiTi. Cepen 3axoaiB 3 NPOTMAIT CyCninbHUM MaHinynauiam ta
penirinHoMy ekCTpeMi3aMy B OHMNalrH NPOCTOPi — OCBITHI Nporpamun, CIPSMOBaHI Ha NigBULLEHHS 06i3HAHOCTI NPO pi3Hi pe-
nirii Ta KynbTypy, WO CNpUSIE TONEPAHTHOCTI Ta B3aEMOPO3YMiHHIO, PO3BUTOK MeZiakynbTypy Ta KPUTUYHOTO MUCHIEHHS Y
KOpUCTYBauyiB penirinHoro KibepnpocTopy, akTMBHE BUKOPUCTAHHS COLjanbHUX Media Ans noLMpeHHS MO3UTUBHOIO Ta
npaBAMBOro peniriitHoro KOHTEHTY, CTBOPEHHS MeXaHi3MiB Ans nepeBipku aKkTiB Ta BUKPUTTS AesiHdopmauil y peniriiHin

cepi.

Knto4yoBi cnoBa: penirintmn kibepnpocTip, undposa peniris, kibeppeniria, OHNanWH-peniria, iHTEePHeT-NOKOMIHHSA,
couianbHi Mepexi, KibepynpasniHHS, peniriviHi iHdopmauiHi BilHW.

Received (Haginwna oo pepakuii): 12.04.2024,
Accepted (MpwuiHaTa go gpyky): 30.05.2024
Available online (Ony6nikoBaHo oHnawiH) 30.06.2024

SKHID Vol. 6 (2) 2024
Religious-philosophical discourse of Humanitarian Security
in the context of transformations of the Digital Age


https://doi.org/10.55271/5jchdy

