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ABSTRACT
The article discusses the theoretical foundations of Ukrainian feminism, substanti-

ates its practical significance for social changes in society. The subject of research
attention is the individual and collective dimensions of feminism, the influence of this
important social phenomenon on the value evolution of Ukrainian society. Attention is
focused on the goal-rational and value-rational dimensions of the women's community,
its moral and normative foundations. The role of the Ukrainian lifeworld in the value
demarcation of Ukrainian women from imperial sociality is understood.

Emphasis is placed on the European social prerequisites of Ukrainian feminism, its
consistency with liberal and communitarian ideas. The fundamental methodological
approaches of representatives of postcolonial studies and critical social theory are
analyzed. The national specificity of Ukrainian feminism as a social alternative to the
distorted imperial forms of sociality is noted. Synthesized are theoretical and practical
approaches that interpret feminism as a complex social phenomenon that has rational
and sensual components. The reasons for the predominance of sensuality in the condi-
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tions of total alienation and its conditioning by historical factors are explained.

Introduction

The issue of Ukrainian feminism has been in the focus
of domestic researchers’ attention for a long time. This
phenomenon is part of the theoretical and practical herit-
age of social critical theory, the subject of post-communist
and post-colonial studies. It is worth noting the significant
impact of Ukrainian feminism on the "social fabric" of
society, which has suffered from the consequences of
colonial expansion for centuries. The focus of attention is
on the instrumental and moral-normative significance of
this social phenomenon in overcoming gender and social
hierarchies, in reproducing the special social mission of
the woman as a protector of Ukraine, a guardian of the
hearth.

Equally important is the fact that, at the social level,
Ukrainian feminism became a practical factor in the gen-
eral emancipation of Ukrainian society in the 20th centu-
ry. Fundamental, in this context, is its appeal by various
representatives of the feminist camp to the European
principles of legal equality, which are the basis for the
formation of a civilized society.

One of the important problems of this theoretical ex-
ploration is substantiation of the Ukrainian feminism’s role
in the social delegitimization of imperial colonial markers,
in the formation of an alternative to imperial sociality, civil
communication space. Emancipation of women, as an
important component of democratization of social pro-
cesses, the dichotomy between social freedom and
clientelism, is an important research task, which is organ-
ically combined with justification of the fundamental prin-
ciples of ethical transformation - an important prerequisite
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for the development of civil society in Ukraine. Attention is
focused on the ideological and functional foundations of
women's community as a factor in the social development
of Ukrainian society.

The specifics of Ukrainian women’s unique experi-
ence are analyzed, which is an important prerequisite for
the formation of women's life world, practices of social
disobedience to colonial intervention. The purpose of the
study is to outline the fundamental principles of opposi-
tion to the imperial model of alienated sociality, dehuman-
ized reality, the consistent struggle of Ukrainian feminists
with markers of imperial patriarchal orders in the 20th
century (Russia, Austria-Hungary). The search for that
socio-cultural a priori, which allows, at different time inter-
vals, Ukrainian women to fight for preservation of wom-
en's dignity, to protect the Ukrainian language, culture,
and national memory, is relevant.

It is extremely necessary, in the conditions of modern
military confrontation with the aggressor, to understand
the specifics of the principal women's community confron-
tation with the imperial system, socio-cultural separation
from the colonial past. A large array of theoretical sources
provides an opportunity to understand the prerequisites of
mental and value demarcation.

A powerful Ukrainian social reflection to Ukrainian
feminism is complemented by a European source base,
which is fundamental for this study. A substantial array of
literature permits a better understanding of European
social markers’ influence on the "crystallization" of civil
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society in Ukraine as a social opponent of the imperial
discourse.

Research methods

In the process of analysis, the axiomatic thesis of the
postcolonial studies’ representative G. Spivak regarding
the total violence of the colonizers, the destructive role of
the imperial power, which for a long time tried to deprive
Ukrainian women of the " having a say" by mechanically
incorporating them into the patriarchal system of social
coordinates, is methodologically important for the study.

Subordinates — colonized peoples, social groups with
a subordinate status — do not have access to speech,
even when they seem to represent themselves' (Spivak,
1988: 13). In this context, it seems undeniable that vio-
lence and exclusion against women appear as a direct
result of "external colonization" (Etkind's term), which for
a long time has been trying to perpetuate the patriarchal
imperial discourse in Ukraine, creates unnatural obstacles
for free authentic communication to communities that are
social antagonists to the discourse of the colonizers. A
large body of literature shows that Ukrainian women
came to the forefront of social and public activism some-
what late, borrowing European experience. A notable
intellectual phenomenon for Ukrainian feminism was the
theoretical legacy of Mary Wollstonecraft, dedicated to
the protection of women's rights in European societies.
These studies actualize worldview issues related to the
problems of civil society: problems of socialization and
education of women in a dehumanized society, integra-
tion of society based on the value priorities of social hu-
manism. Here it is worth highlighting the contribution of
the feminism classics in distinguishing the private and
public spheres, as necessary components of the modern
society’s development. In this context, it is quite appropri-
ate to consider “Mary Wollstonecraft's philosophical pro-
ject” as actually the first comprehensive philosophical
project of the feminist concept substantiation. The Ameri-
can researcher not only professionally analyzes the liber-
al theory of John Locke regarding the need to recognize
equal civil rights in modern society, but also implements
the idea of human dignity into public life, which is im-
portant for civil society, as part of the educational dis-
course of modernity. "I feel love for a man as my equal,
but for me his supremacy is not... usurped, except his
mind inspires respect... | bow to his mind, not to the man
himself" (Pilcher, Whelehan, 2017: 34) It is reason, ac-
cording to such a vision, that is the guarantee of ensuring
women's rights and an important basis for limiting unjusti-
fied men's encroachments on a woman's body. Rationali-
ty appears as a factor that protects women from violence.
Mary Wollstonecraft's theoretical legacy epitomizes liberal
views based on the diversity of European feminist dis-
course since the Enlightenment (Menig, 2018). According
to this vision, the subordinate social status of women can
be radically changed by using the democratic tools of a
free society. Liberal discourse focuses attention on wom-
en's access to education, considering it as a necessary
factor for social inclusion.

In general terms, this position involves the belief that
the task of feminism will be accomplished when women
gain equality with men, control over their own reproduc-
tive choices, and the possibility of self-realization in any
sphere of social life. Such a position contradicts the post-
colonial theory's view of liberalism as a form of imperialist
rule. Within the framework of postcolonial theory, the
problems posed by liberal feminism cannot be solved,
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because “the liberal promise of equality is just another lie
of the powerful” (Pluckrose, Lindsay, 2022: 167). Radical
feminism in this context is an objective opponent of liberal
social order, appeals to the need of destroying the capi-
talist and patriarchal system.

This position has a theoretical foundation in the works
of the American researcher Jane Flex, who criticizes the
European Enlightenment project with its Kantian justifica-
tion of the subject’s role in the process of knowledge. The
author of the book “Postmodernism and Gender Relations
in Feminist Theory|” draws attention to the fact that the
German philosopher does not insist on the need to free
women from subordination to traditional forms of power,
Flex questions the central thesis of the German philoso-
pher, which was represented in his work “What is Enlight-
enment?” regarding the consistent respect for women's
rights existing in modern liberal society. The epistemolog-
ical position of the Konigsberg philosopher is called into
question, which, according to the well-known researcher,
is based on the masculine form of constructing the sub-
ject and tends to exclude alternative forms of rationality.

“Feminists have quite rightly begun to suspect that all
such transcendental claims reflect the experience of a
minority - mostly the experience of Western men. These
statements are convincing to us ... they do reflect the
experience of those who occupy a dominant position in
our social world” (Flax, 1990: 42).

In the process of substantiating women's identity with
a liberal feminist discourse, it is established that the lead-
ing socio-philosophical discourse does not create the
necessary prerequisites for gender equality in a colonized
society. The priority here is the thesis that the reproduc-
tion of the Ukrainian “women's life world” is part of the
general problem of overcoming the practices of dehuman-
ized society. As a result of the “colonization of the life
world by the system” (Y. Habermas's term), Ukrainian
womanhood found it extremely difficult to return to its own
cultural and social origins, to its own authenticity, through
the path of evolution.

We can talk about the importance for our study of Y.
Habermas and N. Fraser’s ideas, which influence the
awareness of feminism as a factor of civil society. A
unique European social institute, which is aimed at the
development of the public and private spheres, the com-
bination of an individual project of the social liberation of
women with a focus on horizontal democratic forms of
cooperation, the formation of a European model of “good
life” (Bellah, 1991).

The experience of the “blocked” women's life world (L.
Kostenko's term) is important for research primarily due to
the awareness of the gradual design of important national
and social priorities, the strengthening of women's re-
sponsibility in the 20th-21st centuries for the fate of
Ukrainian society as a whole.

The theoretical tools of critical social theory are very
productive here and allow us to consistently develop the
non-Marxist discourse of “social alienation” and justify the
ways of social emancipation. The theoretical approaches
of post-colonial and post-communist representatives’
studies are also involved, which in combination are a
priority for understanding this discourse.

Results and Discussion

Ukrainian feminism as a strategy of human dignity
Understanding the specifics of Ukrainian feminism at
the turn of the 19th and early 20th centuries, we can
determine its fundamental feature. This is an attempt to
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combine individualism and associative, network, commu-
nitarian forms of solidarity and mutual assistance. The
well-known Ukrainian researcher A. Kolodiy rightly notes
that “female individualism opposes gregariousness, ... a
woman's personal independence, her attachment to her
own area of work very easily merges into the most di-
verse associative forms and interests... | have never met
such a clear and reasonable analysis of the rights and
interests of ... the community as in women” (Kolodiy,
2002: 152).

A similar position can be found somewhat earlier in Y.
Lypa, who noted the uniqueness of female individualism
and its connection with “appreciation of the group, com-
munity, common life” (Lypa, 1994: 154).

In this context, the combination of the traditional roles
of mother and wife with its modern form of realization as a
creative, dynamic, active person, the embodiment of the
desire to live a “full” life, seems quite understandable.

We can agree with the opinion that women at the turn
of the 19th and 20th centuries became the social group
that most painfully felt the influence of imperial clientelism
and was fully interested in the implementation in society
of ideas related to the liberalization of the empire’s patri-
archal life, social masterying of social discipline practice,
the practice of limiting the social functions of men.

As O. Kobylyanska notes in this context, Ukrainian
feminism involves the rejection of patriarchal practices of
the past and “focusing on women as an effective force in
the historical process and in one's own life” (Kobylyanska,
1995: 36). The well-known feminist writer focuses her
attention on the fight against practices that provided for
the existence of women exclusively in the domestic, pri-
vate sphere.

In this context, the feminist refutation of the dominant
discourse of power at that time is very important: the
traditional marginalization of women in the imperial
space. The idea of gender equality, the practice of social
freedom, individual and collective self-determination
brought together representatives of intellectual centers of
various political preferences — from Lesya Ukrainka, a
supporter of social democratic views, to the more liberal
Olena Pchilka.

In the Ukrainian social space, starting from the second
part of the 19th century, there was a common intention to
protect individual autonomy, to recognize the free space
of individual and collective freedom in public life, and to
deny patriarchal imperial stereotypes.

Symbolically significant was the recognition by certain
Ukrainian feminism circles of the Enlightenment im-
portance as a new discourse, the “adult state of humani-
ty” (I. Kant), an enlightened way of thinking, which, com-
ing into conflict with the dimensions of social clientelism
characteristic of the Russian Empire, lays the foundations
for the formation of “pragmatic feminism” (term of
M. Bogachevska-Khomyak), as a worldview basis for the
development of civil society. At the heart of this new phe-
nomenon is the focus on one's own strengths, which will
contribute to a woman's professional improvement, im-
provement of her working conditions, and educational
development, which is the basis for career growth.

Within the framework of modern discourse, a question
arises regarding the prerequisites of a qualitatively different
practical life, which was often made impossible by the social
practices of colonization. And above all, the total exploitation
of women in the Russian and Soviet empires. “Women eve-
rywhere tried to do something practical. But women's work in

47
the empire is very exhausting, and it happens ... there is
neither energy nor desire to do anything ... exhaustion is
complete” (Bogachevska-Khomyak, 1995: 14). Despite

significant obstacles, it was important to approve, within the
free women's movement, a clearly defined social strategy for
the functioning of women in modern society, which provided
for powerful civic activity, industrial and commercial activity,
cultural and educational work.

Ukrainian feminism immediately acquires a European
value nature. It appears as a strategy for acquiring human
dignity, an imperative unconditionally connected with the
dimension of the common good, fundamental to civil
society. In this context, |. Lebid-Vinnytska notes that
“‘women's organizations in Ukraine are not just organiza-
tions that try to liberate women. They are trying to take
over, first of all, a significant part of general civic activity”
(Lebid-Vinnytska, 1981: 2-3).

Borys Grinchenko, who was a convinced fighter for
legal and gender equality, played an important role in the
popularization of the civil movement “Russian women in
Bukovina”. One of the founders of the Ukrainian national
movement insists on the system-forming role of Ukrainian
women in the educational project, “the pivotal importance
of their role in the life of Ukrainian society” and the need
to recognize their comprehensive rights: political, civil,
and social (Smolii, Stepankov, 1966: 112).

In this context, the connection between theoretical
discourse and social practices of public self-determination
is methodologically important for research. We observe
the first manifestations of women's struggle for their rights
in the 60s and 70s of the 19th century. Within the Russian
and Austro-Hungarian empires, the social and legal prin-
ciples of women's active participation in the public sphere
were discussed. A network of educational organizations
was created in Ukrainian territory, which took care of
national self-awareness issues, the participation of wom-
en in the political process was discussed.

Thanks to the activists of the women's movement -
Lesya Ukrainka, Khrystyna Alchevska, Marko Vovchok,
Olena Pchilka, Olga Kobylyanska, Natalia Kobrynska —
the women's movement in Ukraine became an important
component of the Ukrainian society self-organization.

This movement worked not only to create conditions
for the individual freedoms of Ukrainian women, but also
to implement fundamental, extremely important ideas
necessary for Ukrainian nation-building. It involved wom-
en in the general European process of modern legal
equality recognition, formed their special anti-colonial
identity, formed the communication ability of women to
restore the social unity of the Ukrainian community, which
historically suffers from the consequences of social de-
struction, through linguistic means.

It is referred to the empire's destruction of the Ukraini-
an elite, language, two world wars, famines, that is, about
events that called into question the very existence of the
Ukrainian community. In the conditions of the total chal-
lenges of the 20th century, the ideological basis of the
women's movement is a consistent socio-ethical, ulti-
mately, political position regarding the combination of
individual freedom and social protection, ethical position
and civic position, which are the foundations of a civilized
society.

An important role here was played by issues of social
rights, social care, finding a balance between individual
freedoms, free commercial activity and social protection
practices. However, the problem was that within the impe-
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rial social field, the possibilities of practical denial of the
social humiliation of women were limited. For most of the
20th century, the Ukrainian woman existed mainly within
the limits of total social control and subordination on the
part of the metropolis. In such conditions, she felt
doomed, relaying the image of social suffering.

The discourse, which is organically inherent in the cli-
ent society, produced the only possible traditional triangle
of “victims - mothers — housewives” for Ukrainian women.
In this context, one can agree with the opinion of one of
the recognized theorists of Ukrainian feminism, Marta
Bogachevska-Khomyak, who states that in a situation of
total hopelessness, “the rights of a woman merge with the
duties of a mother, and a woman as an autonomous unit
does not exist... there is a woman in the service to the
state that she did not build” (Bogachevska-Khomyak,
1995: 332).

We can talk about the stability of the social alienation
state of women in the Russian and Soviet empires. While
working full-time, the vast majority of women were simulta-
neously responsible to the state for her child-rearing and
almost all domestic work. The Ukrainian woman was de-
prived of the opportunity to create within the limits of her
own culture and was forced to exist within the limits of
traditional binary oppositions, which were produced by
imperial society: own/foreign, center/periphery, us (Ukraini-
an women) versus them, representatives of the empire.

In this context, the existential and ontological conflict
with repressive sociality is quite logical, which can be
traced both in the fates of social leaders of Ukrainian
women and in the everyday life of ordinary Ukrainian
women. In the 20th century, Olena Teliga, Zinovia
Franko, and Alla Gorska were subjected to physical and
moral torture, whose experience of being in a different
culture became a terrible tragedy for them personally and
for the entire Ukrainian society. Lina Kostenko, the intel-
lectual leader of the Ukrainian nation in the 20th century,
also felt moral violence from the empire.

Thus, we can claim that the identity of Ukrainian
women was formed under the influence of the traumatic
experience of Russian expansion into the private and
public life of people. In this context, it is worth noting that
the very concept of “lived experience” belongs to Simone
de Beauvoir, who clearly distinguishes between male and
female experiences of publicity and privacy. The subjec-
tive experience of Ukrainian women is the subject of
research by the Ukrainian feminist O. Stiazhkina, who
draws attention to the important dimension of subjectivity
for civil society, which is very useful in the context of a
woman's existence in the space of “social anomie”. Well-
known researchers of feminism, S. Hitlin and Glen Elder
note that the concept of experience organically coexists
with dimensions of capacity. From the ability of the indi-
vidual and the community, which are the objects of colo-
nization, to get rid of their own social infantilism and make
free choices. “Structures of dominance can be better
understood if we can understand how we remain agents
even when we are deeply, violently oppressed” (Elder,
Hitlin, 2007: 45).

In this context, within Ukrainian feminism, basic types
of resistance to imperial alienation were formed, which
served women as a kind of protection against colonial
Russian intervention and the colonization of Ukrainian
life. This is an existential resistance — a pre-reflective,
emotional ability to challenge social dictates, an impera-
tive that was organically combined with a powerful na-
tional identity.
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It is worth recalling here not only the well-known ex-
amples of the struggle against the Soviet power of Elena
Teliga, Alla Gorska, Lina Kostenko, Nadia Svitlychna,
Halyna Zubchenko, who laid the worldview foundations of
decolonization, but also the existential experience of the
struggle in the Austro-Hungarian Empire and in Romania
of Olga Kobylyanska. Her consistent struggle for the
recognition of women's dignity was combined with high
standards of national identity. Therefore, the feminist
discourse in Ukrainian conditions had its own national
specificity.

Ukrainian woman as a leading force of

decolonization in the public and private spheres

As a result of colonial imperial policy in the 20th cen-
tury (famines of 1921, 1932-1933, 1946, mass repres-
sions of the 30s and 70s of the 20th century), the social
core of Ukrainian society was significantly broken by the
Soviet and Russian repressive system. One part of the
most active men was destroyed, and the other was turned
into passive clients of the Soviet version of the “welfare
state, became adjusters, small “screws” of the system,
“one-dimensional persons” (Marcuse's term), passive
executors of someone else's will.

Women, in the conditions of Soviet imperial sociality,
were forced to take responsibility not only for the fate of
the family, but also for the preservation of Ukrainian iden-
tity as a whole. To a large extent, the task of preserving
the community was solved, however, the problem is that
the patriarchal society, including the post-Soviet society,
quite often blamed women for the lack of rational princi-
ples that are important for modern society.

At the first glance, such a point of view seems quite
logical, because the prevailing paradigm of rationality in
modern times seems to have no alternative and provides
women with opportunities to ensure gender and legal
equality. However, the emotionality of a Ukrainian woman
has its own logical explanation. It is rooted in the experi-
ence of Soviet colonialism.

As a result of the long-term absence of social balanc-
es between men and women in Ukrainian society, there
really was a predominance of sensual principles in every-
day experience, which served as the basis for decision-
making. In this context, it is no accident that feminist
discourse from the communitarian positions of
Aristotelianism criticizes certain aspects of rationalist
orientation, when feelings are interpreted as the embodi-
ment of exclusively irrational experiences. This position is
to provide a more complete clarification of feelings, to
legitimize them in an impersonal society.

Oksana Lyaturynska notes that it is extremely im-
portant for the Ukrainian community to overcome “the fear
of alienation, which... is often based on rational princi-
ples.... If goodness and beauty are concentrated in the
Ukrainian people, reason is no longer so necessary for
them” (Laturynska, 1971: 47). The poet appeals to the
Ukrainian traditions of romanticism, which is the basis of
the Ukrainian spiritual principle and argues with the Euro-
pean tradition of rationality.

It is quite natural that in a totalitarian society, which
has never achieved gender equality, feelings are uneven-
ly distributed between men and women. Excessive emo-
tionality of women quite often arises as a result of long-
term social dependence of women and the lack of com-
munication mechanisms in the imperial society to limit
physical and moral violence. According to the ideas of
Ukrainian feminists, excessive female emotionality is not
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an evidence of irrationality, but is connected with a certain
criticality regarding the distortion of imperial sociality
itself. Ukrainian women are “part of the society in which
they exist”, states Oksana Kis (2008: 124).

The problem of recognizing the role of the woman in
Ukrainian society is inseparable from providing society
with real opportunities for high-quality, unhindered ad-
vancement in the sphere of politics, economy, social
sphere, and education. In practice, however, we observe
a lack of opportunities for self-expression of Ukrainian
women until the second half of the 20" century, a lack of
high-quality “social elevators”. Opportunities for the reali-
zation of identity in power structures were also minimized.

The self-expression of Ukrainian women for a long
historical time was limited by the patriarchal culture of
Russian society, the specifics of the imperial social order.
Within its limits, Ukrainian women were forced to perform
roles that were not typical for them, and female emotion-
ality was a certain social compensation of an oppressed
social group.

Tamara Gundorova (2002) and Oksana Zabuzhko
(2002) record the subordinate and extremely uncomforta-
ble position of Ukrainian women in the imperial model of
sociality, noting that the limited and servile roles of
Ukrainian women in imperial society — victim, sexual,
suicidal, infernal, etc. — are a factor of social exclusion of
community, a factor that makes it impossible to reproduce
social trust and solidarity in society and instead provokes
social subordination and sycophancy (Taran, 2002).

We can talk about the value antinomy between the
Ukrainian life world and Russian colonialism. The Soviet
imperial historical sociality was built on a specific model
of objective rationality, which was combined with the
social exclusion of a number of communities and groups,
violence that was incompatible with the dimensions of
value rationality. In this context, such a model did not
meet the demands of national and cultural self-expression
of Ukrainian women, which were natural for maintaining
the worldview foundations of personality development.

Imperial sociality inhibited the processes of “communi-
cative action” (Habermas' term). We are talking about
social practices in which the actions of women in society
are coordinated not only with the help of economic calcula-
tions regarding individual success, but also through acts of
human speech and worldview understanding. We observe
a fundamental antinomy between the value principles of
communicative action and the instrumental requirements of
the imperial bureaucracy - the “system” that tried to use a
woman as a tool of legitimization of the old order.

The social reality of colonial practices contributed to
the permanent destruction of a woman's personality. On
the one hand, we observe ideological control, enslave-
ment of spiritual and physical principles. The figure of a
woman, under the influence of alienated sociality, loses
the integrity characteristic of Ukrainian culture. The disin-
tegration of the feminine is recorded, as T. Gundorova
notes, not only by grammatical forms, but also by “seeing
oneself from the outside, seeing oneself from the inside,
seeing oneself as another body” (Gundorova, 2013: 34).

The Ukrainian researcher states that “all attempts to
articulate the human personality and combine it with the
body's biological shell... create only a number of combina-
tions in a colonized society, because... there are no con-
ditions for spiritual and physical development’
(Gundorova, 2002: 12). There is a lack of a basic concept
for the social integration of the community, a sense of
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one's own “home”, that point of support that would pro-
vide an opportunity for authentic communication within
civil society.

It is obvious that the problem of women's alienation in
the imperial society and overcoming it in the process of
decolonization obviously prompts a more detailed under-
standing of the ideas of A. Sen (1981), M. Nussbaum
(2007) regarding strategies for overcoming the social
exclusion of women in post-totalitarian societies, which
are often deprived elementary prospects in the countries
of the “third world”.

Providing opportunities for free self-expression and par-
ticipation in the political process, development of a net-
worked communicative society is that important part of a
woman's existence, which is directly related to ensuring her
dignity. This concept obviously has liberal and traditional
connotations, which are becoming a priority for civil society.

Conclusions

Summarizing the above, it can be stated that Ukrainian
feminism has become a moral safeguard against social
alienation, which is directly related to the dimensions of
Russian and Soviet colonialism. The formation of this so-
cial phenomenon took place under the influence of Euro-
pean liberal ideas of modernity, existential and ontological
self-determination of Ukrainian women, which is connected
with the powerful process of European social emancipa-
tion. The recognition of the ideas of feminism took place
under the influence of the enlightenment paradigm, the
new social and legal reality. An important tool of social
progress in this context became the defense of women's
integrated rights, recognition of their social dignity.

In the process of understanding the issues of femi-
nism, attention is focused on the role of rationality as a
factor in the social transformation of the Ukrainian com-
munity, a factor in the crystallization of “pragmatic femi-
nism”. And also on the antithesis of rationality — emotional
factors, which also influenced the development of Ukrain-
ian society and were a natural reaction to total imperial
violence.

It has been established that Ukrainian feminism is
gradually acquiring its own national specificity, becoming a
factor of decolonization, a factor in the development of civil
society. It combines liberal ideas of individual social free-
dom with the social direction of women to the common
good of the community, synthesizes individual and collec-
tive dimensions for institutional development. The philo-
sophical prerequisites of the feminist theoretical vision and
the social strategy of opposition to the clientelistic social
order — social paternalism, built exclusively on the princi-
ples of hierarchical loyalty — are analyzed.

Social opposition to this phenomenon was accompa-
nied by the creation of a horizontal social space, a com-
municative social reality, which was based not only on
rational principles. The role of emotional, worldview prin-
ciples in the process of social emancipation is substanti-
ated. The determining role of the Ukrainian life world in
the protection of public and private foundations of com-
munity life, in the social integration of Ukrainian society is
fixed.

The main concept of Ukrainian female identity, which
is an important philosophical and socio-cultural phenom-
enon, is fundamentally incompatible with the dimensions
of repressive imperial sociality, with the forceful forms of
subordination and total forms of social control inherent in
it. It is emphasized that the fundamental modernization
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projects of social changes in Ukraine can be implemented
only through the active role of women, raising their social
status in all spheres of the war-bled society. However,
recognizing the role of a woman in a post-colonial society
is a very complex process that must be based on the
solidarity of all social groups.
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YKpaiHCbKMi1 pemiHi3M AK YNHHUK couliaZIbHUX 3MIH

Spocaas Macsko (ORCID 0000-0002-2806-7341)

KuiBcbkuit yniBepcuret imeni bopuca I'pindenka (Ykpaina)

Ipuna 3aiineBa (ORCID 0009-0006-2584-3559)

KuiBcbkuit yniBepcuret imeni bopuca I'pindenka (Ykpaina)

B ctaTTi ocMUCNIOIOTLCA TEOPETUYHI 3acaan yKpaiHCbKOro ¢emiHiaMy, OOGrpyHTOBYETLCA MOro NpakTuyHe
3Ha4YeHHs ANA couianbHUX 3MiH B cycninbcTBi. NpeameTom gocnigHULbLKOI yBaru € iHaMBIigyanbHi i KONeKTu-
BHi BUMipu heMiHi3My, BNNMB LbOro BaXXfiMBOro couiasibHOro oeHoMeHy Ha LiHHiICHY eBOJoLil0 YKPaiHCbKO-
ro cycninbcrtBa. ®PoKycyeTbCs yBara Ha WinepauioHanbHUX Ta LiiHHICHO-paLioHanbHUX BUMipax XiHoO4oi cni-
NBHOTH, ii MOpanbHO-HOPMaTUBHUX 3acagax. OCMUCNIOETLCA PONib YKPAIHCLKOrO XUTTECBITY B LiHHICHOMY
PO3MeXyBaHHi YKpaiHCbKUX XIHOK 3 iMNepCcbKoK couianbHicTio. HaronowyeTbca Ha eBpONenCcbKUX couianb-
HUX NepeayMoBax YKpaiHCbKOro pemMiHiaMy, y3rogaxeHocTi Moro 3 niéepanbHUMM i KOMyHITapHUMK igesMN.
MipparoTbeAa aHanisy NPUMHUUNOBI MeTOAONOrIYHI NiAXoAM NpeACcTaBHUKIB NOCTKONOHIaNbHUX CTYAIN | KpUTU-
YHOiI couianbHOi Teopii. Bia3HayaeTbca HauioHanbHa cneuudika ykpaiHCbKOro cpemiHiamMy fik couianbHOi
anbTepHaTUBU BUKPUBIIEHUM iMnepcbkum dopMam couianbHocTi. CUHTe30BaHi TeOpeTUYHi i NpakTUYHI nifg-
XoAu, AKi OCMUCTIIOITL PEeMiHiI3M SIK CKNnaaHUM cycninbHUM (PeHOMEH, AKUMA Mae€ pauioHanbHi i YyTTEBI KOM-
NOoHeHTU. MNoACHIITLCA NPUYNHU NepeBaXXaHHA YYTTEBOCTI B YMOBAaX TOTaNlbHOIO BiAYYXeHHS, il o6ymMoB-
NeHicTb icTOpuYHUMKM haKkTopamu.

KnrouoBi cnoBa: demiHiaM, couianbHi 3MiHW, YKPAiHCBLKMIA XUTTEBMI CBIT, (pOPMM COLianbHOCTI, HauioHanbHa
crneuudika ykpaiHCbKoro pemiHiamy
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