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ABSTRACT
The article aims to study the role of philosophical traditionalist concepts in socio-

cultural practices and the development of historical memory. Historical memory is
proven to be a tool for transferring social experience, as well as scientific and non-
scientific knowledge about the shared past and an entire system of self-identification of
society. At the same time, historical memory is a dimension of the individual and collec-
tive memory of the historical past, representing it from a symbolic perspective. As a
sociocultural phenomenon, historical memory accumulates a set of images and collec-
tive perceptions, reproducing the community's cultural and historical experience. The
nature of society implies that previous socio-historical stages are causally related to the
present. The current historical period forms the basis of the future. The connection of
the present with the past is the basis of tradition. Cognition of traditional symbols is
performed with the help of a particular "symbolic method" of analogies. The superhu-
man in tradition is revealed in the direct experience of the sacred, after which the tran-
scendental realm begins. Attributing to tradition a metaphysical, not just socio-cultural
status, traditionalists are guided by the existential integrity of human existence in the
system of the tradition, the interconnection of all its manifestations, and the connection

KEYWORDS
traditionalism,
modernism,

worldview,

historical memory,
sociocultural practices,
tradition,

culture.

between the revealed and unrevealed levels of reality.

Introduction

Historical memory is a tool for transmitting social ex-
perience, scientific and non-scientific knowledge about
the shared past, and an entire system of self-identification
of society. It is also a dimension of the individual and col-
lective memory of the historical past, representing it in a
symbolic sense. Finally, as a sociocultural phenomenon,
historical memory accumulates a set of traditional images
and mass perceptions and reproduces the cultural and
historical experience of the community.

Domestic and foreign scientists have studied the prob-
lems of the philosophical ideas of Ukrainian and Europe-
an traditionalists. The role of tradition and culture in the
discourse of identity is discussed in the works of
Y. Assman, Y. Hnatyuk, E. Hobsbawm, H. Kovalskyi,
T. Ranger, O. Sheyko, E. Shils, P. Sztompka and others.
The aspect of historical memory in the context of infor-
mation warfare nowadays is gaining new significance and
emphasis, which requires the formulation of the problem
field and the updating agenda of the identification and
consolidation of the nation in the context of external
threats and internal challenges.

The purpose of the article is to highlight the role of
the philosophical concept of traditionalism in the shaping
of the historical memory of the Ukrainian nation in the XXI
century.
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Research methods

The specific nature of the research topic determined
the use of general scientific and purely philosophical
methods. The general scientific methods include a sys-
tematic approach, structural-functional and genetic-
historical methods, and methods of comparative studies.
The philosophical methods include the methods of phe-
nomenology and hermeneutics, which allow to compre-
hensively analyse of the phenomenon of tradition and
traditionalism in the historical and evolutionary context
and provide its philosophical interpretation as a prerequi-
site for building the author's concept (Kovalskyi, 2015a).

Results and Discussion

The processes of defining the foundations of historical
memory in Ukrainian society require a clear interpretation
of the concept of "Ukrainian national culture", national
identity. New models of identity as ideological paradigms
relate to the problem of the dominant approach - to the
community or the individual. The first model is based on
the principle of unconditional loyalty to their authority, with
the community as the primary source of identification with
a weak individual identity. The opposite can arise when
the principle of autonomy prevails, defining individuality
as a form of authenticity that establishes a critical dis-
tance from the demands or expectations of the group,
assessed through the prism of individual needs, rights,
and freedoms. Difficulties with the definition of national
and cultural identity arise not only because of the ambigu-
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ity of the concepts of "nation", "culture," and "identity", but
also because these concepts have different definitions in
social sciences.

Such features define culture as a concept of lan-
guage, tradition, customs, rituals, symbols, art, folklore,
literature, philosophy, and religion. According to
E. Gellner, the existence of high culture is a condition for
the nation's emergence. National culture can be under-
stood conventionally as a historical tradition manifested in
texts, meanings, values, and life forms common to a na-
tion. A broader definition is given to the term "culture" by
S. Gol, according to whom national culture is a discourse
- a way of creating meanings that influence the nation and
organising actions and ideas related to it. The Polish
culturologist O. Hnatyuk expands this notion with such
elements as memory and distinction (Hnatyuk, 2005: 43).
In this sense, the temporal dimension is necessary since
national culture is a symbolic link with ancestors and their
heritage and cannot exist without collective memory (his-
torical or national memory).

German scientist J. Assmann distinguishes between
the concepts of "memory" and "tradition" in the sense of
communicative and cultural memory. Like the French
philosopher M. Halbwachs, he studies the transition of
living memory into various forms of written record, "histo-
ry" and "tradition". In addition to the critical analysis and
impartial archiving of the areas abandoned by the
memory ("history"), J. Assmann emphasises the interest
and preservation by any means of the imprint of the past,
which is constantly receding. In this case, instead of a
new, a stable tradition emerges. It is freed from the con-
text of live communication and becomes a canonical re-
pository that perpetuates memories (Assman, 2004: 68).

In general, representatives of the philosophical direc-
tion of the "history of memory" (H. Hutton, P. Ricoeur, M.
Foucault, and others) in relation to social and historical
heritage distinguish several types of memory: individual
and collective, and historical memory. Individual and col-
lective memory are complementary and interpenetrating,
which belong to an individual and various social groups.
Memory, individual and collective, is filled with the histori-
cal past, which enriches society and is part of the person-
al dimension.

Historical memory covers essential and incidental
events, including systematised information through edu-
cation and unsystematised information according to the
individual's interest. Historical memory is a focused con-
sciousness that reflects the special significance and rele-
vance of information from the past in close contact with
the present and future. Historical memory is not only up-
to-date but also selective and often focuses on specific
historical events, ignoring others. This is mainly due to
the importance of historical knowledge and experience for
the present and its possible impact on the future. Histori-
cal memory, despite some partiality, has the peculiarity of
keeping in people's minds the main historical events of
the past up to the transformation of historical knowledge
into various forms of worldview perception of experience,
keeping it in the tradition. Sometimes in people's mindset,
there is a hyperpolarisation of certain moments of the
historical past, which only to some extent reflects the per-
ception and assessment of past events.

The way of broadcasting cultural heritage largely de-
pends not on the content of traditions but on the features
of communication technologies. Nowadays, the transition
to new information communication technologies is the
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main driving force of cultural change. However, tradition
is more than experience that is simply stored in memory.
A French philosopher M. Halbwachs distinguishes be-
tween collective memory in its sense and tradition. Name-
ly, the first corresponds to communicative and spontane-
ous memory, and the second to culturally meaningful and
conceptualised memory. Tradition becomes the memory
of an already interpreted experience. M. Halbwachs
showed that the collective living memory, being fixed,
takes the form of history (objective analytical memory)
and tradition. At this stage, tradition's structure and social
dynamics change and turn into society's cultural heritage,
which unites traditional information into a general collec-
tion where cultural memory is a common heritage. Cultur-
al communities are diverse. One can trace the specifics of
intergenerational communication based on the posses-
sion of written language and the place it occupies in ac-
quiring skills and transmitting beliefs, knowledge, and
values. Therefore, it is necessary to distinguish between
non-written cultures where oral tradition functions and
cultures that preserve and communicate ethno-socio-
cultural heritage based on oral tradition and writing. In
addition, there are cultures where intergenerational com-
munication is based on paper and modern communica-
tion interaction. Rituals and customs are archaic forms of
tradition adopted to ensure social connection (Kovalskyi,
2015b).

The practical essence of tradition is reflected in its ex-
pression in social practice and consciousness at different
conditional levels, social and interpersonal interaction,
social and individual consciousness, and symbolic mani-
festation of tradition, according to Ukrainian scientist
O. Sheyko. The level of social interaction covers the cen-
tral, most important elements of tradition, i.e., activity and
system of social relations (political, social, ideological).
This level is essential and initially crucial for the self-
development of society in the interaction of productive
forces and production relations in the features of distribu-
tion, consumption, exchange, and ownership of goods.
Moreover, it reflects the most general, typical patterns of
tradition without considering the subjective factor. Thus,
there is a degree of interpersonal interaction that involves
direct contact with individuals in the system of proposed
patterns of communication and behaviour. In addition,
O. Sheiko defines the level of cognition as a gnoseolo-
gical form of tradition displayed in the development and
transformation of the surrounding reality by society or
personality, which is reflected in particular thinking pat-
terns (Sheyko, 2001: 8).

Tradition as an activity of social and interpersonal in-
teraction through cognition is reflected at the social and
individual consciousness levels. The consciousness is
guided by the orientation of society, the individual to en-
gage in traditions to meet their needs and interests.
Guidelines are shaped based on ideas, beliefs, and no-
tions about traditions. The ideals of traditions exist in con-
sciousness as postulates and patterns of activity of mate-
rial and spiritual content. At the level of consciousness,
values and norms are established as regulators of activity
through the action of abstract ideal representations.

The theoretical concept of national memory, where
the national heritage uniting the community is permanent
and unchanging, does not cover the practice of updating
specific forgotten components of the historical tradition.
This practice is usually employed when trying to consoli-
date society using a homogeneous concept of national
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identity. One of the ways to achieve this is to influence
the tradition formation, that is, the choice of certain ele-
ments and appeal to specific symbols. Traditions based
on the principle of historical continuity and resistance to
change may seem to be the most stable element of na-
tional culture, which is difficult to change and cannot be
manipulated. Tradition is seen as an element that en-
sures the integrity of the national community in discus-
sions about identity. The desire for independence neces-
sarily appeals to tradition. The definition of "traditional”
has long been used to explain the difference between
conservative rural areas and progressive urbanised re-
gions. In anthropology, in particular, Western societies
have been defined as changing and evolving to highlight
the differences between developed European countries
and the rest of the world. In contrast, all others have been
described as "traditional societies". This implies that they
are static and dependent on established, entrenched, and
traditionally sanctified patterns.

Opposing innovation and tradition, this understanding
of traditional society is contrasted with modernity and is
shaped by deeply rooted clichés. Modern philosophy has
rejected this understanding of traditionalism and its oppo-
sition to modernity as an undeniably positive value. In-
stead, they admit that the relevance of tradition plays a
crucial role in social transformations and development
processes. Nevertheless, it is undeniable that views on
modernisation and tradition have a clear tendency to be-
come ideological. The ideological approach to develop-
ment or modernity, on the one hand, and to tradition, on
the other hand, leads to their value opposition. Any ideo-
logies that directly give legitimacy to modernisation are
"cults of cargo". Otherwise, there are ideologies of coun-
ter-modernisation referred to as nativists. A common fea-
ture of nativists is the defensive reaffirmation of traditional
symbols.

Russian propaganda in the information war against
the Ukrainian people uses ideological models from the
cult of cargo to counter-modernisation. The imposition of
pseudo-traditional narratives is taking place at all levels,
creating a model of the social and cultural life of the
Ukrainian people necessary for the aggressor, imposing
ideological and historical narratives to form the required
invasive processes in Ukrainian society. Replacing the
traditional for Ukrainians semantic meanings of historical
memory with manipulative concepts helps to legitimise
the aggressor's actions on the battlefield and occupation
of Russification in the captured cities of Ukraine. The oc-
cupiers are actively replacing the visual and semantic
space — toponymy and commemorative practices of the
Soviet era are returning.

A tradition is a form of recording and a mechanism for
conveying cultural meanings. Having passed the process
of rationalisation within the professionally created culture,
tradition returns to the actual implementation and can be
consciously supported and transformed by the actors
(Abushenko, 2003: 1047). A broad understanding of tradi-
tion can be considered a universal form, a mechanism of
ordering and structuring. Linking with the past, closing the
possibility of retrospective arbitrariness, tradition opens
the prospect of freedom in the present and future based
on history.

Being a genetically primary form of ordering and struc-
turing of socio-cultural experience and activity of social

objects, tradition is the basis for the emergence of socio-
cultural norms. However, tradition can be considered a
particular type of normative regulation in developed social
systems. On the other hand, criteria, stereotyped in the
activity of subjects, lose the need for constant institutional
support and can evolve into tradition. Regulation of social
systems mainly based on tradition, or innovative norms, is
one of the criteria for distinguishing between traditional
and modern societies. In modern industrial and post-
industrial societies, the sphere of tradition is narrowing,
and the weight of "secondary" traditions is growing
among the traditions. It becomes the subject of intellectu-
al operations to justify behaviour through reference to the
authority of the past. However, even in these societies,
the role of tradition as an unchanging mechanism of cul-
tural development is retained.

The philosophy of modernisation, modernity, and now
globalisation is accompanied by whether these processes
will lead to the abandonment of one's cultural, national,
and even political identity. However, in defining their own
cultural identity, nations must recognise that the coexist-
ence of the old with the new is incomparably positive.
Appealing to tradition, in particular, the reaffirmation of
traditional symbols plays a unique role in community
building and attempts at independence. However, after
independence, traditional symbols often lose their mean-
ing and power to unite society. Therefore, they are re-
placed by introducing a cultural policy that selectively
appeals to old symbols and creates new ones, filling his-
torical and social education with new content. The social
processes are essential in this process, as they reassess
the forms of identity and traditions that society relies on.
As a result, one part of the tradition is made more rele-
vant, and the other is de-actualised (Kovalskyi, 2015a).

Manipulative practices of desacralisation of the peo-
ple's profound traditions and deactualisation of the
Ukrainian national identity are widely used by the Russian
aggressor in the information war against Ukraine. As a
result, the Ukrainian social structure complicates the per-
ception of authentic traditions, which are appealed to by
certain parts of society. Furthermore, they become a set
of mutually contradictory values rather than a monolithic
system of values identified by society as a whole. Authen-
tic traditions are those that meet the objective conditions
and goals of social development, which reflect the priority
interests of its current state. The emergence of authentic
traditions is due to the social need to create a sustainable
primary base of activity necessary to preserve the essen-
tial characteristics of the social system, with a view to its
further qualitative improvement. Authenticity is deter-
mined by the prerequisites for establishing tradition within
the society, resulting from the regularities of the develop-
ment stages. Therefore, they play a decisive role in social
self-development.

E. Hobsbawm introduced a new point of view on the
understanding of tradition, which allows clarifying at-
tempts to construct homogeneous concepts of collective
identity (Hobsbawm, Ranger, 2005). Invented traditions
are practices of a symbolic nature, directly or indirectly
conditioned by official rules that try to impart definite val-
ues and norms of behaviour through recurrence, which
automatically implies a connection with the past
(Hobsbawm, Ranger, 2005: 47). In the conditions of in-
formation war based on the change of cultural meanings,
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the invented traditions become a weapon of influence on
the socio-cultural practices of the Ukrainian people. In-
vented (inauthentic) traditions are those that contradict
the objective conditions of social development but contin-
ue to function, according to O. Sheyko (20017: 10). They
are created artificially and act as declared norms that
have not yet confirmed their value nature in the course of
social practice. Such traditions are made consciously,
based on social order, and are caused by dominant social
groups' ideological needs or interests. In social practice, it
acts as an "axiomatic" dominant and is aimed at manag-
ing and manipulating the activities and consciousness of
people in order to achieve specific goals. The "invention"
of traditions is most often observed in societies undergo-
ing transformation periods or military actions during which
there is a need for new methods of governance and
means of uniting the community. The aggressor uses
invented traditions to fill semantic gaps and the necessity
of its legitimation in the occupied society. Invented tradi-
tions are divided into established (symbolising social unity
or group membership) and founding traditions (based on
the establishment or legitimisation of institutions, their
status, and authority). Besides, there are also those that
aim to involve the group in a particular system of values,
beliefs, codes, and conventions.

This concept helps to understand the essence of "so-
cial engineering". The construction and reproduction of
traditions and national myths are part of forming a collec-
tive community. In Europe, this way of changing traditions
and simultaneously modifying identity has been known for
a long time. The interest in the tradition that is taking
place in Central and Eastern Europe is a reaction to the
Soviet processes of modernisation, the introduction of
new modernity elements, and the replacement of tradi-
tional social ties with new ties that also create a sense of
community. The opposition to such modernisation and the
search for or revival of own ftraditions is an attempt to
bring back the past but, most importantly, to create a
competitive, attractive model of identity that could replace
the existing model (Hnatyuk, 2005: 48). The Polish
culturologist O. Hnatyuk refers to the formation of a cer-
tain ideological model (national idea) of society transfor-
mation through tradition. The invented tradition is never a
new, original creation. Rather, it emerges due to process-
es that effectively change the existing social reality.

Of unique social nature are negative traditions, based
not on the affirmation of any cultural achievements but on
the denial of unacceptable for a given culture or subjects
of values. Negative tradition is built on the example of
what one should not be guided by. Thus, it depends on its
"opponent" and unconsciously contributes to the consoli-
dation, preservation, and transmission of the values it is
attempting to fight. Only the explicitly or implicitly unap-
preciated - the value-neutral, which is not relevant, is si-
lenced and dies - does not fall into the field of tradition.
The loss of value in a tradition leads to the termination of
its action and the impossibility of development in this di-
rection. The phenomena related to this value fall out of
the system of transmission and cease to exist, according
to the Belarusian scientist V. Abushenko (2003: 1047).

Society is influenced by a living tradition combining
authentic and inauthentic traditions. The direction of so-
cial processes is determined by the balance of functioning
of these types of traditions and society's priorities towards
them. When choosing a policy supporting authentic socie-
tal traditions, a stable basis for its further progressive
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development is formed. Authentic traditions correspond to
objective conditions, and the inclusion of innovations in
their composition does not contradict current social trends
and interests.

Attempts to forcibly restore inauthentic traditions can
lead to the retardation of social development - non-
compliance with the objective conditions inherent in a
particular society generates contradictions in the process
of creating innovations, which is typical in the period of
social transformation. Social ideology often uses inau-
thentic conservative traditions to establish a certain order
level (Kovalskyi, 2015b). The unification of social interests
relying on the "inanimate" images of the past can reduce
the collective potential of innovation that works for the
future and deepens the state of general crisis.

The value-normative load of inauthentic traditions con-
tradicts the changes in objective conditions: it was lost in
an earlier period, or its normative introduction has not yet
been tested in practice. In such situations, the leading
role of the tradition of maintaining stability and order in
society is not fulfilled. Therefore, forcible stimulation of
the inauthentic traditions functioning, based on the inter-
ests of certain social groups, without considering current
trends and prospects for society, can lead to negative
consequences (Sheyko, 2001: 16).

The social function of tradition, manifested in various
forms of social behaviour, involves the accepted experi-
ence, transmitted through "ideas that preserve continuity
with the past" as "consensus maintained over time". The
structure of continuity of traditional ideas and activities
can become a symbolic representation and a legitimate
basis for its preservation. It is accepted through the invo-
cation of its presence in the past. The American scholar
E. Shils says that the statistical criterion of recurrence
alone is insufficient, even if an acceptable critical mini-
mum of reproduction is established to determine a tradi-
tion (Shils, 1998: 240). The frequency of repetition is a
determining element, but it is insufficient for adopting a
traditional belief or action. Thus, acceptance in the pre-
sent is not a function of biological structure or genetic
inheritance but rather a perception of the past that has a
causal link to the present.

Some ideas are reproduced for generations due to the
need to solve everyday tasks. It is justified not to consider
such concepts as ftraditional. Tradition is established
through the inter-temporal continuity of ideas, which
means the transfer of heritage. Not actions are subject to
transfer, but only their patterns, norms, and principles of
legitimacy. However, continuity implies not only the
transmission but also the perception of this heritage.
Transmission and perception may be due to different mo-
tives. However, there is a distinct tendency to motivate
the perception by the legitimacy of the authority accepted
as a transmitter, the connection of this legitimacy with the
traditional nature of the authority and the norms it sup-
ports or approves. Traditional can be considered a repre-
sentation accepted employing a criterion that has func-
tioned before (Kovalskyi, 2015a).

Perceptions can also be accepted because of the
charismatic properties of their bearers. Structurally, ideas
about the sacred are partly traditional, rational, and char-
ismatic, related to the unique properties of those who
"introduce" them. However, this charisma is shared main-
ly through tradition, based on accepting these ideas in the
past. In many cases, charisma stems from the back-

CxknagHi npobaemu ictropuuHoi nam’aTi B pinocodpcbkux Ta icTopuuHUX iHTepnpeTauiax



Traditionalist aspect of sociocultural practices: historical memory in the conditions of information war 39
TpaaMuioHaNICTCbKMIA aCNeKT COLIOKYNbTYPHUX MPAKTUK: iCTOPUYHA Nam’ATb B yMOBaX iHPOPMALiMHOT BiHM

ground, that is, from the fact that certain events took
place in the past.

It is not the frequency of repetition, not the connection
with the past, that explains the attachment to traditions. A
particular attitude to one's past is considered essential.
The idea of connecting with the past is a prerequisite for
turning to tradition and accepting it as a binding behaviour
model. The "past" seems to be a source of authority, in-
dependent of the opinion of contemporaries. Traditional
ideas and actions are a matter of passively accepting the
already established. There is an active search for tradi-
tions to connect with the past if the established traditional
ideas are unacceptable. Sometimes "the past is created"
to legitimise actions by those who do not find such a
foundation in the present (Kovalskyi, 2015a).

Traditional are the ideas that affirm attachment to the
past, to a certain time in the past, to the whole social sys-
tem, and to a certain institution that existed in the past.
These beliefs assert the ethical justification or superiority
of past institutions or society as a whole and the necessi-
ty of following past patterns in ideas or behaviour.
Change is an inevitable part of traditional beliefs. Society
cannot remain unchanged for several generations.
Changes may be accidental, leading to visible transfor-
mations over time. The accumulation of new elements
may not be apparent or intentional. Nevertheless, modifi-
cations may be intentional, although the individuals un-
dertaking such modifications may regard them as being in
keeping with the "spirit" of tradition (Shils, 1998: 244).

Hence, the term "traditional" is used to describe socie-
ties that are relatively slow to change or societies that
tend to legitimise activities by reference to what has hap-
pened in the past. In general, the importance of traditions'
social functions had several features: traditions' content is
determined by the socio-economic conditions of a particu-
lar era and the type of production relations. In the process
of social development, the functions of traditions
changed. If traditions were a universal form of consolida-
tion of social structure and cultural development in the
early stages of historical development, then with the evo-
lution of society and the complexity of its composition,
their previous significance is narrowing. In modern socie-
ty, traditions preserve and transmit spiritual culture to the
next generations, an essential element of people's educa-
tion. Therefore, the ideological aspect of tradition is gain-
ing importance. However, it is not only a way to imple-
ment ideological relations. It also provides a way to re-
produce these relations over several generations. The
embodiment of a social attitude, included in the system of
custom or tradition, is the activity that develops the spir-
itual and physical traits required by a certain mindset.
Hence, acquiring personality qualities (ideas, beliefs, hab-
its, values) during the activity becomes necessary for
implementing ideological relations in the appropriate di-
rection.

The process of the historical development of the
means of ideological and social relations, which led to the

emergence of a system of people's traditions along with
customs, is a movement from simple, stereotypically re-
peated to more complex ones. In their individual devel-
opment, like the part of humankind’s historical evolution,
the man goes from simple to more complex social rela-
tions. Similarly to how in the history of society people
assimilated the accumulated experience of social behav-
iour through the perception of traditions, a person in indi-
vidual development consistently goes from incorporating
simple customs of society, and later — a system of tradi-
tions. Thus, a person enters a complex system of social
relations.

Conclusions

Historical memory and tradition are vital in modern
society's social structure. During the historical process,
the content of traditions was determined by socio-
economic conditions. In the early stages of historical de-
velopment, traditions were a universal form of consolida-
tion of social order and cultural development. With socie-
ty's development and structure's complexity, its signifi-
cance is narrowing. Modern society is distinguished by a
tradition that combines authentic and inauthentic tradi-
tions and socio-historical heritage to ensure the continuity
of social development with its previous stages.
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Hep>xaBHUi yHiIBepcUTET iHQPACTPYKTYpH Ta TexHoNorii (YKpaina)

CTaTTHO NPUCBAYEHO BUM3Ha4YeHHK poni ¢inococbknx TpaanLioHaNiCTCbKMX KOHUENWi y cCoLioKynbTyp-
HUX NpakKTUKax Ta popmMyBaHHi icTopuyHoi nam’aTi. [loBegeHo, WO iCTOpUYHa NaM’ATb BUCTYNA€E iHCTPYMEH-
TOM nepepavi couianbHOro AoOCBiAQy, HAYKOBUX i MO3aHayKOBUX 3HaHb NMPO cninbHe MUHynNe, ddyHAaMeHTanb-
HOK cucTemolo camoigeHTudikauii couiymy. OgHo4YacHoO icTopuyHa nNnaMm’siTb € BUMIpOM iHOMBIAyanbHOI Ta
KONEKTUBHOI NaM’ATi NPO iCTOPUYHE MUHYyNe, penpe3eHTYy4YNn NOro y CUMBOJIYHIA NOWMHI. K couioKynb-
TYPHUI (peHOMEH iCTOpUYHa NaM’ATb aKyMYJO€E CYKYMHiCTb 06pas3iB Ta MacoBUX YAABNEHb, BiATBOPIOE KyNb-
TypHO-icTOpM4HMI AocBig cninbHOTU. Mpupoaa cycninbcTBa € Tako, WO nonepeaHi couianbHO-iICTOPUYHI
eTanu NPUYUHHO NOB’AI3aHi 3 cboroAeHHAM. HuHIilWHIN icTopnyHMin nepioa ¢popMye OCHOBY MaGYyTHLOTO.
3B’A30K CbLOroAeHHs1 3 MUHYNUM CKnagae ocHoBYy Tpaguuii. lMisHaHHA cuMBoniB Tpaauuii 3aiNCHIOETLCSA 3a
[ONOMOro 0co6nMBOro «KCMMBOJIIYHOro MeToAay» aHanorin. Hagniroacbke y Tpaguuii po3kpuBaeTbca y 6e3-
nocepegHbLOMY AOCBIAI cakpanbHOro, 3a AKUM NOYMHAETLCA cdepa TpaHcueHaeHTHoro. Mpunucyroumn Tpagm-
uii MeTachisaM4yHMIN, a He NMPOCTO COLIOKYNbTYPHUI cTaTyCc, TPAAULIiIOHANICTU OPIEHTYITbLCA Ha eK3ucTeHuUia-
NbHY UinicHicTb NACLKOro 6yTTA B cUCTEMi Tpaauuii, B3aEMO3B’AA30K BCiX MOro nposiBiB, 3B’A30K MiX BUsB-
FIeHUM | HeBUAIBJSIEHUM PIBHAMMU peanbHOCTi.

KntouoBi cnoBa: couianbHi NpakTnki, KOMeEMopaLuis, eKCrnepTHe ONUTYBaHHS, iCTOPUYHA NaM’'siTb, NONITUKA Nam’aTi.
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CxknagHi npobaemu ictropuuHoi nam’aTi B pinocodpcbkux Ta icTopuuHUX iHTepnpeTauiax



