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ABSTRACT
The phenomenon of the destruction of the Ukrainian ethnic group during the Soviet times

of the first half of the 20th century is analyzed. This phenomenon is represented as a conse-
quence of the brutal violence and aggression of the Soviet authorities towards the Ukrainian
ethnic group. In modern conditions, most studies of the violence phenomenon note that in
the twentieth century mankind was faced with its unprecedented escalation. World War,
Genocide, Holocaust, Terror - all these specific forms of violence have not only touched the
Soviet Union but have also become an integral part of its history and culture. Violence has
penetrated into all spheres of life and has become a universal means of resolving conflicts.
However, the enlargement of violence does not yet determine the specificity of the present.

The analysis of historical events of this period is based on two methodological approach-
es: ethological and anthropological, which have become most widely used in the philosophi-
cal and anthropological discourse on violence. These research approaches link the phenom-
enon of culture with the phenomenon of violence and, therefore, unlike most other ap-
proaches, represent violence as the direct object of the study rather than treating it as a sec-
ondary phenomenon, resulting from the failure of a particular system.

In the last century, Soviet space was experiencing a powerful wave of radical socio-
cultural transformations that changed the contextual conditions of human existence, which
was stimulated by the rapid development of cultural and communicative technologies, socio-
political disasters, and the existential significance of urban space was increasing. The
tendencies of destruction, chaotization, the growth of uncertainty, the change of thinking, and
value-semantic orientations of existence cause the disorientation of consciousness, which
loses certain worldview points. On the one hand, there is the development of cutting-edge
technologies that aim at rationalizing the processes of life-creation, and on the other hand,
these technologies generate phenomena that offset the meaning of these values: from ma-
nipulation of consciousness to postmodernist the very discrediting idea of life. All this in the
first half of the twentieth century in the territories of "underdeveloped communism" led to
mass repressions and in fact, posed a threat to the destruction of the elite part of society.
The research of the self-destruction problem of a person is not only in the empirical confir-
mation and statement of the anthropological destruction phenomenon but in the analysis of
the foundations of the destruction in personality as one of the Soviet repression origins. The
authors argue that the self-destruction of the individual is not only a socio-philosophical prob-
lem that is related to the corresponding forms of the society organization, its ideologies and
technologies but also philosophical and anthropological, which emphasizes on the priorities
of the human development concept as individuals with the expressed spiritual dominant in
life.
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Introduction its historical memory and culture. Violence has penetrat-
Researchers of the social phenomenon of violence ed all spheres of life and has become a universal means
note that in the twentieth century humanity faced its un- of conflict resolution.
precedented escalation. World War, genocide, Holocaust, However, it is not the "explosion" of violence itself that

terrorism, terror - all these specific forms of violence not  defines the specifics of modernity. We can see similar
only affected Ukraine but also became an integral part of outbursts of violence throughout the history of mankind.
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But today, we should note the fact that violence began to
be labeled as a problem of social and philosophical dis-
course. A powerful philosophical tradition of reflection on
this phenomenon has emerged, influencing the general
public opinion and changing the attitude toward violence.
It is evidenced, in particular, by the emergence of move-
ments calling for non-violence, numerous state and inter-
national programs to prevent violence, interest in the
problem of domestic violence, etc.

In the last century, the Soviet space was experiencing
a powerful wave of radical socio-cultural transformations
that changed the contextual conditions of human exist-
ence, stimulated by the rapid development of cultural and
communication technologies, socio-political cataclysms,
and the growing existential significance of urban space.
All this destabilizes the anthropological constants of a
person’s life-creation and requires a philosophical under-
standing of the factors of destruction and self-destruction
in the individual and their extrapolation in a dramatic situ-
ation, which actualizes the problems of the article.

A review of historically formed approaches to the
study of the violence phenomenon allows us to clearly
distinguish two of them: ethological and anthropological,
which are most common in the philosophical and anthro-
pological discourse on violence.

According to the theory of K. Lorenz, aggression is a
spontaneous intraspecific activity aimed at preserving the
species by the mutual repulsion in individuals of the same
species, which ensures optimal use of the biotope due to
the uniform dispersal of individuals of this species in the
territory occupied by them, as well as the development of
protective properties of each individual. Despite the wide-
spread popularity of K. Lorenz's theory in the scientific
discourse on violence, the most significant emphases of
his research, which revealed the connection between
identity and aggression, remain insufficiently covered and
are of particular interest to the philosophical anthropology
of violence. These studies reveal the mechanism of the
transformation of the instinct of aggression into interper-
sonal communication; demonstrate the correlation be-
tween the complexity of social relations and the level of
aggression; allow us to consider anthropological and cul-
tural aspects of violence (Lorenz, 1973).

Girard's theory demonstrates how the threat of vio-
lence led to the emergence of the modern civilized order
(Girard, 2001). Within the theory of R. Girard, the func-
tions of ritual in the life of the community are identical to
those performed in animals: reducing the level of violence
and creating a community. In this case, the society is a
structure formed around the figure of a sacred victim and
resorts to ritual to prevent the possible escalation of vio-
lence in emerging conflicts. According to this hypothesis,
the true essence of the Christian doctrine was reinter-
preted in the Middle Ages as a directly opposite doctrine,
the dominant of which was again sacrifice.

In ancient Greece, thanks to mythology, violence was
ontologized and perceived as a manifestation of life itself,
as evidenced by the ancient Greek texts of Sophocles
and Homer. The concept of "violence" in the mind of the
ancient Greeks meant the inexorability of fate and served
as a manifestation of divine justice (Connolly, 2001).

The Roman representation of violence also retains a
certain ambiguity due to the radical transformations asso-
ciated with the spread of Christian doctrine. The early
Christian representation of violence was based on main-
taining the low social status of violence as a result of the
change of regimes of the nation. However, by the XI-XII
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century, the situation is changing and in the medieval
theological treatises of Thomas Aquinas, Bernard of
Clairvaux, Anselm of Canterbury, etc. the phenomenon of
the "Papal Revolution" is reflected, which marks a turn to
the ancient legitimations of violence through the resusci-
tation of Roman law: it penetrates theology and leads to
the implementation of projects such as the Crusades and
the Inquisition (Beard, 2015).

In violence, there is a change of horizontal direction,
characteristic of aggression (competition) to vertical (hierar-
chy): there is a victim and a perpetrator, who are connected
by asymmetric relations. The phenomenon of aggression is
expressed as glossopoiesis, which leads from rational op-
erations of interpretation to pure bodily experience.

Therefore, in history, there are different types of dis-
cursive representations of violence, covering the time
period from antiquity to modern times. In the course of
their analysis, we can identify the specific features that
are inherent in each of these epochs and show their influ-
ence on the formation of modern society.

The genealogy of the concept of "violence" allowed us
to identify a number of socio-historical representations of
violence; to comprehend its philosophical and anthropo-
logical dimension and discursive representations on the
example of historical repressions; to define and describe
approaches to the study of violence, and to trace the phil-
osophical reflection of this phenomenon.

Efforts to find the causes of self-destructive behavior
of the individual and the cultural, anthropological, and
socio-anthropological factors that cause them have a
significant place in the modern philosophical and anthro-
pological discourse. Destructive and self-destructive man-
ifestations of human activity were considered in a narrow
sense - in the context of socio-historical retrospective and
were directly related either to the dominance of aggres-
sive instincts according to S. Freud, or to the physiologi-
cal characteristics of a person according to K. Lorenz
(Freud, 2020, Lorenz, 1973).

Studies of the social phenomenon of violence have
shown that in the twentieth century, humanity faced its
unprecedented escalation. World War, genocide, Holo-
caust, terrorism, terror - all these specific forms of vio-
lence not only affected Ukraine but also became an inte-
gral part of its historical memory and culture. Violence
has penetrated all spheres of life and has become a uni-
versal means of conflict resolution.

The studied problem of violence and aggression in the
Ukrainian space is not only to reveal the causes and es-
sential features of self-destruction, to determine its role
and place in the structure of the personality but also to
understand the ontological rootedness of self-destruction
in the applied socio-historical aspect.

The problem of self-destruction of personality is espe-
cially relevant to Ukrainian Soviet society, which belonged
to a number of transitional societies. At the same time,
the study of the self-destruction problem of personality
should begin not only with the empirically confirmed
statement of the anthropological destruction phenomenon
but also with the analysis of the personality self-
destruction foundations.

The objective of the work.

Based on this, the work aimed to study the causes
and possible consequences of violence and self-
destructive practices of the Ukrainian ethnic group, which
is an important prerequisite for the development of
measures to prevent them in the future.
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To achieve the objective, the following tasks were set
in the work:

- comprehensive analysis and representation of an-
thropological dimensions of violence within the framework
of philosophical and anthropological approach to this
phenomenon;

- analysis of socio-historical events in Ukraine, in par-
ticular the 30-50s of the last century, marked by violence
and aggression against the Ukrainian ethnos;

- determining the prerequisites for the development of
strategies to prevent aggression and violence on the terri-
tory of Ukraine in the future.

Research methods

The study of the historical transformation of the con-
cept of "violence" revealed the main types of discursive
representations of violence in Soviet culture of the first
half of the twentieth century.

In the philosophical discourse, the authors distinguish
three main approaches to the study of the phenomenon
of violence: sociological, psychological, and ethological. It
is argued that these approaches emphasize the ethical
aspect of violence, which leads to a shift from the object
of study to its socially constructed representation. Thus,
the anthropological foundations of ethics, which are es-
sentially related to the phenomenon of violence, remain
uncertain within these approaches.

This is why it is necessary to analyze the application
and further development of the philosophy of violence,
which would allow us to comprehend the philosophical
and anthropological aspects of this phenomenon in the
events of the repressions in the USSR.

Results and Discussion

The tragedy of collectivization was measured in mil-
lions of human lives. The study of this issue has shown
that there is no unanimity in its interpretation among
modern interpretations. The multidimensionality of the
causes of this terrible catastrophe leads to different opin-
ions. Some scientists believe that the Holodomor was
caused by Ukrainian nationalism, while others take into
account the influence of national and political factors, but
the undeniable fact is that the famine was artificially orga-
nized. French researcher Alain Besangon emphasizes
that it was the careful organization of the execution that
gave the Ukrainian famine terror the character of geno-
cide (Besangon, 2022).

The paper takes into account the phenomenon of vio-
lence in the analysis of discursive representations of an-
thropological practices. An example of such discursive
practices is the communist repressions of the 30-50s of
the twentieth century; comprehension of the anthropolog-
ical aspects of violence associated with the reorientation
of aggressive actions and the process of ritualization that
arises on their basis.

In addition, the historical events of the Ukrainian
Holodomor of 1932-33 served as an applied basis for the
study. One of the many pictures of the empirical repre-
sentation of the phenomenon of violence and aggression:
a kind of special group with extraordinary powers, headed
by the leader Molotov, comes to Ukraine, creating an
atmosphere of fear, and encouraging mass repression
(Zhabrovets, 2003). The Ukrainian national tragedy un-
folded according to a planned scenario - through strict
decrees, telegrams, and directives. You can see the or-
ders in them: "in the Bolshevik order, organize the victo-

ry"; "Sabotaging the grain procurement, who allowed the

concealment and theft of bread and did not give the de-
sired results - the organizers of sabotage, to remove the-
se elements, to organize an expedited trial, and to publish
the court verdict and its execution in the press"; "Store-
keepers, accountants, etc. to arrest immediately and
bring to trial..." (Stakhorska, 2003).

The largest scale of terror was in the Ukrainian village
(Kulchytskyi, 2003). At that time, grain procurement was
accompanied by punitive and repressive actions against
the so-called saboteurs: peasants, members of collective
farm boards, commissioners, senior staff of district party
committees, and district executive committees. The re-
pressions became a means of fulfilling economic tasks, a
method of political management of social and economic
relations, and an open and cynical extermination of
"class-hostile elements".

The following visualization of the empirical representa-
tion of the violence phenomenon and aggression is: a
massive form of political terror on social and national
grounds, the so-called policy of dekulakization, which the
Soviet state actively implemented. Physical violence,
which was accompanied by bodily harm and murder,
moral mockery of peasants, became the norm of every-
day life in Ukrainian villages during the period of mass
collectivization and dekulakization policy. The political
term "dekulakization" actually meant the deprivation of
large groups of the population, mainly Ukrainian farmers,
of the means of subsistence, and the destruction of the
nation’s social foundations through repression and politi-
cal terror (Marochko, 2003).

Therefore, the Ukrainian village resembled a social
reservation, where farmers, teachers, and children were
methodically and systematically exterminated, as evi-
denced by the horrific facts of mass mortality, cannibal-
ism, corpse-eating, and other pathological shifts of the
human psyche (Marochko, 2003).

The deep social crisis of the 30s in the twentieth centu-
ry arose as a result of human activity initiated in the name
of achieving narrowly utilitarian human needs. Under the
influence of strong collective stress (revolutions, wars, nat-
ural disasters), which acted for a long time and practically
did not stop, starting with nomadic raids and ending with
Bolshevik experiments, the peasant mentality was mani-
fested in the rejection of any existing authorities, except for
their own. This resulted in a constant struggle of peasants
against the existing authorities. The insurgency in the
South of Ukraine had deep historical roots. It spread from
those marginal territories, which were always attacked by
enemies, and from the freedom-loving peasantry, which did
not accept the imposed power (Kotlyar, 2003).

At the same time, Ukrainian Christian ethics distin-
guishes between the concepts of evil, sin, and the enemy,
on the one hand, and the evil, sinful and hostile person,
on the other. The Christian overcomes all evil, sinful and
hostile deeds, however, does not overcome but loves the
evil, sinful and hostile person. Out of love for him as a
creature of God, the Christian overcomes evil and makes
sure that he does not commit evil, sinful and hostile
deeds. Therefore, love for enemies does not exclude self-
defense against evil. "My power is shown in my weak-
ness" (Apostle Paul Il Cor.12.9).

A person is called to be a bearer of values in life: reli-
gious, intellectual, moral, aesthetic. The Soviet repres-
sions deformed these values, defining the primary mate-
rial and devotion to the ideas of Marxism-Leninism, in the
name of which millions of innocent people could be de-
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stroyed. Repressions violated the dignity of the individual.
The etymology of the word «dignity» - to carry God in
oneself. Dignity is the source of all moral principles.

Human dignity is a transcendent characteristic of peo-
ple. Dignity is the norm by which the conformity of all
forms of human behavior is assessed. Terror has become
the realization of deontonomism, according to which the
criterion and source of morality is the order of the relevant
authority. Repressions caused the wrong orders of the
human will when fear or violence excessively affected the
body, feelings, and they - will, and mind. People were in
a state of external captivity, from which it was only possi-
ble to get out when fear or violence completely disap-
peared. In Soviet times, fear as a means of repression
and terror lasted long enough (Okhirko, 2003).

Discussion of the research results. The implementa-
tion of a systematic analysis of various scientific ap-
proaches to understanding the self-destruction of the in-
dividual and its origins, the identification of the determi-
nants of self-destruction in social life permits to trace the
evolution of the problem and related destructive process-
es in society, as well as to analyze the phenomenon of
the individual's self-destruction in the context of socio-
cultural transformations during the genocide in the
Ukrainian village of 1932-1933 and 1950s.

The tendencies of destruction, chaos, the growth of
uncertainty, the change of thinking, and value-semantic
orientations of life cause disorientation of the individual's
consciousness, who has lost clearly defined worldview
proposals. On the one hand, there is the development of
the latest technologies aimed at rationalizing the pro-
cesses of life creation. On the other hand, these technol-
ogies create phenomena that negate the meaning of the-
se values: from technologies of consciousness manipula-
tion to postmodern discrediting of the very idea of life.

The process of uncontrolled fragmentation of the cul-
tural environment, which is a reflection of social uproar,
generates a sense of insecurity at the national level, forc-
ing people to unite on an irrational basis to protect them-
selves and their culture, which provokes fanaticism, isola-
tionism, xenophobia, civil conflicts, etc.

In the first half of the twentieth century, mass repres-
sions took place in the Ukrainian territories of "undevel-
oped communism"”, which actually threatened to destroy
the elite part of society. Economic relations were intro-
duced, under which all citizens became economically
dependent on the state. At the same time, the state was
being built based on the structure of a political party,
which allowed it to exert total control over the people. The
system, which had to meet the needs of the political re-
gime, was built with many deviations from the plans. This
system did not meet the interests of the vast majority of
the population and therefore was held on repression and
state terror.

Self-destruction of the personality is not only a socio-
philosophical problem associated with the appropriate
forms of society organization of, its ideologemes, and
technologies, but also a philosophical and anthropological
one, which emphasizes the priorities of the human devel-
opment concept as a personality with distinct spiritual
dominants in life.

Philosophical comprehension of the manifestations of
violence and aggression in its genesis permitted to devel-
op certain scientific approaches and defined self-
destruction as a specific socio-psychological practice,
which is realized in order to deny life and its semantic
structures and values or as a false strategy of self-
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realization, self-testing, self-assertion, protection of one's
honor and dignity. The historical evolution of the phe-
nomena of aggression and destruction is characterized by
the tendency of consistent replacement of biological
models with sociological and psychological models, des-
ignated as the middle constructs of drive theories
(Lozovoi, 2003).

In the works of domestic authors, the phenomenon of
self-destruction is not the subject of a special study be-
cause it is subordinated to solving problems of purely
criminological, psychological, pedagogical, social and
moral, and ethical plan. The history of mankind shows
that the uniqueness of man as a biological species lies
not only in the abstract understanding and conscious and
creative activity but also in the fact that being at the high-
est stage of the evolution of the biosphere, man has en-
tered into a fundamental contradiction with his environ-
ment. Therefore, it can be assumed that man is the only
creature that is not adapted to his environment.

Analysis of the existential rootedness of self-
destruction of the individual using the works of represent-
atives of existentialism shows that an individual in a sick
society is a sick reality, a broken individuality, a personali-
ty that correlates with society (Korostoliev, Tsering,
2010). In these concepts of a dehumanized society, the
emergence of a person both ontogenetically and
phylogenetically is filled with a negative meaning.

Self-destruction of the personality correlates with criti-
cal processes in the society. The loss of the sense of
being is associated with the split of one's own "I", the "dy-
ing" of the soul, which is reduced to a lower rank, over-
loaded, and polluted by informational violence and propa-
ganda of immorality. Various factors, both character and
opportunistic, influence the behavior of a dictator. When
he is balancing on the brink of an abyss, he stops at noth-
ing. Weakening of terror would be deadly for him. There-
fore, tyrants tightened the screws even on members of
their own families and on each other. Using deceit to de-
stroy their rivals, the leader himself was captive to deceit,
intrigue, and denunciation. The destruction of the individ-
ual, the destruction of classes and nations are embedded
in their program. Eternal purges, arrests, replacement of
personnel are survival tactics. The negative principle laid
in their basis is contrary to stability. "...\We exaggerate the
importance of character. An executioner is not a charac-
ter but a craft. His life is hellish. But he fits into history
with the most terrible crimes..." (Sverstyuk, 2003).

Aggressive ethnocentric tendencies are intensifying,
as well as the spread of loyal attitudes to necrophilia and
necrophilic orientation in the behavior of people whose
development is influenced by various crisis situations -
economic, cultural, personal, which generate an organic
connection with nationalism, ethnocentrism, extremism,
xenophobia (for example, anti-Semitism).

The self-destruction of the individual is closely connect-
ed with the events of repression that took place against the
background of the socio-cultural space and were caused
by the crisis of the main safeguards of human existence.
Here, the factors of self-destruction were economic, social
and spiritual factors that focused on the spread of confron-
tation between man and power, as well as socio-political
tension between different human communities, in particular
nations, ethnic groups, religious confessions, in the field of
geopolitics - for political and economic dominance. Self-
destruction of personality as a social phenomenon is pro-
gressing against the background of crisis and decay of
social formations.It should be noted that self-destruction of
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the personality is a complex social phenomenon, which is
one of the forms of sel-movement and self-changing
aimed at antisocial values. In such a system of values, the
personality becomes disoriented. Self-destruction of a per-
sonality is carried out both in spontaneous unconscious
forms, when an individual does not set the goal of his own
destruction and in conscious forms (conscious choice of an
asocial form of life) when a person purposefully conscious-
ly destroys his spiritual and physical component. This is
due to the fact that public discourse is the very first repre-
sentation of violence, and therefore the "rhetoric of vio-
lence", which calls some types of behavior and events "vio-
lence" and ignores others, thereby constructing the objects
and subjects of violence, and consequently violence as a
social fact.

The results of the study of the phenomenon of vio-
lence and self-destruction of the individual in the context
of historical events of the 30s and 50s. XX century,
events of repression and violence permit to state the fol-
lowing. The Soviet form of repressions and genocide of
the Ukrainian people did achieve its goal: although it did
not lead to the complete physical extermination of Ukrain-
ians, however, it gave birth to many spiritually degraded
fatherless people among them and as a result, caused an
extremely long and humiliating isolation of Ukraine from
the civilized world.

The main reason for the tragedy of Soviet repressions
is, first of all, the loss of our ethnic group of the cultural
layer that formed the nation's spirituality, its patriotism.

Self-destruction of the individual is a multifunctional,
social, multidimensional phenomenon, and the realization
of self-destructive aspirations of the individual depends
on the conditions of the socio-psychological environment
and the spiritual atmosphere of society.

Conceptual approaches in the development of the
problem of self-destruction of the personality cover a wide
range of research on this problem. Philosophy, in its gen-
esis, has developed scientific approaches and defined
self-destruction as a specific socio-psychological action to
eliminate life.

Self-destruction has a specific historical character.
The multidimensional socio-historical space is a field
where a person not only creates and strives for happiness
and love but, at the same time, avoids life, destroys him-
self and the world around him, devalues his mind, and
reduces it to an instrument of self-destruction.

Philosophical and anthropological reflection proves
that self-destruction of the personality is a social phe-
nomenon of human culture, but at the same time, it is a
social disease, a pathology of society. The problem of
self-destruction of the personality can be traced at all
times of historical and cultural development, has its own
emphases, trends, and with the further development of
civilization, self-destructive phenomena in culture do not
disappear.

In modern society, there is a contradiction, a gap be-
tween the level of democracy and individual freedom, and
the ability of individuals to live and fulfill themselves in
accordance with democratic standards and limits of free-
doms. The dominance of the individual-biological psyche
in certain individuals comes into conflict with the collec-
tive-social and individual-social psyche in individual and
social life. Increased social control over the behavior and
activities of such individuals by government institutions
and the public is required.

A sick society produces a sick personality who tends
to self-destruction, spiritual and cultural decline. Social
crises hinder the realization of the constructive capabili-
ties of the individual; there are processes of political and
social experimentation, ideological manipulation, psycho-
logical zombification. Especially there is a need for new
integration symbols that would contribute to forming new
meaningful contexts: universal trends and cultural mani-
festations. At the practical level, it is a search for mecha-
nisms and measures of social regulation of social and
individual relations, prevention of the gap between the
individual and the collective.

In modern Ukrainian society, the disorganization of
spiritual and moral norms is also possible, which leads to
the devastation of the world of values, resulting in the
filing of social space with antisocial values. Due to the
rupture of social ties and the lack of self-identification of
the individual with a certain socio-cultural community,
there are manifestations of self-destructive activity in the
social system, which has become an urgent task of our
time. Solving the problem of self-destruction will help to
overcome the social alienation of the individual and avoid
repressive and violent mechanisms of social existence in
social experience.

Conclusions

The novelty of the work lies in the study of the specif-
ic phenomenon of violence not separately but as a sub-
ject of philosophical reflection in parallel with an attempt
to substantiate alternative approaches to the representa-
tion of these social disasters. Philosophical comprehen-
sion of the phenomenon of violence and self-destruction
of the personality showed that it is a complex, multidi-
mensional phenomenon. It has also become a subject of
study in various discourses, such as sociological, psycho-
logical, legal, political science, etc., where violence is
positioned as a direct object of study and not treated as a
secondary phenomenon resulting from the failure of a
particular system (exchange of gifts, institutions of politi-
cal power, unconscious). Each of the models of violence
can be used as a kind of tool in the analysis of certain
actual events, their causes, and the prediction of conse-
quences.

Retrospective studies of the events of communist re-
pression contribute to a deeper understanding of the phil-
osophical problems of the violence phenomenon. The
results of the study allow us to understand this phenome-
non as a source of anti-culture. The obtained results form
the basis for further reflection on the phenomenon of vio-
lence.

The problems of personality formation and self-
development to some extent, reflect prognostic models of
overcoming self-destruction, self-violence, and ways to
limit these manifestations and transform self-destruction
into a creative process.

Analysis and study of the problem of self-destruction
in the personality are actualized in Ukrainian society, re-
quiring generalization of socio-historical experience in the
context of globalization, overcoming the crisis, reassess-
ment of meanings, and search for arguments for life-
affirming guidelines.
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dinocodin pynHauii yKpaiHCbKOro eTHOCY B paAAHCbKUiA nepiop,
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MpoaHanizoBaHo ¢peHOMEH pyWHaLii yKpaiHCbKOro eTHOCY 3a paAsHCbKMX YaciB nepwoi nonoBuHu XX cTto-
nitra. JaHe sABULIE penpe3eHTYETbLCA SIK HaCNiQoOK XXOPCTOKOro HacuUNbCTBa Ta arpecii paasHCbLKOI Bnagu no
BiAHOLLEHHIO A0 YKpaiHCbKOro eTHocy. BinblwicTb gocnigkeHb fiBMLWA HaCUNbLCTBA BiA3Ha4yarTh, Wo y XX cTo-
niTTi NOACTBO 3iTKHYNoOCs 3 Noro 6e3npeueneHTHO eckanaudieto. CBiToBa BiiHa, reHouuMA, rofiokoCcT, Tepop —
yci Ui cneundiyHi popmn HacunbcTBa He Nuile TopkHynucs PaasaHcbkoro Coto3y, a  cTanu HeBig' €MHOMO Yac-
TUHOK Moro icTopii Ta KynbTypu. HacunbcTBO NPOHUKIO B yci cdhepu XNUTTA | cTano yHiBepcanbHUMM 3aco60M
BUpiWeHHA KoHdnikTiB. OgHaK 3poCcTaHHA HacuUNbCTBa LWe He BU3Havae cneuudiky coorogeHHs. MNpopusu Ha-
CUNbCTBa CNOCTepPiraloTLCA NPOTAroMm yci€i icTopii nroacTea.

AHani3s icTopu4yHuX noAin pagAaHcbKoro nepiogy B YKpaiHi 6a3yeTbcs Ha ABOX MeTOAONOriYHUX nigxoaax:
€TONOoriYHOMy Ta aHTPONONOriYHOMY, SiKi HAbynu HanbinbLoro nowupeHHs y dinocodcbKko-aHTPONONOriYHOMY
AUCKypci npo HacunbcTBo. Lli gocniaHuubKi nigxoau noB’A3yoTb heHOMEH KynbTypu 3 heHOMeHOM HacusnbCe-
TBa i, oTKe, Ha BiAMiHY BiA GinbOCTi iHWKUX NigxoAiB, NpeAcTaBNsATbL HACUNLCTBO AK Ge3nocepenHin 06’ekT
[OCNIMKEeHHSA, a He po3rnAQarTb MOro Ik BTOPUHHE fiBue. Y MUHYNOMY CTONITTIi pagAaHCbLKUA NpocTip nepe-
XUBa€ NOTYXXHY XBUIKO paguKanbHUX COLiOKYNbTYPHUX TpaHcdopmMaLil, siKi 3MiHIOIOTb KOHTEKCTYaNnbHi yMOBU
iCHyBaHHA NIOAUHU, WO CTUMYMIOETLCA CTPIMKMM PO3BUTKOM KYNbTYPHO-KOMYHIKaTUBHUX TEXHOJOriN, couia-
NIbHO-NONITUMHUMM KaTakni3MaMu, eK3UCTEeHLUIAHOK 3HauvylwicTio ypb6aHicTukn. TeHaeHUii AecTpyKuii, xaoTusa-
uii, 3pOCTaHHA HEBU3HA4YEHOCTi, 3MiHA MMUCIEeHHS Ta LiHHICHO-CMUCNOBUX OPIEHTUPIB GYTTA CNPUYMHIOOTL
Ae30pieHTauilo CBiAOMOCTI, fika BTpaya€ NeBHi cBiTornsaHi no3uuii. 3 oaHOro 60Ky, € po3BUTOK NepesoBUX
TeXHOJIOrin, CNPAAMOBAaHMX Ha pauioHanisauilo npoueciB XUTTETBOPYOCTi, a 3 iHWOro, i TeXHoONorii NopoaXy-
I0Tb ABMLUA, SIKi HIBENOTb 3Ha4YeHHA LiHHOCTeM JaHoro npouecy, Big MaHinynsuii cBigomicTio A0 nocTtMoaep-
HiCTCbKOI AUCKpeAauTauii yABNeHHs npo XutTta. Bce ue B nepuwin nonoBuHi XX cToNiTTA Ha TepeHax «HepoO3BU-
HEHOro KOMYHi3My» NpU3BOAUTbL A0 MacOBUX penpecin i pakTMHHO CTBOPHOE 3arpo3y 3HULLEHHSA eniTapHoi Yac-
TUHM cychninbCcTBa.

DocnigxeHHs npo6rneMu camoaecTpyKuii 0coBUCTOCTi nonsrae He nuwie B eMNipMYHOMY NiATBepPAXEeHHi Ta
KOHcTaTauil heHOMeHy aHTPONONOriYHOI AeCcTPyKLUii, a B aHani3i 3acap AecTpykuii 0coBMCTOCTi AK 0OQHOrO 3 BU-
TOKIiB pagsiHCbKUX penpecin B YkpaiHi. ABTOpu BBaXarloTb, WO CaMO3HULLEHHA OCOOMUCTOCTI € He nuwie couia-
nbHo-inococcbKko Npobremoro, sika NoB’si3aHa 3 BiANOBiAHMMUM chopmamMu opraHisaudii cycninbcTBa, Moro
igeonorisiMm Ta TexHonoriAMu, a n inococbLKO-aHTPOMNOJOriYHOK, KA aKLEeHTYE yBary Ha npioputeTax KOH-
uenuii po3BUTKY NHOAUHU K OCOBUCTOCTI 3 BUPAXKEHO AYXOBHOK AOMiIHAHTO XUTTS.

KnroyoBi cnoBa: Hacunng, pynHyBaHHs, arpecis, icTopyyHa nam’saTb, KOMeMopalLlisi, ykpaiHCbka HauioHamnbHICTb,
KynbTypa.
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