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ABSTRACT

The article is devoted to the analysis of the role of the religious factor in the for-
mation of solidarity and social cohesion in Ukraine during the period of independence.
The relevance of this topic is substantiated by the fact that during the years of inde-
pendence Ukraine has been going through the path of socio-political transformations,
which are marked by important social processes of departure from the Soviet "inher-
itance" and building social relations on a new democratic basis. These transformational
processes take place with certain points of particular aggravation and tension - crises,
during which Ukrainians demonstrate an extremely high level of social cohesion, soli-
darity and readiness for self-sacrifice for the protection of common values. The authors
investigate social and transformational processes in Ukrainian society, trying to apply
the theoretical and methodological approach and conceptualization of the concept of
solidarity carried out by Emile Durkheim and describe the experience of the transition
from the USSR and gaining independence of Ukraine as the process of changing the
types of solidarity from "mechanical" to "organic". Considerable attention is paid to so-
cial factors that affect the social cohesion of society in general and in Ukraine in particu-
lar. The article explores the potential of religion as a social institution that unites com-
munities of various levels. The authors, analyzing the main trends of religious life in
Ukraine during Ukraine's independence, as well as the state of public trust to the
church, religious leaders, as well as the level of tolerance in society, testify the signifi-
cant influence of the religious factor on social cohesion and solidarity in Ukraine. The
courage, sacrifice and absolute unity of Ukrainians in resisting the full-scale aggression
of Russia became another vivid confirmation of the "organic" type of solidarity that has
formed in Ukraine. Different political forces, state structures of different levels, military,
volunteers, civil society organizations and religious organizations acted as a single
solidarity organism in defense of common values of freedom, sovereignty, territorial
integrity of Ukraine, human dignity and identity. The scientific result is the substantiation
of the influence of the religious factor on the formation of social cohesion through indi-
cators of religious pluralism, the level of tolerance on religious grounds, the level of trust
in religion. Indicators are derived from the methodological guidelines of E. Durkheim (in
particular, his concept of different types of solidarity) and others, as well as modern
approaches of international organizations engaged in research on social cohesion. The
data of sociological studies of different years conducted in Ukraine, as well as the sec-
ondary analysis of sociological results, became the basis for the conclusion that reli-
gious organizations in Ukraine are active and equal subjects of civil society, which influ-
enced and influence the formation of public attitudes and positions, and therefore social
cohesion and solidarity in society.
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Introduction These transformational processes take place in Ukraine
Thirty years of independence in Ukraine have been with certain aggravation points — crises, during which
designated by important social processes that mark the Ukrainians demonstrate an extremely high level of social
desire to move away from the Soviet legacy and the So- cohesion, solidarity and readiness for self-sacrifice to
viet narrative and build social relations and civic identity protect common values. Despite the fact that Ukrainian
on the basis of other values, “different” from Soviet ones. society is quite pluralistic, sometimes even polarized on
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the basis of issues of political preferences, language or
religion during periods of relative peace and quiet, it is
worth investigating the role played by religion in Ukraine
in social transformation processes, with a special empha-
sis on issues of solidarity and social cohesion.

The concept of solidarity became key in the concepts
of French scientists Auguste Comte and Emile Durkheim,
with a special focus on sociological and economic issues,
as well as Leon Bourgeois, who developed a socioethical
framework for this concept. Religious, political and moral
aspects of solidarity were also developed by German
thinkers, such as Heinrich Pesch, Oswald von Nell-
Breuning, Gustav Gundlach. A significant contribution to
the analysis of solidarity and socio-political and economic
changes belongs to Max Weber, as well as Talcott Par-
sons, who worked within the framework of the structural-
functionalist paradigm. The concept of social cohesion
became a part of the social sciences at the end of the
20th century and was considered in connection with the
concept of “social capital” by R. Putham and F. Fuku-
yama. The question of the role of religious communities in
the formation of social cohesion and a sense of well-
being was analyzed on specific examples by Jan van der
Lans, Frank Kemper, Cecile Nijsten and Margo Rooijack-
ers (2000) who proved that religion, providing a meaning-
ful life, forms purposefulness and a sense of security.
Fouzia Tnatni in her research clearly recognizes the
presence of religious pluralism, ensuring the functioning
of churches and religious organizations “as necessary
and fundamental elements for the building of inclusive,
fair, supportive, cohesive and peaceful societies” (Tnatni,
2020: 27). Among the Ukrainian researchers who worked
on the topic of social cohesion in a sociological section, it
is worth mentioning O. Deineko, economic aspects were
developed by S. Tyutyunnikova, O. Berveno, Yu. Polu-
nev. It is worth pointing out several works important for
our research, which reveal applied aspects of the forma-
tion of social cohesion in Europe and Ukraine: “Towards
an active, fair and socially cohesive Europe: Report of
high-level task force on social cohesion (Council of
Europe)”, “Social cohesion and capacity building in
Ukrainian communities” by V. Kucherenosov and “Social
cohesion in Ukraine (experience of applying the Bertels-
mann Stiftung methodology to the data of the European
Social Survey)” by M. Bondarenko, S. Babenko,
O. Borovsky.

However, the question of the role of religion in the
formation of social cohesion and solidarity in Ukraine,
both at the theoretical level and with the use of empirical
data, has remained outside the attention of researchers
and is only beginning to be developed.

The purpose of the article is to find out the role of the
religious factor in the formation of solidarity and social
cohesion in Ukrainian society during the years of inde-
pendence. Tasks are: 1. To characterize the social trans-
formation processes in Ukraine as a change in the types
of solidarity (according to the typology by E. Durkheim).
2. To analyze the state of social cohesion in Ukraine and
to determine the factors affecting it. 3. To identify the
essential trends of religious life in Ukraine which influ-
enced the formation of solidarity and social cohesion.

Research methods

The key method is the systemic analysis, as the
main focus will be on the analysis of theoretical works
that determine the understanding of the concept of soli-
darity and social cohesion. The authors have used the
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method of theoretical modeling to apply the theory of
different types of solidarity according to Emile Durkheim
in the sphere of social transformation processes in
Ukraine. Structural elements, features of manifestation
and characteristics of such social phenomena as soli-
darity and social cohesion have been studied using
methods of synthesis and analysis, structural-functional
approach, as well as the method of comparison. To
identify the role of the religious factor in the formation of
solidarity and social cohesion, the authors have used
historical-comparative and genetic methods, analyzing
socio-political transformations, their origins and causal
relationships, and the historical context. When writing
the article, it is important to refer to the data of sociolog-
ical research conducted in Ukraine in different years, so
the secondary analysis of sociological results has be-
come the basis for key theoretical and methodological
generalizations and conclusions.

When conducting the research, the authors have ad-
hered to the principles of scientific objectivity and
worldview pluralism, as well as the principles of aca-
demic religious studies: objectivity, non-denominatio-
nalism, and tolerance.

The concept of solidarity is key in the views of the
French sociologist Emile Durkheim, his concept is pre-
sented in the well-known works “The Division of Labour
in Society”, 1893; “The Rules of Sociological Method”,
1895; “The Elementary Forms of the Religious Life”,
1912. In his writings, the sociologist paid considerable
attention to the question of the nature of social solidari-
ty, its structure, social forms, and at the same time de-
veloped his explanations, connecting the concept of
solidarity with the division of labor and production, that
is, the economic context.

For our research, we will apply the main theoretical
and methodological developments by E. Durkheim, but
we will try to transfer it from the economic plane to the
social and political plane. That is, we will make a heuris-
tic attempt to explain the transformational processes
that took place in Ukraine during the years of its inde-
pendence through E. Durkheim’s concept of different
types of solidarity as a way from the mechanical solidari-
ty imposed by the Soviet regime to the formation of
organic solidarity.

Results and Discussion

We can clearly characterize the Soviet Union as a so-
ciety with a mechanical type of solidarity (solidarity by
similarity). According to E. Durkheim, this type of solidar-
ity is characterized by the complete subordination of indi-
vidual consciousness to the collective, the presence of
morals, norms, religion or ideology common to all, weak
differentiation of social structures, the functions of which
are rigid. As E. Durkheim notes about the mechanical
type that “solidarity reaches its maximum when the collec-
tive consciousness precisely covers our entire conscious-
ness and coincides with it at all points. However, at this
time our individuality is zero”. “In societies where this
solidarity is highly developed, ... the individual does not
belong themselves; they are literally a thing at the dis-
posal of society” (Durkheim, 1991: 126-127).

The totalitarian Soviet system formed such a model of
relations in which people are connected to each other like
“social molecules” that do not have the opportunity for
“‘own movements”. And those who showed a tendency to
“‘own movements” were subjected to harsh repressive
measures by the authorities. Mass Soviet collectivization,
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the absolutization of the state apparatus and the Com-
munist Party, suppression of any forms of expression of
freedom of thought, conscience, and religion was aimed
at this. The repressive system of the USSR demonstrated
an unprecedented scale of persecution of “dissidents”
and its history is replete with facts of deportations, exiles,
imprisonments and deaths. Not for nothing, our lands
were called “Bloody” at this time by the American histo-
rian Timothy Snyder (Snyder, 2010: 1). The history of
more than 70 years of Ukraine being a part of the USSR
proves that the totalitarian government, which imposed
this mechanical type of solidarity thanks to ideology and
propaganda, did not completely destroy the desire of
Ukrainians to preserve their identity, their religiosity and
their cultural identity. Despite the destroyed, burned tem-
ples, those converted into “warehouses and stables”; the
fact that priests and believers of various denominations,
artists and writers were arrested, deported to Siberia and
shot, at the same time we talk about the existence of an
underground Church network, a dissident movement,
self-publishing (publishing of literature banned by the
USSR censorship), as manifestations of the resistance
movement of Ukrainians to this destructive and inhumane
system. The experience of resistance, endurance, and
indomitable spirit allowed Ukrainians to survive the fall of
this regime and preserve the desire to build a new inde-
pendent and democratic state, which involves the transi-
tion to a new type of solidarity — organic one.

According to Durkheim, the organic form of solidarity
(or solidarity in difference) is based on unity only through
the differentiation of individuals, because there is a differ-
ence between individuals, common agreement and con-
sensus are achieved. “Organic” solidarity is based on
rationality, interests and a qualitatively different division of
labor. Each individual has their specific professional and
social functions, which due to complexity and specificity
cannot be performed by everyone, the number of struc-
tures and their functions is increasing rapidly. Structural
and functional differentiation of society leads to accelera-
tion of complementarity and mutual exchange between
institutions and members of society (Durkheim, 1991).
People differ from each other, have their own sphere of
activity, feel their purpose and mission, have a kind of
individual consciousness. The influence of society on the
individual is not lost, and collective consciousness contin-
ues to exist, but it leaves open that part of individuality
that it does not regulate.

Thus, the way to build an independent Ukraine is the
way to overcome the post-Soviet legacy and patterns of
“mechanical solidarity” and move to building a state
based on democracy, protection of people’s rights, plural-
ism and freedom. It is clear that the transition and forma-
tion of “organic solidarity” cannot be a one-time and willful
decision of some certain part of society.

Social cohesion is revealed in the works of E. Durk-
heim as well, although it is not so actively discussed in
the domestic scientific discourse. Social cohesion ap-
pears as a characteristic of society and the result of the
interaction of various social groups. However, here the
researcher turns to two key aspects of the functioning of
communities and society, such as homogeneity and dif-
ferentiation. Appealing to the theoretical foundations of H.
Spencer, E. Durkheim builds his own concept, referring to
the economic justification that it is the division of labor
that ensures the cohesion of society and appears as
differentiation.

The opinions of the Ukrainian sociologist O. Deineko,
who conducted a systematic analysis of the concept of
social cohesion in Emile Durkheim’s works, are interest-
ing and quite fruitful for our research. “In order to ensure
the cohesion of heterogeneous societies, they must have
something in common that unites them and gives social
differentiation a procedural core and the ability for syn-
ergy. According to E. Durkheim, this common is a value-
normative consensus that forms the normative order of
reproduction of society. The presence of a value-
normative vacuum leads society to a state of anomie,
accompanied by a lack of social solidarity and social
disintegration” (Deineko, 2020: 15).

Turning to the analysis of the Ukrainian context, it is
worth pointing out that Ukraine has divisions in the sphere
of social cohesion, which are recorded by UNDP Ukraine
(United Nations Development Programme) studies. There
are horizontal divisions between groups of political oppo-
nents or geographical regions, between vulnerable
groups, such as ethnic minorities, between rural and
urban populations, between young people and older peo-
ple, between men and women (Guest, Panayiotou, 2022).
Instead, there is a vertical divide between the poorer
working class and the underdeveloped middle class, and
between the middle class and big business and political
elites.

However, the readiness to stand in solidarity in mo-
ments of state crisis is significant and indicative. The
Orange Revolution in 2004-2005 became a marker phe-
nomenon of these social transformations of Ukrainian
society, as a protest against massive falsification of the
elections for the position of the President of Ukraine, and
became a symbol of solidarity and unity of Ukrainians
around the defense of the principles of the rule of law, the
protection of the importance of one’s own vote in elec-
tions and the defense of the democratic vector transfor-
mations The next surge of solidarity of a new type was
the Revolution of Dignity (or Maidan) of 2013-2014, when
civil society demonstrated its disagreement with the
change in Ukraine’s foreign policy vector towards Russia
rather than European integration trends. It was from this
that the events in 2013 began and were later connected
with the defense of the right to peaceful actions, against
corruption, the arbitrariness of law enforcement officers
and the excessive concentration of power in the hands of
ex-president Viktor Yanukovych. These events demon-
strate the readiness of Ukrainians to defend the funda-
mental values of human dignity and freedom, consolidat-
ing their efforts in moments of crisis.

We would like to refer to several indicators of the na-
tionwide survey conducted by the llko Kucheriv Democ-
ratic Initiatives Foundation together with the sociological
service of the Razumkov Center from July 29 to August 4,
2021 in all regions of Ukraine (with the exception of Cri-
mea and the occupied territories of Donetsk and Luhansk
regions) — “30 years of independence: What achieve-
ments and problems of growth do Ukrainians see and
what they hope for in the future”. These indicators also
reflect, on the one hand, the direction of the formation of
a solidary and cohesive society based on an active civic
position, and on the other hand, ambivalence in positions,
which confirms being at this transitional stage.

According to the results of the study (Fig.1), it was de-
termined that the absolute majority of respondents (72%)
are rather proud or very proud of Ukrainian citizenship.
Only 18.5% said that they are rather not proud or not
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proud of this fact at all. For example, in 2004, the indica-
tor was that 38% were proud, and in 2014 — there were
60%. In general, over the past 19 years, there has been a
steady trend towards an increase in the number of those
who are proud or very proud of Ukrainian citizenship. We
see how much this indicator has really grown during this
time. Answering the question “Do you think Ukraine is
capable of overcoming existing problems and difficul-

I. Kondratyeva, 1. Fenno (I. Konaparbera, I. @enno)

ties?”, 19.8% believe that it is able to overcome them
within the next few years, 20.6% - that it is not able to,
and 48.6% believe that it is able to overcome them in a

To what extent are you proud or not proud of being a citizen of Ukraine?

o

-

more distant perspective (Fond «Demokratichni
initsiativi» ..., 2021).
Faster /
very proud
_a Faster/

I'm not proud at all

2002 2004 2006 2008

2010

2012 2014

2020

Fig.1 The dynamics of the attitude of Ukrainians regarding their citizenship

It can be argued that civil solidarity is a behavioral
strategy for Ukrainian society, because it clearly estab-
lishes the design of national identity; the presence of
values that have unifying potential; formation of a space
of trust in social relations.

As the researchers note, religion can be one of those
social institutions that provides a common value-
normative base, as well as be a determining factor in the
formation of trust in society. This greatly reinforces the
role of religion in shaping social cohesion and solidarity,
but we should not overlook the fact that religion can po-
tentially act as a factor in polarization, conflict and social
tension.

Analyzing factors from religious life that have a posi-
tive effect on social cohesion and solidarity in society, it is
worth referring to the Report prepared by the Council of
Europe “Report of high-level task force on social cohe-
sion. Towards an active? Fair and socially cohesive
Europe” (Council of Europe, 2008). The Report takes into
account political, social, economic and cultural aspects in
the formation of social cohesion in the European Union. It
is especially emphasized that “In the context of a multi-
cultural society, improving democratic functioning is also
related to combating all forms of intolerance and discrimi-
nation” (Council of Europe, 2008: 47). The document also
mentions that among the key factors ensuring social
cohesion in society is the level of trust in public institu-
tions, among which trust in the church (religious organiza-
tions) also plays an important role.

Thus, it is worth analyzing several important indicators
related to the religious life in Ukraine in order to under-
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stand the extent to which the religious factor affects the
formation of social cohesion and solidarity in Ukraine:

1. To what extent the possibility of the existence of
pluralism in the religious plane is ensured

2. The level of tolerance in society and the pres-
ence/absence of discrimination based on religion

3. The level of trust in religion (i.e., religious organiza-
tions) among other indicators of institutional trust in
Ukraine.

Let’s turn to a more detailed analysis of each of these
indicators.

A feature of any democratic state is the provision of
opportunities for the existence of pluralism. Norms con-
taining effective policies and mechanisms for the realiza-
tion of the right to freedom of conscience, religious free-
dom, etc. should be established not only at the legislative
level, but it is equally important to ensure the conditions
for the actual functioning of pluralism in society. Religious
pluralism is a rather complex and complex social phe-
nomenon. Researchers single out several of its key signs
or manifestations. “(i) First, religious diversity refers to the
variety of distinct faith traditions to be found in any region,
country or continent...(ii) Second, diversity within distinct
faith traditions has long been a feature of all religions.
Again, boundary disputes are common between schools,
currents and factions within each tradition — as well as
between formal organizations representing particular
expressions of the traditions. (iii) Third, individual religious
believers and practitioners differ in terms of (a) the extent
to which their beliefs, practices and emotions reflect dif-
ferent faith traditions and (b) the extent to which they
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accord salience to religion at different stages of their life
and in different situations” (Giordan, Pace, 2014: 22).

Sociological studies of pluralism as a social phe-
nomenon also focus on the analysis of the relationship
between pluralism and the activity of believers, that is, the
direct influence of pluralism on the religious life and be-
havior of people (Yaremchuk, 2017: 41).

The observation of the Ukrainian sociologist S.
Yaremchuk is interesting, and he provides justification
based on a historical perspective: “An important aspect of
the difference between the ‘old’ and ‘new’ paradigms is
the influence of pluralism on religion. While the support-
ers of the ‘old’ paradigm considered pluralization and
secularization as the consequences of modernization,
which contribute to the demonopolization of religion and
its departure from the public scene, the supporters of the
‘new’ paradigm believe that the more pluralism, the higher
the religious mobilization of the population. The viability of
religion and the practices of religious actors increasingly
depend on market forces — a complex of factors (state or
institutional restrictions, cultural inertia and socio-
structural transformations) that regulate pluralism and
influence the formation of unique ‘religious economies’™
(Yaremchuk, 2017: 43).

Taking into account the above and analyzing the
Ukrainian context, it is worth noting that in the religious
sphere, Ukraine fully provides opportunities for the exis-
tence of pluralism in society at various levels. The Consti-
tution of Ukraine, the Law of Ukraine “On Freedom of
Conscience and Religious Organizations” establish equal-
ity in the rights of religious organizations, the absence of
a privileged status or position of any of the religions, and
provide fairly loyal conditions for the registration of reli-
gious organizations and their functioning in Ukraine.

While researching religious life in Ukraine, the Ameri-
can sociologist of religion Jose Casanova noticed a rather
interesting feature. In a 2021 interview for Svoboda Ra-

dio, he insisted that in the denominational (religious)
dimension, “Ukraine is a unique country in Europe that
does not conform to the model of one religion dominating
(rarely two denominations — Catholic and Protestant), and
other smaller denominations are tolerated. The situation
is closer to the American situation — there are many dif-
ferent denominations, and none of them is dominant”
(Schur, 2021). However, despite the obvious majority of
Orthodox, in contrast to classical “Orthodox countries”,
there are several churches in Ukraine that compete for
the status of “national church”. This competition not only
prevents one denomination from “reigning” in the country,
but also creates favorable conditions for the existence of
other smaller denominations.

Regarding the level of tolerance in Ukrainian society
and the presence/absence of discrimination based on
religion, it should be noted that the situation is regularly
monitored by both international and Ukrainian institutions
and sociological research (Institut sotsiologii, 2020). The
space of tolerance is created in a mature society, ready to
perceive and respect the Other as an equal, to hear and
accept this position as the realization of the right to self-
expression. Researchers interpret tolerance as a charac-
teristic of the modern world based on democratic values.
In the time of rapid changes caused by globalization,
challenges of secularization and trends in the sphere of
political, economic, and cultural life, the understanding of
tolerance acquires the relevance of new dimensions.

In the religious sphere, Ukrainian society is quite tol-
erant, as evidenced by the sociological research of the
Razumkov Center “Religion and Church in Ukrainian
Society: 2000-2021 (sociological research)’. The report
based on the results of the study states that during the
monitoring period, Ukrainian society demonstrated a fairly
high level of tolerance towards the practice of different
religions (Fig 2).

WHICH OF THE FOLLOWING STATEMENTS IS THE MOST
CORRESPONDING WITH YOUR BELIEFS? % OF RESPONDENTS

7,7

13,8

46,7

29,4

Any religion that proclaims the ideals of
goodness, love, mercy and does not
threaten the existence of another person

has the right to exis
rerlllglo% thave the right to exist as

dlfferent paths to God

Only religions traditional to our country
have the right to exist

Only the religion | profess is true

Fig.2. The level of religious tolerance in Ukraine

Source: Tsentr Razumkova, 2021: 119.

76% (as in 2000), that is, the vast majority of citizens
believe that “any religion that proclaims the ideals of
goodness, love, mercy and does not threaten the exis-

tence of another person, has the right to exist” (47%), or
“all religions have the right to exist as different paths to
God” (29%); and only a little more than a fifth of those
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surveyed supported the statement “only the religion |
profess is true” (8%), or “only religions traditional to our
country have the right to exist” (14%) (Tsentr Razumkova,
2021).

Regular analysis of the state of religious freedom in
the world and Ukraine is conducted every year by the
Office of International Religious Freedom, USA, as a
result of which a detailed report is published. Accordingly,
the Report on International Religious Freedom: Ukraine
(2021) for the year confirms that the Constitution of
Ukraine defines the right to freedom of religion among the
basic civil rights, that the internal religious policy is aimed
at promoting the creation of a tolerant society and
ensuring freedom of conscience and religion. At the
legislative level, the prohibition of discriminatory actions
against representatives of different religions is defined.
That is, the legal field provides the necessary norms for
the regulation of social relations based on tolerance and
non-discrimination in the religious sphere. However, in
practice, isolated cases of anti-Semitism still occur (their
number has decreased compared to 2020) (Report on
International Religious Freedom: Ukraine, 2021), as well
as there are significant restrictions on religious freedom in
the territory of Crimea annexed by the russian federation,
temporarily occupied territories Luhansk and Donetsk
regions, and with the beginning of the war and other
territories that were or are still under occupation.

Ukraine is characterized by a high level of trust in the
institution of the church (that is, religion) in society. This
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was especially evident after the Revolution of Dignity in
2014, and sociologists are focusing their attention on this.
According to the results of the sociological study “Trust in
public institutions and politicians, electoral orientations of
citizens of Ukraine” (20217), conducted by the Razumkov
Center, the importance of religions in Ukraine is
confirmed by a high level of public trust, which is
commensurate with trust in the Armed Forces of Ukraine
and volunteer organizations in wartime. In more detail,
they most often express trust in the Armed Forces of
Ukraine (68% of respondents trust them), volunteer
organizations (64%) and the Church (63.5%). Research
was also conducted into which of the highest hierarchs of
the largest churches in Ukraine Ukrainians trust (Fig 3).
Among the higher hierarchs of the Churches of Ukraine,
representatives such as Metropolitan Epiphanius, head of
the Orthodox Church in Ukraine, have the highest level of
trust (50% trust him, only 15% do not trust him). His
Beatitude Sviatoslav Shevchuk, major archbishop of Kyiv-
Haly¢, head of the Ukrainian Greek-Catholic Church,
according to whom 36% of respondents trust and 12.5%
do not trust, is in second place in terms of the level of
trust. Another interesting situation is the situation with
Metropolitan Onufriy, head of the Ukrainian Orthodox
Church (Moscow Patriarchate), who is trusted by 33.5%
of those surveyed, 28.5% do not trust him.

LEVEL OF TRUST IN CHURCH LEADERS IN UKRAINE,
% OF RESPONDENTS

Metropolitan Epiphanius, head of the Orthodox
Church in Ukraine

Major archbishop of Kyiv-Haly¢ Sviatoslav
(Shevchuk), head of the Ukrainian Greek-Catholic
Church

Metropolitan Onufriy, head of the Ukrainian
Orthodox Church (Moscow Patriarchate)

0

Trust

50 15
36 12,5
33,5 28,5
10 20 30 40 50 60 70

Do not trust

Fig.3 The level of trust of Ukrainians in the heads of the largest Christian communities

Source: Tsentr Razumkova, 2021: 63

Conclusions

Thus, it is worth stating that unlike russia, where the
Russian Orthodox Church has a special status in the
country and performs the function of ideological support
of the ruling regime, religious organizations in Ukraine,
especially after the Revolution of Dignity in 2014, are
active and equal subjects of civil society, which influ-
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enced and influence the formation of social attitudes and
positions, and therefore are factors that have an impact
on the formation of social cohesion and solidarity in
society.

Another confirmation that Ukraine continues to move
towards the formation of an “organic” type of solidarity
was the courage, sacrifice and absolute unity of Ukraini-
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ans in resisting russia’s full-scale aggression. Various
political forces (both pro-government and opposition
ones), state structures of various levels, military, volun-
teers, public organizations and religious organizations
acted as a single body of solidarity in defense of free-
dom, sovereignty, territorial integrity of Ukraine, human
dignity and identity. The support and solidarity of the
international community make it possible to resist this
invasion. According to Timothy Snyder, “But Ukrainians
had to pass an exam that many others did not even
face, because no one should prove their right to exist,
their identity in such a difficult way... Ukrainians know
exactly who they are, and the right to be themselves is
what they are fighting for”.

From 1991, when Ukraine gained independence and
until the war that began in February 2022, the religious
factor played an important role in the formation of soli-
darity and social cohesion, which was manifested in the
spread and promotion of common values, hard work on
creating a space of trust in churches, building state-
confessional relations on the basis of equality and part-
nership.
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Ponb penirii B popmyBaHHi conigapHOCTI Ta couianbHOI
3rypTOBaHOCTI B He3aNeXHiu YKpaiHi
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CTtaTtTa npuceaYeHa aHanisy posi peniriitHoro YMHHMKa B oOpMyBaHHI COMiAapHOCTI Ta coLianbHOi 3rypToBaHOCTI B
YkpaiHi B nepiog HesanexHocTi. AKTyanbHIiCTb Ujiei TeMu OBrpyHTOBYETLCA TMM, LLO 3a POKM He3anexHOoCTi YkpaiHa
NPOXOAMUTb LUASAX CYCMifIbHO-MOMITUYHMX TpaHcOopMaLil, SKi MO3HaYeHi BaXNMBUMKM couianbHUMKU NpolecamMmu Bigxoay
Bil pafgsiHCLKOro «cnafky» Ta BUOy4oBM couianbHUX BiZHOCUH HA HOBMX AeMOKpaTU4HUX 3acagax. Lli TpaHcdhopMauinHi
npouecy NpoxoasTb 3 MEBHUMW TOYKaMM OCOBNMBOrO 3aroCTPEHHS Ta Hanpyru — Kpu3amu, nig Yac sKvux ykpaiHui ge-
MOHCTPYIOTb Ha3BMYaMHO BUCOKUIM PiBEHb COLjianbHOI 3rypTOBaHOCTI, COMiAapHOCTI i rOTOBHOCTI 4O CaMOMOXepTBu
3apagu 3axucTy CiflbHUX LiHHOCTE. ABTOPW AOCHIOXKYHOTb CyCniflbHO-TpaHCOopMaLiHi MpoLecKu B yKpaiHCbKOMY Cyc-
NiNbLCTBI, HAMarat4YnCb 3aCcTOCyBaTV TEOPETUKO-METOAONONYHI PO3POOKM Ta KOHLEeNTyanisauilo NOHATTS CoMigapHOCTI,
3gincHeHy Eminem [diopkrerimom, i onncytoTb gocsig nepexody Big CPCP Ta 3006yTTa He3anexHocTi Ykpaiiu sik npouec
3MiHM TUMIB COMiAapPHOCTI Bi «MeXaHiYHOI» OO «OpraHiyHoi». 3HayHa yBara npuainseTbcs couianbHUM dakTopam, ki
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BMNMBaIOTb Ha couianbHy 3rypToBaHICTb CyCMinbCTBa 3aranoM i B YKpaiHi 3okpema. Y ctaTTi 4OCNimKYETbCA noTeHuian
penirii, K couianbHOro iHCTUTYTY, WO 3rypTOBYE CMINIbHOTW Pi3HOrO piBHA. AHani3ylounm OCHOBHI TeHAEHUIT penirinHoro
XUTTA B YKpaiHi BNIPOOOBX He3anexHOCTi YkpaiHu, CTaH OOBipWM CycninbCTBa A0 LEPKBU, PenirinHux nigepis, a Takox
piBEHb TONEPAHTHOCTI Yy CYCNiNbCTBI aBTOPW Bif3Ha4Yal0Tb 3HAYHUI BNAMB PENIrinHOrO YMHHUKA Ha CyCninbHY 3rypToBa-
HiCTb i conigapHicTb B YkpaiHi. LLle ogHUM sickpaBuM NigTBEPAKEHHSIM «OpraHiyHOro» TUMy conigapHocCTi, Wwo ocdopmMue-
cs B YKpaiHi, cTanu BigBaXHICTb, XEPTOBHICTb i abCcomntoTHa 3rypToBaHiCTb YKpaiHUiB Yy CNpOTUBI NMOBHOMACLUTAGHIN
arpecii pocii. Pi3Hi nonituyHi cunn, gepxaBHi CTPYKTypW Pi3HMX PiBHIB, BIACLKOBI, BONIOHTEPW, TPOMAaZChKi opraHisauii Ta
peniriinHi opraHisaii BACTYNUNM eaMHMM comnigapHUM OpraHiaMoM Y 3axXuCTi CrinbHUX LWiHHOCTen cBoboaun, cyBepeHiTeTy,
TepuTopianbHOI LinicHocTi YkpaiHW, rigHOCTi NIOAMHN Ta iAeHTUYHOCTI. HaykoBMM pe3ynbTtaToM crano obrpyHTyBaHHS
BMMMBY PENIriiHOrO YMHHMKA Ha (POPMYBaHHS COLianbHOI 3rypTOBAHOCTI Yepe3 MOKA3HWKU PeNnirinHOro nrpaniamy,
PiBHS1 TONEPaHTHOCTI 3a peniriiHo 03HaKoto, PiBHA A0BipU A0 penirii. [oka3HWkM BUBeAeHi 3 METOAOMOrNYHNX HAaCTaHOB
E. [Oiopkranma (3okpema, Aoro KoHUenuii pisHMX TUMiB COMigapHOCTI) Ta iH., @ TaKOX Cy4YacHWUX MigxondiB MiKHapOL4HUX
opraHisauin, siki 3anmaloTbCsl AOCNIMKEHHSIMM CyCMinbHOI 3rypToBaHocTi. [aHi couionoriyHnx gocnigxeHb pisHUX POKiB,
npoBeaeHnx B YKpaiHi, @ TakoX BTOPVMHHWUIA aHani3 CcouionoriyHuMx pesyrnbTaTtiB CTaB NiArpyHTAM 418 BUCHOBKY, LLO
peniriviHi oprarisadii B YKpaiHi € akTMBHUMMU i piBHONPaBHUMK Cy0’€eKTaMm rpOMafsiHCbKOro CycninbCTBa, ki BAvMBanm i
BMMMBaloTb Ha POPMYBaHHS CYCMiNbHMX HACTPOIB i MO3MLiK, a BigTak CyCninbHOI 3rypTOBaHOCTI Ta ConigapHOCTi y cyc-
NiNbCTBI.

KnrouoBi cnoBa: conigapHicTb, 3rypToBaHiCTb, CYCMiNbCTBO, LiepKBa, peniriiHi opraHisadii, gosipa, YkpaiHa,
TONEPaHTHICTb.
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