SKHID (EAST)
2022, Vol.3, Issue 4
https://doi.0g/10.21847/1728-9343.2022.3(4).269123

Eurasian matrix of post-soviet protestantism,
its manifestations in modern Ukraine

Pavlo Pavlenko (ORCID 0000-0003-3688-6440)
H. Skovoroda Institute of Philosophy
The National Academy of Sciences of Ukraine (Ukraine)

ABSTRACT

The article researches the current topic of "post-Soviet Protestantism" and its posi-
tioning in acute socio-political issues, particularly in the issues of attitude to the Russian
aggression against Ukraine. It is proved that the basis of the Russocentrism of post-
Soviet Protestantism is Eurasianism as a doctrine of Russian fascism, which proclaims
the ideas of the Russian-Asian community in opposition to all others, including the
community of Slavs. In addition, it advocates neo-Stalinism and Putin's neo-colonialism.
The author compares the two basic concepts of Eurasianism and the "Russian world"
for modern Russian geopolitics and suggests that Eurasianism implies the substantial
inclusion of numerous Protestant movements in the former Soviet territories into the
political system of the Kremlin with its further "orthodoxization" in the Eurasian format.
While Russian Orthodoxy prefers to subjugate the entire post-Soviet space to the neo-
imperial project of the "Russian world," envisaging the unification of Slavism in the for-
mer Soviet geopolitical area, post-Soviet Protestantism is focused on keeping the post-
Soviet space in the Eurasian political field. At the same time, by analysing the structure
and internal politics of modern post-Soviet Protestantism, the author proves that despite
all its (Protestantism's) heterogeneity, it has uniquely retained the general features of
Soviet-style Baptism. Moreover, it is prone to establishing private institutions and sub-
cultures based on rejection rather than positive self-identification. The results obtained
in the course of the study give grounds to significantly adjust the existing ideas about
post-Soviet Protestantism, to comprehend its political component in a panoramic and
retrospective manner. Therefore, the study states that the officially advocated by post-
Soviet Protestants (primarily Baptists and Adventists) idea of the so-called "Euro-Asian"
missionary activity is in line with Putin's Eurasian ideology and, consequently, acts with-
in the defined "canons" of Russia's neo-imperial policy.
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Introduction

The New Testament texts testify to Christianity's
global essence, teach about eliminating ethnic features
and borders, and, as a result, call for the unification of
mankind. However, while Western Protestants, preaching
"universal Christian brotherhood," are the bearers of
postmodern global culture that advocates the abolition of
national borders of their churches and unite in transconti-
nental unions and missions, within the post-Soviet space,
the activities of Protestants are expressed in the creation
of interethnic Eurasian inter-church activities. The bright
example includes Eurasian associations or Slavic mis-
sions, which have a pro-Russian political connotation,
aiming to restore the former Soviet space with a Russian-
speaking and Russian-cultural dominance. As a result, it
supports the Russification of the cultural and state terri-
tory of the "post-Soviet peoples." Missionaries from post-
Soviet countries are focused primarily on maintaining ties
at the level of the former USSR and therefore are partici-
pants of the Russian Empire restoration processes.

According to the modern political concept of Eurasian-
ism, it is impossible to implement the global "Russia-
Eurasia" plan without including post-Soviet countries in
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the Russian political agenda. Therefore, according to
Putin's current Eurasian representatives, "those states
that are usually in the circle of Russian influence, natu-
rally have to stay in it or be returned there," that is, "the
integration of the CIS countries into the Eurasian Union is
the most important strategic imperative of Eurasianism.""

In the context of the Russian-Ukrainian war, the acute
phase of which began on February 24, 2022, with the full-
scale invasion of the Russian Federation in Ukraine, it
seems relevant to analyse, on the one hand, Putin's
modern Eurasianism as a geopolitical ideology of Rus-
sia's current policy. But on the other hand, it is essential
to clarify the political component of modern post-Soviet
Protestantism, including in Europe.

Research methods

Being aware of the relevance of the research topic
and its insufficient study in Ukrainian science, the author
aims to reveal the presence of the leading positions of
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the Eurasian doctrine in the practical activities of
Protestants (mainly Baptists and Adventists as the lead-
ing Protestant denominations) in the post-Soviet territo-
ries (in particular in Ukraine). On the one hand, the au-
thor extensively studies the Moscow Orthodox "Russian
world" and pro-Putin Eurasianism as projects aimed,
albeit in different political ways, at the restoration of the
Russian Empire while pointing out several significant
differences between them. On the other hand, he stud-
ies post-Soviet Protestantism, revealing the presence of
a pro-Russian ideological and political component in the
official positions of some of its churches. For this pur-
pose, an analysis of publications, media materials of
modern Russian Eurasians, Protestant periodicals,
books and brochures, and interviews was carried out.

The study's primary purpose is to identify trends in
the development of Protestantism in the post-Soviet
territories in the context of its "Euro-Asian" missionary
activity, to reveal the manifestations of this in Ukraine,
and to emphasize the caveats. Particular attention in the
article is paid to clarifying the political component of
post-Soviet Protestantism, identifying the pro-Russian
ideological matrix at the level of official positions of de-
nominations in the activities of communities.

The author used a number of fundamental scientific
methods to solve the tasks set, in particular, in general
studies of Eurasianism and post-Soviet Protestantism,
structural-functional and systemic methods; comparative
(comparative-historical) method and method of compar-
ative analysis were used. They were used to analyse
the doctrine of the "Russian world" and Eurasianism,
which allowed to expose political flows within post-
Soviet Protestantism, as well as the "Russian world" and
Russian political Protestantism. In addition, in the analy-
sis of post-Soviet Protestantism in its retrospection from
the collapse of the USSR to the present day, the histori-
cal (historical and genetic) method was applied.

Study of the problem research

As of today, there are no domestic or foreign funda-
mental works that directly cover the research questions in
the article. On the one hand, there is a group of domestic
researchers of Protestantism in Ukraine (A. Kolodnyi,
P. Yarotskyi, V. Yelenskyi, V. Liubashchenko, O. Spys,
M. Cherenkov, A. Zhalovaha, V. Titarenko, R. Soloviy,
M. Mokienko, |. Starovoit, G. Tregub, K. Teteriatnikov, etc.)
On the other hand, a number of domestic scholars study
Eurasianism (mostly articles by O. Ivakhiv, M. Zakirov, V.
Tymoshenko, |. Momotiuk, V. Baginsky, O. Solomiy, and
others). In their research, scientific studies of Eurasianism
have not yet touched upon a part of its religious ideas.
Therefore, in both the first and second cases, the provi-
sions and conclusions outlined in these works bypass the
problem of the Eurasian ideological matrix of post-Soviet
Protestantism. The works of Ukrainian academic, and reli-
gious scholars, although covering these issues, clarify
them mainly in the context of the Russian political and Or-
thodox project "Russian world" and the Russian-Ukrainian
war. The monographs that are most closely related to the
topics studied by the author are "Kirill's "Russian World" is
not for Ukraine" (2074) and "Religious Security / Danger of
Ukraine" (2019).

Results and Discussion

Suppose the doctrine of the "Russian world" relies
primarily on the development of the so-called "Holy Rus"
as a "historical Rus," initially seeking to start from the

state-political and religious traditions of Kyivan Rus. In
that case, Eurasianism advocates the idea of "cultural
and continental unity," which is no longer tied to Kyivan
Rus. On its end, the latter is recognised as the "cradle" of
Russians as Eurasia's "leading people." However, if the
ideology of the "Russian world" is based on the principle
of Russian ethnocentrism that brings the "Russian world"
closer to Slavophilism, then according to Eurasianism,
any orientation to the Slavophilic tradition is detrimental,
as it slows down the "historical progress," "ethnic dynam-
ics" of dissolution "in the diversity of ethnic waves that
overwhelm Eurasia." Furthermore, it contradicts the idea
of "cultural and material unity" inherent in Eurasianism.
So it is even though the origins of Eurasianism come from
the Slavophilic tradition (Savitskii, 2002: 280), which is
indeed understood by some as a continuation of Slavo-
philism). On the other hand, if the religious foundation of
the "Russian world" is exclusively Russian Orthodoxy,
then Eurasianism in its "classical" substantive form inter-
prets "orthodoxy" more broadly, considering "orthodoxy"
also Russian paganism. The latter is the Russian pre-
Christian pagan tradition, stating Orthodoxy as a "native
faith," regarded as "potential Orthodoxy." However, mod-
ern pro-Putin Eurasianism, in contrast to "classical Eura-
sianism," treats the concept of "Orthodoxy" even wider -
along with Russian Orthodoxy and Russian (as all-Slavic)
paganism. This concept also includes Protestantism (and
even Catholicism), whose representatives must be, ac-
cording to one of the authors of the original Eurasianism,
M. Trubetskoy, "carriers of the highest all-Russian cul-
ture," active builders of "Russia-Eurasia."

The plan for the formation of "Russia-Eurasia" was
advised to Putin by Alexander Dugin - philosopher and
occultist, leader of the "International Eurasian Move-
ment," "Eurasian Youth Union," ideologist of the Kremlin's
project "Novorossia" and once a supporter of the military
solution to the "conflict" in Donbas (he has repeatedly
publicly called on Putin to send troops into Ukraine). Al-
though the plan of turning Russia into Eurasia looks too
far-fetched, at its core, it seems primitively "Soviet"
(Dmitruk, 2014); it should not be underestimated because
it is currently encouraging rashists of various stripes, in-
spiring them with nostalgic dreams of building a "great
Russia," which, according to Dmitgy Medvedev, should
stretch "from Lisbon to Vladivostok."

At the same time, Putin's Eurasianism differs from Pa-
triarch Kirill's "Russian world." Russian political and Or-
thodox project for the revival of "historical Russia" has
one significant difference. Patriarch claims that the "Rus-
sian world" is based on Pan-Slavism with the basis of
Russian Orthodoxy. At the same time, Eurasianism as-
serts an identity based on the awareness of the Russian-
Asian community, which is opposed to all others, includ-
ing Slavic, and advocates for neo-Stalinism.

It is not excluded that for this reason, Putin also does
not consider Russian Orthodoxy as an internal "fastener"
but only as a convenient foreign policy tool, as "an ideol-
ogy and an instrument of reintegration of the post-Soviet
space. However, in his surroundings, Orthodoxy then
competes with Eurasianism, which seems more "empire-
building" and therefore more operational."3 Nevertheless,

2 Medvedev nazval tselyu RF sozdanie otkrytoi Evrazii ot
Lissabona do Vladivostoka. Moskva 24. 05 aprelya
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both Putin's Eurasianism and Patriarch Kirill's "Russian
world" are projects for the development of Russia in the
context of globalization aimed at creating a "special
world" in which Russia, having closed in on itself, turns
into a "country-civilization." This way, it avoids and pro-
tects itself from outside, mainly Western, cultural, and
civilizational influences. The model is not new - it has
already been implemented by Stalin in the USSR when
the "country of Soviets" existed in conditions of rigid isola-
tion, firmly sealed by the "iron curtain" from any relations
with the outside world.

As a political ideology, Eurasianism has never been
homogeneous - it has always included different political
points of view on the future of Russia in political, geo-
graphical, administrative, economic, ethno-cultural, lin-
guistic, and religious manifestations. As for religion, in
Eurasianism in its different periods, seemingly incompati-
ble positions were sometimes combined - from anti-
communism or anti-Bolshevism in the emigrant White
Guard version of Eurasianism of the 20-30s to neo-
Stalinism (neo-Bolshevism) in its (Eurasianism) current
Putin's version. They ranged from the sacralisation of
Aryan religiosity to the fascination with Russian pagan-
ism; from the idealisation of Russian Orthodoxy to out-
right anti-Christianity; from the rejection of Catholicism
and Protestantism to the desire to turn them into influen-
tial participants in the Eurasian movement.

As for the "orthodoxization" of Protestantism, the
Eurasians consider this matter relatively easy (in theory,
of course) because, in their opinion, "Protestantism is
close to Orthodoxy in the sense that it sees Jesus as the
spiritual head and establishes friendly relations between
believers and clergy. Besides, Catholicism, which derived
almost a thousand years ago from the Orthodox tree, has
a great opportunity, at least in the context of Russian civi-
lisation, to return to the original historical postulates of
Christianity" (Filatov, 2017). It is noteworthy that in the
initial versions of the Eurasian program of the 20s of the
previous century, there was a clause about the conver-
sion of the whole world to the Orthodox Church, explain-
ing that Russian "Orthodoxy wants the whole world to
become Orthodox of itself." Eurasians of that time ex-
pected to implement the "voluntary" transitions of repre-
sentatives of the existing religions in Eurasia to Russian
Orthodoxy as the embodiment of the "one truth"
(Evraziistvo, 1926: 19) (however, it is unclear how this
"voluntariness" could occur). In other words, the idea of
"Orthodoxization" of the religion and its privatisation by
the Russian Orthodox Church was advocated.

Despite the utopianism of the idea of total "Orthodox-
ization," Putin's modern Eurasians in no way abandon it.
Decisive steps to establish Russian Orthodoxy in the
status of "the only truth" (and not only within the Russian
Federation) with the support of the Kremlin are carried out
by the Moscow Patriarchate. The legislative prohibition in
Russia of a number of religious organisations as "foreign
agents" or "terrorist organisations," according to the au-
thorities, should intensify some processes. For instance,
the ban on the transfer of non-Christians to the Russian
Orthodox Church should at least "re-educate" them -
make them loyal to the authorities so that they could be
easily included in the pro-Kremlin political system. This is
evident, for example, in the case of Russian Pentecostal-
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ism, which, represented by its leader Sergei Ryakhovsky,
can already be considered a "Putin's detachment." In
general, the process of active Eurasianisation is being
experienced by other Protestant movements - Baptism
and Adventism, several neo-Protestant churches: today,
they have already introduced the Eurasian political world-
view to the level of doctrine, having launched a number of
Eurasian projects. For instance, the leaders of Protestant
denominations in Russia collectively supported the so-
called "Yarovaya package," which prohibits missionary
activity in Russia®, explaining their position by the fact that
under the "missionary activity," they understand "preach-
ing of their denomination," which they have never prac-
ticed because they support only one Gospel. At least, this
is what the head of the Russian Baptists, A. Smirnov, said
in one of his interviews while emphasising that "the law is
in line with common sense" (Cherenkov, 2016) (however,
this interview was quickly removed from the official web-
site of the Russian Union of Evangelical Baptists)s.

Nowadays, Putin's Eurasianism consciously relies
mainly on traditional Protestant churches as those al-
ready capable of being carriers of imperial ideology. The
preparation for the politicisation of Protestants began
almost immediately with the collapse of the USSR, when
the Russian authorities, instead of the all-Union governing
bodies, hastily substituted them with alternative ones -
"Euro-Asian." It has been implemented to not discourage
them at the level of titles by their current "Russian” or "All-
Russian" status. Thus, the former "Soviet" Protestantism,
being institutionally organised around Russia, became
"Euro-Asian" (Cherenkov, 2016). Significantly, many inter-
religious and public organisations in Russia have also
changed their titles.

Since 2002, the "Eurasian," founded in 1992, has be-
come The Russian branch of the International Religious
Freedom Association.

Even though evangelical Protestantism in the USSR
was seriously oppressed, its collapse, paradoxically, was
perceived by most Protestants as a tragedy. Therefore,
after the dissolution of the Soviet Union, the Protestants
were the first to create their supranational structures to
continue the relations in the "Soviet format."® Thus, in
parallel with the formation of independent countries in the
post-Soviet territories "with their borders, customs, laws,
currencies, in order to maintain the spiritual communion
of Evangelical Christians-Baptists," in 1991, the "Euro-
Asian Federation of Unions of Evangelical Christians-
Baptists" was created. One of its leaders, V. Nesteruk,
the president of the EAU since 2008, compared it to the
"Soviet Union," which exists at the level of the post-Soviet
Baptist brotherhood’.

Therefore, primarily Baptist and Adventist churches
and missions in Ukraine after the collapse of the USSR
were the initiators of the establishment in the post-Soviet
space of various "Euro-Asian" inter-Christian communities
as analogues of the former "all-Union", and now are their
active members (for example, "Euro-Asian Union of

4 Missionerskaya deyatelnost. Ministerstvo yustitsii Rossiiskoi
Federatsii. https://minjust.gov.ru/ru/pages/missionerskaya-deya-
telnost/

® Soyuz EKhB. Retrieved from: https://baptist.org.ru/

® Forum 20" podvel itogi dvadtsatiletiya  aktivnoi
evangel&#39;skoi missii posle raspada SSSR. Assotsiatsiya
“Dukhovnoe Vozrozhdenie”. http://asr-rm.org/?page_id=1277-
&amp;paged=14

" “Russkii mir" glazami protestantov.
http://www.word4you.ru/publications/10779/
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Evangelical Christians-Baptists"e, "Euro-Asian Federation
of Unions of Evangelical Christians-Baptists", "Euro-Asian
Accreditation Association"g, "Eurasian Christian Associa-
tion of Students", "Euro-Asian Division"' , Which includes
the Seventh-day Adventist Church in Ukraine”, "Mission
Eurasia’”z, etc. ).

Since "Eurasianism has become a political continua-
tion of Slavophilism, Eurasianism has become a new
Russian ideology - there is no other ideology in Russia
today" (Kantor, 2014). This explains why Russian Protes-
tants impose on their fellow believers in post-Soviet coun-
tries, along with the Eurasian ideology, another one -
Pan-Slavic ideology. Even though classical Eurasianism
and, as a result, the pro-Putin Eurasianism of A. Dugin
distances itself from Slavism, associating itself with the
latter only statistically. Nevertheless, it advocates a formal
connection since it relies not on Slavism but on the Asian-
Turkic world (Filatov, 2017). Ultimately, within the frame-
work of Russian Protestantism, Eurasianism and Pan-
Slavism are bound to create a single Protestant institution
in the post-Soviet space - a transnational organisation
with a governing centre in Russia. That is, the point is the
formation within post-Soviet Protestantism, its "Soviet"
similar to a "Eurasian" union.

Behind the formation of Protestant Eurasian institu-
tions in the post-Soviet territory, there is not just the pres-
ervation of existing ties from Soviet times but the revival
of the USSR, at least at the level of post-Soviet Protes-
tantism and the development of a Protestant Eurasian
"council of nations." Protestant denominations in Ukraine
(primarily Baptists and Adventists), having their leader-
ship centres in Russia or having already in the post-
Soviet period been part of some supranational religious
structures with centres in Russia, are under strong Rus-
sian influence. Therefore, they constitute a part of Rus-
sian political Protestantism and, as a result, become par-
ticipants of political forces both in Russia and abroad.

It is no coincidence that ideas such as Eurasian or
Russian-Mirovian ones in the early 90s of the XX century -
immediately after the collapse of the Soviet Union - formed
the core of the political ideology of the Russian Federation.
The easiest and, at the same time, the most effective way
to spread and implement such worldviews in the then post-
Soviet space were religious organisations, which in the
post-Soviet period continued to be directly subordinated to
the former "all-union" central bodies operating in Russia.
Thus, the sphere of post-Soviet Orthodoxy and Protestant-
ism remained entirely under Moscow's control. Conse-
quently, sending the necessary directives from the centre
to the local level was not difficult.

But since the primary basis of the Kirill-Putin "Russian
world" was declared Russian Orthodoxy, it was unac-

8 Evroaziatskii soyuz evangel&#39;skikh khristian-baptistov.
Etnolog.ru. http://etnolog.ru/religion.php?id=133.

° EAAA. http://www.e-aaa.org/; Evro-Aziatskaya Akkreditatsi-
onnaya Assotsiatsiya. ETU.
http://fevangelts.org/ru/content/evro-aziatskaya-
akkreditacionnaya-associaciya

% Evro-Aziatskii divizion (EAD). ESDA. https://encyclopedia.-
adventist.org/article?id=BD91&amp;lang=ru

! Uniony, vkhodyashchie v EAD. Tserkov&#39; Khristian
Adventistov Sed&#39;mogo Dnya. https://esd.adventist.org/-
church-structure/unions-belonging-to-esd/
2 Mission Eurasia - Field Ministries.
https://missioneurasiafield.org/
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ceptable to Protestants for purely religious reasons'®. The
Protestants found an alternative with the help of the Rus-
sian authorities in the "unified" concept of Eurasianism,
which, in its modern embodiment, is aimed at "mobilisin%
people for the revival of the Russian or "Soviet" empire."1
This was manifested primarily in the changes/-
replacement of leaders that took place according to the
same scenario in the legally existing Christian communi-
ties of Orthodox, Baptists, and Adventists in the Soviet
years. Thus, in Ukraine, removing the pro-Ukrainian Met-
ropolitan Filaret (Denysenko) from the leadership of the
Ukrainian Orthodox Church in the early 90s of this cen-
tury, a replacement for him was found in Russia. Thus,
Metropolitan Vladimir (Sabodan) of Rostov was sent to
Kyiv. At the same time, the pro-Ukrainian Baptist leader
Yakov Duhonchenko was replaced by Hryhoriy Komen-
dant (also a Ukrainian) from Russia, and Ukrainian Myk-
hailo Murha from Russia replaced the President of the
Seventh-day Adventist Church Mykola Zhukalyuk. In this
way, the Russian special services preserved the indivisi-
bility of the actual Russian respective denominations.
After the formation of independent Ukraine, both the UOC
and the all-Ukrainian communities of Baptists and Ad-
ventists continued their activities in the Eurasian (or
"Euro-Asian", as it is called in Protestant circles) confes-
sional community, with centres in Russia. Fortunately,
this trick failed with the Church of Christians of Evangeli-
cal Faith (Pentecostals). Its then head Mykola Melnyk
unraveled the plan of the Russian special services and
hastily withdrew his denomination from subordination to
Moscow.

It is noteworthy that the Protestants (at least at the
level of governing bodies) are fully aware of the political
essence of Eurasianism, so for their reassurance, they
chose other terms - "Euro-Asianism." Thus, they formally
dissociated themselves from Eurasianism as such. How-
ever, such a modification did not deprive the idea of Prot-
estant "Euro-Asianism" of its political (namely Eurasian)
content. Therefore, the "Euro-Asianism" of post-Soviet
Protestants did not notably change their pro-Russian af-
filiation - they traditionally continued to think of them-
selves in the former "all-Union" coordinate system. More-
over, the Protestants' explanations of their "Euro-
Asianism" are very similar to the former rhetoric of some
representatives of the "pro-Ukrainian wing" of the UOC-
MP. The latter preached (and also, obviously, for their
reassurance) that the "Russian world" had to be under-
stood not as "Russian", but as "Kyivan."15

" “Forum 20" podvel itogi dvadtsatiletiya aktivnoi
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In addition, Kyiv Baptist M. Cherenkov notes "Eurasia"”
in Protestant discourse means "the post-Soviet territories
centred around Russia" and is a space "where Russia
retains a leading role" (Cherenkov, 2016). Therefore, it is
naive to believe that Protestants in Ukraine do not realize
the importance of their "Euro-Asian ministry", and do not
recognize their "Euro-Asianism". Nevertheless, most
Protestant churches in Ukraine are still subordinated to
Euro-Asian governing structures. It is noteworthy that the
former All-Union Council of Evangelical Christians-
Baptists was not transformed into the "All-Russian" ac-
cording to the template "Russia - the successor of the
USSR", but immediately became the "Euro-Asian Federa-
tion of Unions of Evangelical Christians-Baptists", thus
preserving its former "all-imperial" status.

Scrolling through the present-day website of the Euro-
Asian Federation of Baptist Unions, one can feel nostal-
gia for the Soviet past, a kind of pro-Bolshevik negative
attitude to the formation of independent states in the post-
Soviet space, because of which "people began to dis-
perse to national apartments" (Stalin, 1946: 290). For
example: "In the autumn of 1991, after the collapse of the
Soviet Union, independent countries were formed with
their borders, customs, laws, currencies, and each of the
former Soviet republics established its Union of
Churches. In order to maintain the spiritual fellowship of
Evangelical Christians-Baptists of these countries and for
mutual assistance of the Unions in evangelizing the peo-
ples inhabiting these countries, the European Federation
of Baptist Unions was founded, which was documented at
the congress in 19921

In general, the majority of Protestants and neo-
Protestants in Ukraine are ethnically nihilistic. The latter
provokes the corresponding style of their behaviour and,
as a result, the behaviour of most of their religious institu-
tions. The most crucial thing in this process is that Protes-
tantism in Ukraine refers to Ukrainians not in their native
language, usually using Russian (mainly, it is used to
print confessional literature, hold religious and ceremonial
events, and support Internet resources). The data of
anonymous surveys of members of some Protestant
communities conducted by the Department of Religious
Studies of the H. Skovoroda Institute of Philosophy of the
National Academy of Sciences of Ukraine in the 2nd half
of the 90s of the XX century recorded mostly Russian-
speaking believers. Since then, unfortunately, little has
changed (Romaniuk, 2016). By the way, Pentecostals in
Ukraine have only decided to Ukrainianise their communi-
ties now'’. Until then, they have been tolerating their tra-
ditional, inherited from the Soviet era, Russian-speaking
communities mainly in the centre, east, and south of
Ukraine.

Judging by the websites and periodicals of the SDA
Church in Ukraine, this denomination does not have a
pro-Ukrainian position either - it is partly similar to that
advocated by the Baptists. In general, a number of Ad-
ventist websites in Ukraine are exclusively in Russian. It
is necessary to highlight that the SDA Church in Ukraine
recognises Crimea as Russian territory, as evidenced by
the map on the website of this denomination. According

16

Bratstvo EKhB. E-A Federatsiya EKhB.
https://eafecb-com/?page_id=514

v Ukrainskyi interes. (2022, July, 25). Z Bohom! Piatydesiatnyky
vyrishyly ukrainizuvatysia.
https://uain.press/news/z-bogom-p-yatidesyatniki-virishili-
ukrayinizuvatisya-1646561

Soyuzov

CXIA Tom 3 (4) 2022

P. Pavlenko (I1.ITaBneHko)

to it, "Structurally, the Seventh-day Adventist Church in
Ukraine is the Ukrainian Union Conference, which unites
eight conferences and Crimea, as evidenced by the map
of Ukraine within the borders of the conferences. But in-
formation about Crimea, like other conferences, is ab-
sent.'® This is because Crimea, accordingg to the official
website of Russian Adventists, is Russia.'

The primary Adventist resources, including those in
Ukraine, also prefer not to mention Russia as a terrorist
country, limiting themselves to the implementation of
purely humanitarian programs for victims "as a result of
the ongoing hostilities", in particular, "providing life-saving
assistance to the most vulnerable people in Ukraine and
abroad"®. In general, the Russian-Ukrainian war is un-
derstood as a "conflict".?" Therefore, without calling the
war a war, avoiding references to Russia and its partici-
pation in the war against Ukraine, the Adventist commu-
nity now expresses only abstract calls "for peace for the
people of Ukraine".?

Therefore, no wonder that in Ukraine, in the fourth
decade of its independence, there are no Ukrainian Prot-
estants, or Ukrainian Protestantism, since their
"Ukrainianness" is primarily geographical. Inspired by the
"Eurasian mission", post-Soviet Protestants, including in
Ukraine, call themselves "Christians of Eurasia" (Tselost-
naya missiya ..., 2017: 114). In one of the modern Protes-
tant publications published in Kyiv, we read: "At a time
when war and conflict have divided the churches and
peoples of Eurasia, we offer the unifying idea of an active
mission of reconciliation. Today the idea of reunification is
becoming dominant in the understanding of the post-
Soviet churches of their mission. We managed to pre-
serve and strengthen the international format of ministry.
People from different nations and cultures are in our
teams, events, and projects. Their countries are enemies
and even in war, but they serve together. This is the
model of reconciliation. The church becomes the only
place where warring nations reconcile, serve together and
serve each other" (Tselostnaya missiya ..., 2017: 7-8).

Inspired by the idea of "evangelical pacifism", Protes-
tants in the context of the Russian-Ukrainian war officially
advocate an abstract "peace in all things", because, with-
out naming who is the aggressor and who is the victim,
they profess a "neutral-universal" position as a "model of
reconciliation". However, it is unclear whether it is a rec-

'® Struktura tserkvi. Adventist.ua. https://adventist.ua/structure/

o Uniony, vkhodyashchie v EAD. Tserkov&#39; Khristian
Adventistov Sed&#39;mogo Dnya. https://esd.adventist.org/-
church-structure/unions-belonging-to-esd/

2 ADRA Partners with Southwestern Adventist University for
Ukraine Benefit Concert. 2022, March 1.
https://adra.org/adra-partners-with-southwestern-adventist-
university

! Statement by ADRA President Michael Kruger on ADRA’s
Humanitarian Response in Ukraine and Surrounding Regions.
2022. March, 31. https://adra.org/statement-continuing-response-
ukraine; Rossiya, Tretya mirovaya voina i bibleiskie
prorochestva. Logos info. 2022, March, 12.
https://logosinfo.org/2022/03/12/rossiya-tretya-mirovaya-vojna-i-
biblejskie-prorochestva/

22 ADRA Calls for Peace for the People of Ukraine and Mobilizes
Relief for Millions of People Impacted by the

War. ADRA. February 26, 2022. https://adra.org/adra-calls-for-
peace-for-the-people-of-ukraine-and-mobilizes-to-relief-for-
millions-of-people-impacted-by-the-war; Zhiznennye istorii o
voine, kotoraya ne imeet smysla. Logos info. March 18, 2022.
https://logosinfo.org/2022/03/18/zhiznennye-istorii-o-vojne-
kotoraya-ne-imeet-smysla/
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onciliation of the aggressor with the victim or the victim
with the aggressor and on what terms. This idea of "rec-
onciliation" is similar to the one voiced in the Kremlin. The
only difference is that, unlike the Kirill-Putin notion of
"reconciliation", the Protestant one is formally presented
in evangelical tones. By the way, the official Vatican also
considers the Russian-Ukrainian war in a similar "peace-
keeping" framework: since 2014, when Russia annexed
Crimea and occupied parts of the Luhansk and Donetsk
regions, the pontiff has avoided acknowledging Russia as
the igniter of war in Ukraine, does not call the war in
Ukraine a war, instead prayerfully calling the parties to
the "conflict" or "armed conflict" to peace.

It is indicative that a lot of Protestants in Ukraine still
admit Russia as a terrorist country, an aggressor, and an
occupier. Nevertheless, many of the Protestants have
become volunteers, serve as chaplains, and some, de-
spite the strict prohibition for Protestants to take up arms.
The leaderships of some Protestant and neo-Protestant
denominations express their attitude to the war rather
circumspectly, urging their believers to pray exclusively
for the end of the war but not for the victory of Ukraine.

For example, the All-Ukrainian Union of Churches of
Evangelical Christians-Baptists and the Church of Sev-
enth-day Adventists in Ukraine, as of the 9th month of
the war, have not been able to condemn Russia's mili-
tary aggression against Ukraine at the official level. In-
stead, they repeat the Kremlin's mantra since 2014 that
their believers are out of politics, that not Russians are
to blame for the war, but only the political leadership of
the Russian Federation and the Russian army. This ne-
glects the fact that Protestants in Ukraine, following the
example of their Russian brothers in Christ, continue to
be strongly oriented to the "expanses of Eurasia", and
are members of various "Euro-Asian" unions with the
centre in Russia. Thus, they continue to be actively in-
volved in the Eurasian integration processes led by
Moscow, acting in the light of Russian political Protes-
tantism. Currently, Protestant institutions in Ukraine do
not observe any significant severance of Euro-Asian
ties. At the same time, this explains why, according to
the majority of Protestant Internet resources, Protes-
tants in Ukraine, while continuing to pray for peace, for
the end of the war in Ukraine, at the same time avoid
praying for the victory of Ukraine in this war.

Meanwhile, the Ukrainian Church of Christians of
Evangelical Faith (UCCEF), despite no official statement
of this denomination on the Russian-Ukrainian war on its
website (there is only the "Statement of the AUCCRO on
the genocide of the Ukrainian people committed by Rus-
sian troops in the Kyiv region" of April 6, 202223), clearly
indicates that Ukrainian Pentecostals condemn the war,
take care of humanitarian issues for the victims, and vol-
unteer. Although it is important to note that, in general,
Protestant volunteering is quite a pacifist due to the fact
that "Jesus forbade us to ever use violence against an-
other person"24. At the same time, the UCCEF youth
movement on its official Instagram page published an

2 Zaiava VRTsIRO pro henotsyd Ukrainskoho narodu, vchynenyi
rosiiskymy viiskamy na Kyivshchyni (2022).

Ukrainska Tserkva Khrystyian Viry Yevanhelskoi.
https://www.chve.org.ua/vhciro-zayava-pro-genocyd-06-04-22/
gln Ukrainian)
4 Khrystyiany ta viina. Kyivska bohoslovska seminariia.
https://ktsonline.org/zhyttya-seminarii/statti/524-
khristiyani-ta-vijna.

appeal to the President of Ukraine, Volodymyr Zelenskyy,
in which it assured him of its prayer support and thanked
him "... for his work and the entire Office of the President!
We see and appreciate everything. We continue to pray
for everyone who works for the welfare of Ukraine. Every-
thing will be fine. Glory to God! Glory to Ukraine! Glory to
the heroes!".

While implementing the Protestant Eurasian project,
Russian political Protestantism relies primarily on Rus-
sian-speaking believers outside Russia. For this purpose,
the Russian language is imposed on the latter in both
church and non-church environments. For example, in
Ukraine, the vast majority of translations of the Bible, the
New Testament, biblical commentaries, and liturgical lit-
erature among Protestants are distributed mainly in Rus-
sian. Also, liturgical events are usually held in Russian,
and sermons are mostly preached in Russian. Thus, most
Protestants in Ukraine, at least within communities, are
Russian-speaking. The Russian language, dominating at
religious events, sometimes becomes the norm in every-
day life (Romaniuk, 2016). Therefore, it is straightforward
for the majority of Protestants and neo-Protestants to
instill a Eurasian mindset beneficial to the Kremlin, using
them as carriers of its political programme, as a tool for its
(programme) dissemination and establishment, as a
means of building Russia as Eurasia.

Conclusions

Consequently, if the rashism of Russian Orthodoxy
manifests itself in the desire to subjugate the entire
post-Soviet space to the neo-imperial project of the
"Russian world", then within the framework of post-
Soviet Protestantism, Putin's fascism manifests itself in
the desire to create structures such as "Eurasian un-
ions" or "Slavic missions." In one way or another, they
aim to retain the former Soviet space in the Russian
political field and, above all, are organised in such a way
as to become centres for the Russification of the reli-
gious and the ethno-cultural territory of the "post-Soviet"
peoples.

The Kremlin planted the Eurasian ideology on
Protestants with a far-sighted purpose. Russian-
speaking, Soviet mentality, a vast network of organiza-
tional ties, a clear hierarchical structure, and, as a re-
sult, the influence of governing bodies on subordinate
institutions, ordinary believers help turn Protestants in
the post-Soviet territories into potential promoters of
Eurasianism. Thus, propagandists of ideas on the reviv-
al of the Russian Empire spread the rachist ideology in a
"Christian packaging." Such tendencies are extremely
dangerous, and especially now, when Russia is not just
waging war against Ukraine, it is committing genocide
against Ukrainians. Therefore, if Protestants leadership
in Ukraine does not clearly and distinctly indicate their
position on the war, hiding behind the mask of some
kind of "pacifism," do not stop praying for the approach
of an abstract "peace", do not admit the anti-Ukrainian
nature of their Euro-Asian cooperation, it will continue
acting in the political arena controlled by the Kremlin
(now it does not matter whether it is willingly or unwill-

ingly).

% Rukh molodi UTsKhVle zvernuvsia do Prezydenta Ukrainy zi
slovamy pidtrymky (2022). Ukrainska Tserkva

Khrystyian Viry Yevanhelskoi. Retrieved from:
https://www.chve.org.ua/gomolod-zvernennya-do-prezydenta/.
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€Bpasiiicbka MmaTpuuA NOCTPaAAHCbKOro NPOTECTAaHTU3MY,
il BUABM B CyyacCHiu YKpaiHi
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Iacruryt ¢inocodii imeni I'.C. CxoBoponn
Hanionansnoi Axanemii Hayk Ykpainu (Ykpaina)

Y cTaTTi 4OCNiAXY€ETbCS aKkTyanbHa TemMa «MoCTpagsHCbKOro NpoTeCTaHTM3My» Ta MOro NO3ULOHYBaHHA B FOCTPUX
couianbHO-NONITUYHUX NUTAHHSAX, 30KpeMa B NUTaHHAX CTaBfeHHs 4O POCincbKoi arpecii npotu Ykpainu. MNMokasaHo, Lo
B OCHOBi pyCCOLIEHTPMU3MY MOCTPaASHCLKOro NPOTECTaHTU3MY NEXUTb EBPA3IACTBO K AOKTPUHA POCIACBKOro dalumamy,
siKa NporonoLye igei pociiCbKo-asincbKoi CNifbHOCTI B NPOTUCTABMNEHHI BCIM iHLUUM, Y TOMY YACAi 1 CNiNbHOCTI CIOB’SH,
06CTOE HEeOoCTaniHi3aM Ta NyTIHCLKUI HEOKOJOHianiaM. BMKOHAHO MOPIBHSAHHA OBOX 0a30BMX ANSA POCINCLKOIT Cy4YacHOT
reonosniTMK1 KOHLENLin eBpasiinicTBa Ta “pycckoro Mipa” i mokasaHo, Lo eBpasiincTBO nepeabayae NOCYTHICHE BKITHOYEH-
HS YNCNEHHWUX NPOTECTAHTCLKNX PYXiB HA KOMMWLLHIX PafsHCbKMX TepeHax Yy nonitTuyHy opbiTy Kpemns 3 noganbivm
noro “onpaBocnaBneHHaAM” y eBpasinicbkoMy doopmaTi. | SKWOo pociicbke NpaBocnas’s BOsli€ NignopsiaKkyBaT BeCb NOCT-
paAsHCHKMIA NPOCTIP HEOIMNepPCbKOMY NPOEKTY “pycckoro Mipa”, nepegbavaioum o6’e€qHaTV CHOB'SIHCTBO B KOMMLLHIX
paAsHCBbKMX reononiTMYHUX KoopauHaTax, TO NOCTPaAsAHCHKMN NPOTECTAHTU3M 30PiEHTOBAHUIA Ha YTPMMaHHS NocTpa-
OSIHCbKOro NPOCTOpY B €BpasiicbkoMy noniTudHOMy noni. BogHovac, aHanisytoun CTpyKTypy i BHYTPILLHIO NOMITUKY CY-
YacHOro NOCTPaaAHCBLKOro NpoTecTaHTU3My, aBTop AOBOAMUTb, LLO, MOMNPY BCIO MOro (NPOTECTaHTU3MY) HEOOHOPIOHICTb,
BiH YHikanbHUM YMHOM OO0 cborofHi 36epir y cobi 3aranbHi pucu 6anTnamy pagsiHcbKoro WTuby i CXUbHUI 0O YTBOPEH-
HS 3aKPUTUX CTPYKTYP i CyOKynbTyp, 3aCHOBaHMX Ha BiAMOBI, a He MO3UTUBHINA camoigeHTudikauii. OTpuMaHi y npoueci
OOCHiMKEHHA pe3ynbTaTi AaloTb MiACTaBN CYTTEBO CKOPUryBaTW iCHYIOYI HA CbOTOAHI YSIBMEHHS LLIOA0 NOCTPaAAHCHKOro
NPOTECTAHTU3MY, MAHOPaMHO i PETPOCMEKTUBHO OCMWCIIMTU MOMITUYHY MOro CKMagoBy, KOHCTATyBaTW, WO OQilinHO
obcTooBaHa NOCTpagsaHCLKUMU NpoTecTaHTaMu (Nepegycim 6anTtuctamu Ta agBeHTUCTaMM) igesi, Tak 3BaHOI, “eBpoa-
3ircbkoi” (4M “eBpo-asiaTCbkoi”) MiCiHOCTI BigbyBaeTbest y chapBaTepi NyTiHCLKOT €BPasiicbKoi igeonorii, a, oTxe, gie y
BU3Ha4YeHUX “kaHoHax” HeoiMnepcbKoi noniTuku Pocil.

KnrouoBi cnoBa: Pocia, PagsHcekun Coto3, YkpaiHa, “pycckin Mip”, €BpasiicTBo, pawm3m, NpoTecTaHTU3Mm,
POCICbKO-YKpaiHCbKa BilHa.
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