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TRANSFORMATION OF THE JAPANESE MEMORY POLITIC
IN THE Il HALF OF XX-XXI CENTURIES
IN THE CONTEXTS OF PAN-ASIAN AMBITIONS

The article is devoted to the analyses of the role of Pan-Asianism in the formation of the Japa-
nese policy of memory in the period after World War Il. Since the Meiji period, Japan has had a
dual relationship with Asia: on the one hand, as a region of high spirituality and culture, on the
other, as a region lagging behind the West or Europe in terms of economic, political and techno-

logical development. In the 1950s, when Japan was experiencing a period of economic crisis

caused by the defeat of the war, the occupation regime, and the formation of military memory, we

see a trend of Japanese intellectuals classifying Japan as "Asia". If during World War | Pan-Asian

ideology was used to correct imperial ideology and colonialism, modern Pan-Asian concepts tend

to create a union of Southeast Asian countries for support and mutual development. The further

development of these sentiments depends on the implementation of existing ASEAN projects and

the specifics of the adopted political and economic strategies of the Asian Commonwealth.

The articles provide the first comprehensive analysis of the constitutional documents, editions
and speeches of Japanese politicians, which show the transformations of Japanese memory poli-
tic. The main terms of development of this policy, which consist in patient orientation and gradual
formation of new Asianism, are separated. Discussions around Yasukuni-jinja and Japanese his-
tory textbooks as examples of these trends in Japanese politics are analyzed.

Provided that Japan's pacifist position is enshrined in the constitution, there are conservative
and nationalist views on the Japanese war in Asia. As part of Japan's policy of remembrance, Pan-
Asianism fosters an ambivalent attitude toward Japanese expansion in Asia. Subject to Japan's
official admission of guilt to neighbouring countries, condemnation of expansionism and colonial-
ism, and the transition to pacifism, there are conservative and nationalist views on the Japanese
war in Asia. Within the conservative position, Japanese guilt is questioned and the need to recog-
nize the heroic participants in the war is proclaimed, the "Great East Asian War" is interpreted as a
war of self-defence, or the correctness and truth of Pan-Asian ideals of Taisho and Showa Japan

are recognized.

Introduction

Since the Meiji Revolution, Pan-Asianism has spread
to the fields of economy, political ideology, as well as to
culture and religion. After the end of World War Il, Pan-
Asianism as an ideology of imperialism ceased to be
relevant. But the idea of the need to unite Asia is begin-
ning to operate and spread in the fields of foreign policy
and international relations. The study of these ideas, their
origins and consequences of implementation will help to
understand the vectors of the current Japanese strategy
for the development of relations with the countries of East
Asia.

After the defeat of Japan in World War I, Pan-
Asianism was condemned as a hostile ideology of imperi-
alism and colonial policy. The revival of the very ideas of
Asian unity can be considered in 1947 when the First
International Conference on Asian Relations was held in
Delhi. The conference condemned pre-war Pan-Asianism
for its similarity to Western colonialism and discussed
several issues related to the protest against Western
colonization of Asia (Takenaka, 2015, 43-44).

ISSN 1728-9343 (Print)
ISSN 2411-3093 (Online)

Key word: Pan-Asianism, memory politic, New Asianism, Yasukuni Shrine.

The discussion on these issues was continued during
a conference in Bandung in 1955, where the so-called
Non-Aligned Movement was formed. The conference
focused on finding ways to resolve international global
conflicts and protesting against Anglo-American world
hegemony. As a result of the conference, several deci-
sions on economic development were made and 10 prin-
ciples of peaceful coexistence were discussed.

Regarding cultural interaction was made the following
conclusion: “The cultures of Asia and Africa are based on
universal principles and spirituality. Unfortunately, contact
between Asia and Africa has been cut off over the centu-
ries. Now the peoples of Asia and Africa are inspired by a
common desire to restore their ancient cultures and de-
velop new ones in the context of the modern world” (Final
Communique ..., 1955). This is how the expansion and
rethinking of the format of inter-Asian and Asian-African
relations are formed. At the same time, the pan-Asian
idea of the Asian commonwealth and the need to unite
Asian countries that share a common spiritual and cultur-
al foundation continue to live on. Against the background
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of these trends, this period also develops a competitive to
the Pan-Asian - Pan-Pacific vector of Asian relations
(Kapranov 2015: 51-52). In post-war Japan, a key mo-
ment in the formation and resumption of the search for
national identity that began in the Meiji period was the
reassessment of attitudes toward both Pan-Asianism and
Asia itself. Characteristically, at this time the problem of
conflict between Western (as progressive) and Asian (as
traditional, but backward from the West) identities arises
again. An important point of such reflection and reas-
sessment of one's own identity is the statement of the
Japanese sociologist Shimizu lkutaro (7% 7K £ KR, 1907-
1988) from 1950: "And now, let's repeat: the Japanese
are Asians" (Duus, 2001). At the same time, in the rheto-
ric of the Japanese Communist Party positioned itself as
a semi-colonized Asian state.

Methods

The politics of memory is understood as the methods
by which a new discourse of society's view of certain
events of the past is formed. Japanese memory politics is
characterized by an ambivalent attitude toward Pan-
Asianism as a phenomenon that coexisted with Japanese
expansionism and imperialism. On the other hand, it is
the political dimensions of building an ambivalent attitude
to the history of the late XIX - the first half of the XX cen-
tury. Cause a tense situation in the East Asian region as
a whole. Analysing the connection between modern
memory politics and the phenomenon of Japanese Pan-
Asianism will help to better understand not only Pan-
Asianism itself, but also its future perspectives and cur-
rent manifestations.

Result and Discussions

S. Saaller emphasizes the connection between Pan-
Asianism and modern Japanese politics of memory. For
example, the researcher notes an ambiguous assessment
of the Fifteen Years' War in Japan: while Japan's
aggression against other Asian countries is officially
recognized, some views describe this period as an era of
Japan's war for the liberation of Asia or as a defensive
war. Thus, Pan-Asian rhetoric is used by right-wing
nationalists and modern sympathetic ideologies of
imperialism. Analysing the work of the Prime Minister of
Japan Abe Shinzo (Zf%% =, 1954) "Towards a Beautiful
Country" ( " L W ~ ) from 2006, S. Saaller
emphasizes the influence of these sentiments on the
formation of modern politics. memory (Takenaka, 2015).
The policy of memory as a policy of preventing the
mention of Pan-Asianism in any of its forms is analysed by
E. Hotta, K. Fujiwara, Y. Takatori. In this case, the study of
memory policy focuses on Japan's efforts to avoid
mentioning the Fifteen Years' War in socio-political
discourse, along with Japan's image as a modernized
peaceful country.

The project of the East Asian community and the
forms of the revival of Pan-Asianism in the period after
World War Il are considered in detail in the works of S.V.
Kapranov. Works such as “China in the Ideology of
Japanese Pan-Asianism” (Kapranov, 2017) and “The East
Asian Community Project and China's Place in It: the
Japanese Perspective” (Kapranov, 2015) analyse
contemporary concepts of Asian solidarity, political
programs and philosophical ideas based on Pan-Asian
principles. Based on the data and discourse of the study
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of the role of modern Pan-Asianism in building inter-Asian
relations, the main purpose of our article we see the
analysis of the place and role of Pan-Asian ambitions and
their implementation in the formation of Japanese memory
policy in the second half of XX - XXI centuries.

At present, there are two directions in Japan's policy of
remembrance for the events of 1930-1945: the first
focuses on pacifism as the main focus of post-war
peaceful Japan, the second focuses on the contradictory
moments of recent Japanese history and the danger of a
resurgence of militarism in the country. While the first
direction is key to Japan's soft power policy in the context
of creating a positive image of the country, the second
direction creates the danger of international conflicts and
leads to criticism of Japan by countries involved in the
Pan-Asian dialogue. Let's analyse the history of formation
and features of implementation in modern Japan in both
directions.

Analysing the peculiarities of the formation of one's
view of the military events of the first half of the XX
century. and defeat in war, Hashimoto Akiko (f&4 W) in
his monograph Long Defeat: Cultural Trauma, Memory,
and ldentity in Japan shows that Japan's search for a new
political culture is based on the experience of dealing with
the national trauma of military defeat. The researcher
distinguishes three possible ways to solve the situation of
ambivalent attitude to wars in general: nationalism,
pacifism and reconciliation (Hashimoto 2015). Pacifism as
a basis for identity formation is the active promotion of
anti-war sentiment and anti-nuclear policy (Hatoyama,
2009). According to the official position of the Japanese
government, enshrined in Article 9 of the Constitution,
modern Japan is a pacifist state.

At the same time, the nationalist path is to overcome
the negative experience of the past and gradually form the
image of a strong Japan. For example, former Japanese
Prime Minister Abe Shinzo speaks of "eliminating the
post-war regime" and building a "new and beautiful" Japan
(Kuan-hsin, 2010). In particular, in 2014, Abe proposed to
revise the ninth article of the constitution on the country's
military force, strengthen national self-defence and form a
"positive pacifism" in Japanese politics. As a result, the
amendment "Constitution and the right of self-defence" (7
W& 5 # — "kenpo: to jieiken")' was adopted, which
approved the following three positions on the conditions of
Japan's use of military force:

1. In the event of a military offensive against Japan or
a country closely connected with Japan, which would
jeopardize the existence of the country and the right of its
citizens to life, liberty and happiness;

2. If there are no means other than military to resolve
the conflict and overcome the threat;

3. Military action must be limited to "the use of the
minimum necessary force".

The third option is to form a view of the military events
of the first half of the XX century. is to recognize Japan's
defeat in the war as real, to survive the past, and to build a
modern identity based on the principles of regional
integration. The difficulty of defining the discourse of

! Kenpé to jiei. Boei-shd no seisaku.
https://www.mod.go.jp/i/approach/agenda’kihon02.html. (In
Japanese)

? Ibid.
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memory politics is explained by the presence of all three
positions in the context of modern Japanese politics.

The formation of an ambivalent policy of memory, in
particular, was facilitated by the soft policy of the
American occupation of Japan (1945-1952), during which
Emperor Hirohito (1 ; Emperor Sowa — H{FI K &; 1901-
1989) was not recognized. guilty of Japan's war (and vice
versa, according to the decision of the occupying power,
assisted in rebuilding the country). Class-A war criminals
were given lenient sentences that did not involve the
death penalty. Researchers of the Japanese politics of
memory S. Lawson and Tanaka Seiko call these facts key
to the formation of a dual attitude to the "Great East Asian
War" (K Ak #f ¥ 4+ — "daito:a senso:") by Japanese
citizens and representatives of political elites (Mahathir,
1994). Based on these facts, H.P. Bix in his monograph
"Military Responsibility and Historical Memory: The
Hirohito Phenomenon" concludes that it is this policy of
the occupying forces that lead to the belief in the moral
justification of Japan's actions in Asia - that is, to the belief
that "the great East Asian war "was fought for the
liberation of the Far East from European imperialism (Bix,
2001). Despite the lack of agreement among researchers
to assess the role of Pan-Asianism in the Japanese
strategy of the first half of the twentieth century, at the
official level Pan-Asianism is considered a justification for
Japanese military aggression in Asia and a means of
political propaganda. At the same time, it should be noted
that the belief in the justice of Pan-Asian ideals continues
to be maintained at the level of the general public.

One of the contentious issues that still cause conflicts
between Japan and East Asia on suspicion of not only
imperialist sentiments in Japan but also people who
sympathize with such sentiments, is the Yasukuni Shrine (
v [= i it - “yasukuni jinja")*. Characteristically, the
sanctuary is supported by followers of the nationalist
position and the strategy of softening the view of the Asian
war. Yasukuni-jinja is a place of preservation of lists of
soldiers who died defending Japan. A cornerstone in the
sanctuary's history, which draws the attention of political
elites and the international community to it, is the fact that
14 Japanese figures of the Showa and Taisho eras,
convicted of surrendering as war criminals, are revered in
Yasukuni-jinja as "eirei" (& §2) (Takenaka, 2016). Another
issue that draws attention to the Yasukuni Shrine is the
intendants of periodic visits (which are periodically
characterized as pilgrimages) to the shrine by
representatives of the Japanese authorities.

Since December 13, 2001, then-Prime Minister
Koizumi Junichiro (/N2 #fi —EE, 1942) has visited the
Yasukuni Shrine six times, prompting criticism from the
international community. For example, in 2005, Koizumi's
repeated visits to the Yasukuni Jinja led to meetings with
the Deputy Prime Minister of the State Council of China (I,
1938). In response to the allegations, at a press
conference in 2005, Koizumi Junichiro gave the following
answer about the reason for the pilgrimage to the
Yasukuni Shrine: “l, Prime Minister Koizumi Junichiro,
make a pilgrimage to the Yasukuni Shrine as a
representative of the Japanese nation. Japan's peace and
prosperity are shaped not only by those who live now. We

3 Sanpai no shiori. Yasukuni-
jinja. https://www.yasukuni.or.jp/assets/pdf/precincts/map/yasuku

ni_shiori_ja.pdf. (In Japanese)
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must not forget that today's peace has been achieved
through those who have lost their precious lives on the
battlefield. | visit the Yasukuni Shrine to express my
condolences to the spirits of those killed in the war.
Besides, Japan should never go to war again. We
remember that which is why Japan has not been at war for
the last 60 years” (Koizumi sori-daijin naigai kisha kaiken,
(2005). The Prime Minister also noted that he visits the
Yasukuni Shrine alone, unaccompanied by colleagues
from parliament. Several times in the speech it was
emphasized that Japan is not currently waging wars, but
only organizing humanitarian support to countries that
need it.

Then, on December 26, 2013, Japanese Prime
Minister Abe Shinzo paid an official visit to Yasukuni-jinja,
which also provoked a backlash and criticism among the
people and political elites of China, South Korea, the
United States and Russia. Despite the marked
international reaction, the shrine was also visited by other
Japanese officials in 2014. In addition, 146 deputies are
visiting the shrine on April 22. This tradition continues in
2015 when 70 deputies of the Japanese Parliament come
to the sanctuary on an official visit. The lists of official
visits of representatives of the Japanese parliament to
Yasukuni-jinja can be extended. In response to the
criticism of these visits, there is a tendency to focus on the
private nature of each pilgrimage.

It should be noted the dual attitude to the sanctuary in
the middle of Japan itself: on the one hand, it is morally
correct to form respect for the past, on the other hand,
Yasukuni is considered a symbol of Japanese militarism
and colonial policy of the Japanese Empire. Researchers
of Japanese politics in memory of A. Inuzuka and T. Fuch
conclude that the sanctuary is indirect propaganda of
Japanese militarism and a source of new national memory
of the Asia-Pacific War as a war of self-defence. Some
studies also conclude that militaristic sentiment is on the
rise in modern Japan. In A. Takenov's work, the policy
towards Yasukuni-jinja is considered as a case of using
the method of post-memory as a means to form an
idealized image of the past (Tankha, 2003). S. Koji
examines the double issue of criticism of the politics of
memory concerning the Yasukuni shrine and the fact of
the legislative separation of religion from politics,
enshrined in the Japanese constitution of 1947 (Fretwell,
2016).

In response to the aggravated political situation around
the sanctuary, the official website of Yasukuni-jinja tried to
justify Japan's actions during the war of 1930-1945. in the
Fifteen Years' War to create a "Sphere of Common
Prosperity" for all Asian countries.

In addition, in the official pamphlet "Information for
pilgrims. The purpose of founding and operating the
sanctuary is as follows: “The purpose of the sanctuary of
Yasukuni is to worship precious spirits equally — those
people who died in the struggle for the homeland,
regardless of their gender, merit or social status. This is
necessary to comfort the spirits of those who gave their
lives for the homeland and to talk about them to future
generations. That is, the more than 246,600 pillars of
spirits worshipped here are the souls of people who perish
in the line of duty to defend their country” (& # o L B
DR

* Ibid.
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This rhetoric is supported by the Shinto Policy
Association (Shinto Seiji Renmei). The purpose of the
Association is, in particular: "to establish a national ritual (
% # fL - "kokka girei") for the precious spirits
worshipped in the Yasukuni Shrine - for the spirits of
people who died defending Japan". At the same time, the
Association is called to "dispel misunderstandings about
Japanese historical facts and promote the morality of our
esteemed nation as one that can contribute to peace in
the world". Thus, the sanctuary itself and its supporting
institutions have a policy of focusing on the heroism of the
spirits of those who defended Japan to ensure a peaceful
future. The fact that some participants in the war were
convicted by an international tribunal as class-A war
criminals are not mentioned in this rhetoric.

An attempt to smooth over the conflict over the
Yasukuni-jinja is considered to be a request from 1978 by
the rector of the temple of the Buddhist school Shingon (
H 5 5%) Honzen-ji (A ##<F), monk Nakata Junna (fh [ I
F1, 1934) to Pope Paul VI held a Mass for all the souls of
the dead, who are worshipped in Yasukuni-jinja, as well as
the souls of all those who died because of their actions
(Breen, 2011). Pope John Paul Il complied with this
request in 1980, but it did not reduce the international
community's criticism of the Yasukuni shrine.

Characteristically, Japanese apologists for the
pilgrimage to the Yasukuni Shrine adhere to the
assessment of Japan not as an aggressor, but as a victim
of war. In particular, this position is taken by Japanese
politician Fujio Masayuki (# R 117, 1917-2006), who
equates the Japanese pilgrimage to Yasukuni-jinja to
Chinese visits to Confucian temples and questions the
legitimacy of assessing the killing of people in war as a
crime (Breen, 2011). At the same time, it should be noted
that this position contradicts the official course of
Japanese policy.

The increase in anti-Japanese sentiment in Asia could
be observed during 2014, i.e. after the visits of
government officials to the Yasukuni Shrine. Especially
famous was the statement of the Chinese ambassador to
London, Liu Xiaoming ( x| B& W] , 1956, period as
ambassador - 2010-2021), who compares the sanctuary
of Yasukuni and a kind of Horcruxes, which represents
“the darkest parts of the Japanese soul” (H.E.
Ambassador ..., 2014, October 1). The main reason for
the criticism and attention to the visits to the Yasukuni
shrine by the country's authorities is the symbolic side of
this action, in particular, the confirmation of the lack of
recognition by Japan of its guilt for aggression in Asia. In
these cases, it is the policy of the Japanese parliament
towards the Yasukuni Shrine that is called an example
and proof that militaristic sentiments and pan-Asian
ambitions for leadership in Asia remain in Japan. In
addition to the Yasukuni Jinja, similar discussions have
arisen over Japanese history textbooks since the 1980s
and about war museums and memorials located near the
Yasukuni Shrine.

However, the current attitude towards the Yasukuni
Shrine involves its evaluation as a religious institution (5%
HEj - "shu:kyo: ho:zin"), which exists for the conduct of

S (it B E A7 B #5 ¥ E 0 < D) Shinseiren ga mezasu kuni-
dzukuri. /I Shintd seiji
renmei. https://www.sinseiren.org/index.html. (In Japanese)
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Shinto rites. Rites in honour of the spirits of "eirei" in this
sense are understood as acts that have nothing to do with
Japanese militarism. Instead, the symbolic meaning of
both the pilgrimage and the functioning of the Yasukuni
Shrine is seen in the core ideals of loyalty, self-sacrifice,
and patriotism, which remain among the core national
values. From this point of view, the fact of the existence
and functioning of the Yasukuni Shrine testifies to the
ambivalence not of the shrine itself, but of the Japanese
attitude to Pan-Asianism, which remains a cornerstone of
inter-Asian relations.

History textbooks are one of the main tools of forming
a national memory of past events. Controversy over the
specific wording of such textbooks began in the 1960s.
The conservative position of the Japanese Ministry of
Education in this period is characterized by a negative
attitude towards the manifestations of leftist sentiments in
the conduct of educational policy. Namely, the
consolidation of leftist views, according to the political elite
of the period, cannot lead to the formation of positive
patriotism and national pride. Therefore, in recent history
textbooks written and approved in the 1960s, we can see
a softening of the wording and descriptions of Japan's
actions in the Asian war. Thus, the "aggression" ({li% -
"shinryaku") of Japan in northern China could be
described as "advancement" (it - "shishutsu"), and the
Korean independence movements were called "Korean
disorders". The use of such formulations leads not only to
an increase in anti-Japanese sentiment in Korea and
China but also to criticism from the media, in particular
from the well-known newspaper Asahi Shinbun (i [ 7]
). Other controversial points are such episodes as the
"Nanjing Incident" (F3t = - "Nanjing Jiken", in other
languages - "Nanjing Massacre", 7 5 K J& 7 ), the
problem of Korean "comfort women" — /&%l — "lanfu")
and others. cases when textbooks downplay the
aggression of Japanese actions or war crimes. Thus, in
the New History Textbook of 2005, in describing the
events of the Pacific War, in describing Japan's actions,
the emphasis is on Japan's efforts to protect Asian
countries from the onset of the West (New History
Textbook, 2005: 48-54). As a confirmation of the success
of this policy, there is a quote from a speech by Malaysian
politician Raja Nong Chika (1953): “Japanese soldiers
supplanted the forces of Western Europe, which for many
years colonized the peoples of Asia. They surprised us
because we didn't think we could defeat white people,
they inspired us. They woke us from our long sleep and
convinced us that we could make the people of our
ancestors ours again” (New History Textbook, 2005: 54).
Discussions over history textbooks continue in modern
Japan, along with the emergence of new publications.
S. Lawson calls the phenomenon of "post-war guilt" the
reason for the controversy of such attitudes, which
describes the situation of recovery by a certain community
of recognition of the fact of a traumatic past (Lawson,
2011). In particular, the "Japanese nation" itself was called
in this case a victim of the actions of the Japanese military
authorities (it is important to emphasize the fact that even
in this rhetoric there is no accusation against the emperor)
(Conrad, 2010).

Analysing this case, the fact of social criticism of such
positioning of Japanese hostilities should be noted. During
the 1960s, along with the revival of Pan-Asianism at the
level of international relations, there was a negative
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attitude towards Pan-Asian wartime rhetoric. Such
sentiments were preceded by the formation of the
Japanese constitution and the consolidation of pacifism as
the main course of the new Japanese modernization.
Within this course, Pan-Asianism was understood as the
cause of the "Great East Asian War", which in turn led
Japan not only to defeat in the war but also to the
situations in Hiroshima (/& &) and Nagasaki (1< ).
together with the formation of a negative image among
neighbouring countries (Kim, 2008). Attempts to correct
the textbooks after 1982 and further work on them can be
seen as a political step towards establishing diplomatic
international relations.

Considering the peculiarities of the Japanese
perception of the past, Kumakura Isao suggests that the
central guideline for the development of the whole
universe of Japanese culture is the aesthetic worldview.
Focusing on aesthetics leads to a "hollow centre" in the
perception of opposite objects (Kumakura, 1989). In
practice, this means that when there are several opposing
"forces" (which can be understood as conflicting points of
view of any social, political or religious sphere), it is the
"field centre" that assumes the role of a "buffer zone" that
neutralizes the conflict. Another cornerstone of the
Japanese consciousness, which is important for
understanding the politics of memory in this country, the
researcher considers the lack of focus on morality as a
category of evaluation of actions (Esenbel, 2007). Instead,
as Kumakura writes, Japanese culture is characterized by
positioning the category of beauty as the highest measure
of evaluation of any actions and processes.

From this point of view, reflection on one's past and its
acceptance, as well as feelings of guilt, are not rational
because they do not correspond to aesthetic categories.
At the same time, the choice of a strategy of forgetting
certain events of the historical past and refusing to
reassess this past is understood as an act of preserving
national identity. This theory explains not only the
ambivalence of Japanese memory policy but also the
duality in the assessment of Pan-Asianism as a
cornerstone in shaping the discourse of Japanese history
of the second half of the XIX-XX centuries.

An example of the politics of memory can be seen in
the phenomenon of the formation of "multiple identities" in
Japan when the country simultaneously supports the
strategy of pacifism, the image of Japan as a victim of the
United States and the West and recognition of aggression
by the Japanese Empire against other Asian countries.
We emphasize that these points of view continue to exist
in modern Japan and the choice of a the particular
position depends on the context and currents of view.

The possibility of the existence of relative or multiple
truth is called an internal characteristic of Japanese cul-
ture, as well as an aesthetic-oriented system of values.
Characteristically, the ecognition of the ineffectiveness of
the application of the system of binary oppositions and
clear criteria of individual truth leads us to understand the
system of formation not only of Japanese Pan-Asianism
but also of national identity in general. Thus, the for-
mation of a unified strategy of memory policy within Jap-
anese culture can be considered impossible from the
point of view of it's internal logic.
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Conclusions

Thus, the Pan-Asianism of the Meiji era is critically
evaluated in the context of the modern discourse of con-
structing the politics of memory. At the same time, Pan-
Asianism became the centre of discussions around the
assessment of the role and place of Japan in the events
in the Asian region in the first half of the XX century,
which are called the "Great East Asian War". Against the
background of Japan's official recognition of its aggres-
sion in Asia and the consolidation of pacifism as the main
direction of future new modernization at the constitutional
level, we can observe an ambivalent attitude to both Pan-
Asianism itself and Japan's wars.

The presence of conservative and right-wing senti-
ments within the Japanese political and intellectual elite
leads to the emergence of a nationalist vector for the
development of Japanese memory policy. This forms the
opposite attitude to the Sino-Japanese wars, in which
Pan-Asian rhetoric is recognized as a strategy to justify
Japanese aggression. The third vector of Japan's policy
of remembrance involves the assessment of the Fifteen
Years' War as the result of the actions of the Japanese
military, which must admit its guilt not only to Asia but
also to the Japanese nation.

Discussions surrounding the assessment of these
events are held within the framework of contemporary
Japanese political and socio-philosophical discourse. It is
not so much the fact that Japan is waging wars and
Japan's Asian identity that is being re-evaluated as the
motives and position of Japan itself in these events. The
ambivalence of the attitude to the events of the "Great
East Asian War" and the impact of this attitude on the
transformation of Japanese national identity can be illus-
trated by the situation around the Yasukuni Shrine, war
memorials near the shrine and history textbooks that are
the focus of international media. This shows the transfor-
mation not only of the Japanese politics of memory but
also of the attitude to those Pan-Asian ideas that still
govern the transformation of identity within the region.
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TPAHC®OPMAL)IT AMNOHCHKOI NOJITUKU MAM’ATI
11 MO/I0BUHU XX — XXI CT. B KOHTEKCTI MAHA3IMCbKMX AMBIL|IA

CraTTio NpUCBAYEHO aHani3y posi naHasiatTusmy B ¢popMyBaHHi ANOHCLKOI NONITKM Nam’ATi B nepioa nicns
Opyroi CeiToBOi BiHKU. [Moka3aHo, Wo no4ynHarouu 3 nepiogy Menasi, B AnoHii 3akpinneTbca noagBiiHe cTaB-
neHHs Ao «Aszii»: 3 ogHoro 60Ky, sik 40 perioHy BUCOKOI AYXOBHOCTI Ta KynbTypM, 3 iHWOro 60Ky, Ik A0 perioHy,
fIKUM € BigcTanum Big 3axoay a6o €Bponu B NiaHi EKOHOMIYHOro, NOMiTUYHOro Ta TEXHOMOriYHOro po3BuTKy. B
1950-x pp., konu B ANOHii HacTae nepion eKOHOMIYHOI KpU3n, 3yMOBIEHOI, 30Kpema, nopa3skoto y [ipyrin Csito-
Bil BiliHi, OKynauilHMM peXxuMoM Ta npouecamu POpMyBaHHS BOEHHOI Nam’sATi, 3 60Ky SINOHCLKUX IHTenekTya-
niB mu 6a4nMmMo TeHAeHUii BigHeceHHA ANoHii 4o npocTopy «Asii». AKwWwo 3a YaciB BiHM NaHasincbka igeonoris
BUKOPUCTOBYBAanacsa AnA BUNpaBlieHHA iMNepPCbKOoi igeornorii Ta KONoHianiamy, cydyacHi naHas3incbKi KoHuenuii
TAXiIOTb A0 CTBOPEHHS cor3y KpaiH lNiBaeHHO-CxigHoi A3ii, 3 MeTo NiATPMMKM Ta B3aEMHOro po3BUTKY. lMo-
AanblUMi pO3BUTOK LMX HACTPOIB 3aneXxuTb BiA BTiNeHHs icHyrumx npoekTiB ASEAN Ta ocobnuBocTen Aii
NPUAHATUX NONITUYHUX Ta EKOHOMIYHMX CTpaTerin a3incbKoi CNiBAPYKHOCTI.

Y crtaTtTi Bnepwe npoBOAUTLCA KOMMMEKCHUA aHani3 TMX KOHCTUTYLIMHUX OOKYMEHTIB, eAikTiB Ta npoMoB
ANOHCKUX MONITUYHUX AifAviB, AKi Noka3ylTb TpaHchopMauii ANoHCLKOI noniTukM nam’ati. BuagineHo ocHOBHI
TepAeHLUii po3BUTKY AaHOI NOMiTMKWU, AKi nonsaraoTb B nauudivyHin cnpasMoBaHOCTI Ta nocTynoBomy ¢opmy-
BaHHi HOBOro asiaHiamy. lNpoaHanizoBaHO AUCKYCii HABKOJNO CBATMNMLLA SICYKyHi Ta ANOHCLKMX NiAPYYHUKIB 3
icTopii IK Nnpuknagu BTiNeHHS1 Ha3BaHUX TeHAEHUIN ANOHCBLKOI MOMiTUKK.

3a ymoBM 3akpinneHHA nauudiyHoi no3uuii AAiNoHii Ha piBHI KOHCTUTYLUII, iCHYIOTb KOHCEepBaTMBHI Ta Hauio-
HaniCTUYHIi NOrNAAM Ha ANOHCbLKY BiMHY B A3ii. Y Mexax siNOHCbKOI NOMiTUKM NaM’ATi naHasiaTuam cnpusie pos-
BUTKY ambGiBaneHTHOro cTaBifieHHs A0 (paKkTy ANOHCbKOI eKkcnaHcii B A3ii. Y Mexax KOHCepBaTUBHOI Mo3uuii
AINOHCbKa NPOBUHA NigAaeTbLCA CyMHiBY. [TOMiTHi TeHAeHLii 4O NporonolweHHA HeobXiAHOCTi BU3HAHHSA repos-
MW YYaCHUKIB BiiHW, TPaKTYBaHHA «BeNIMKOI CXiAHO-a3iNCbKOi BiMHUY» K BiMHW CaMOOGOPOHU, BU3HAHHA npa-
BUINBLHOCTI Ta iCTUHHOCTI NaHasincbknx igeaniB AnoHii ooou Tarncbo Ta CboBa.

Knroyoei cnoea: naHasziamu3sm, nonimuka nam’sami, Hoguli asiaHiam, cesmunuuie 5ICyKyHi.
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