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EDITORIAL FOREWORD TO THE ARTICLE OF IHOR PASKO

Dear Reader!

In front of you, there is the last article of the famous
Ukrainian philosopher I.T. Pasko, who was gone on
March 28, 2021.

Ihor Trokhymovych Pasko was a real phenomenon of
national social philosophy. He was not only a witness to,
but also, as far as possible, an active participant of all the
most significant events in the recent history of Ukraine.

Ihor Pasko was born in the pre-war 1940 in a highly
educated family of Ukrainian intellectuals. He spent his
childhood in Rivne Region, in the ancient city of Dubno.
Here, in 1957 he received a certificate of complete
secondary education, but most importantly, he gained his
first experience of confrontation with totalitarian regimes,
which became a reliable “vaccination” for life. And then
there was the famine of 1947, the early death of his
father; his work as an assistant locomotive machinist;
military service in Turkmenistan, the northernmost
geographical point of the Soviet Union; studies at the
Faculty of Philosophy of Leningrad University;
expeditions, including expeditions to Siberia, Karelia, the
Far East; defense of the candidate’s dissertation at the
Lomonosov Moscow State University, and pedagogical
activity.

Ihor Trokhymovych'’s life was connected with Donetsk,
where he worked as a teacher, associate professor,
professor at a number of leading universities: Donetsk
National University, Donetsk Music and Pedagogical
Institute, State University of Informatics and Artificial
Intelligence, Donetsk National Technical University.
Hundreds of Donetsk scientists, among which are
philologists, physicists, chemists, biologists, musicians,
philosophers, theologians, etc., owe their philosophical
knowledge to him.

In the late 1980s, lhor Trokhymovych had taught for
three years at the invitation at Polish universities,
including Jagiellonian University and Czestochowa
University of Technology. After returning to Ukraine in
1989, he initiated the creation of the Donetsk regional
branch of the Center for Humanitarian Education, and he
was the permanent head of it for a long time. In the socio-
political sphere, Ihor Pasko is known as the first leader of
the Donetsk National Organization of the People’s
Movement of Ukraine.

The “Skhid” journal owes a lot to lhor Trokhymovych.
He was not only a regular author of our publication, but
also the editor of the “Philosophy” section. Thanks to his
persistence, “Skhid” received the status of a scientific
professional publication in 1995.
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There are several meaningful blocks in the theoretical
heritage of I.T. Pasko, which has almost one and a half
hundred scientific publications.

The first of them consists of socio-philosophical works
of the 1990s, which today can be considered not only as
theoretical reflections on the future of his own nation, but
as evidence of the era of independence established. His
book “Civil Society and the National Idea” was perhaps
the first work on civil society in modern Ukraine.

The second block reflects the thinker's awareness of
the archetypes of national existence, in which the
categorical imperatives of History are explored. In his
publications, |.T. Pasko revealed himself as a
metaphysician, but metaphysics for him was carried out
as a philosophy of history. He actively argued with the
well-known concept of “the end of history”, immersed in
the details of Spengler's “The Decline of the West”,
thought about the causes of civilizational clashes in
European and Ukrainian realities.

Finally, Ihor Trokhymovych realized himself as a
culturologist and theologian. In recent years, in a series of
his articles, devoted to the study of the vicissitudes of the
earthly embodiment of the Christian idea, the drama of
the rise of nations — the forced individualization of the
subject of history — is presented.

But no matter what issues he touched on, there was
always a special style of I.T. Pasko, a style of polemicist’s
attention to detail. He was critical, uncompromising to
ignorance and imitation of scientific research. Ihor
Trokhymovych belonged to those people who usually
represent the conscience of the nation. It is no
coincidence that the opinion of the philosopher was
listened to by representatives of political circles. He was
an expert of the Coordination Council for the Civil Society
Development under the Cabinet of Ministers of Ukraine,
his articles were published in authoritative newspapers
and journals, and his speeches and interviews were
broadcast on radio and television. He was the professor,
head of the regional structure of the National Academy of
Sciences of Ukraine, a full member of the Shevchenko
Scientific Society, knight of the Order of Courage. A
sought-after scientist, authoritative expert, experienced
teacher, demanding mentor, under whose guidance many
young scientists wrote dissertations, an excellent
interlocutor, but, first of all, a philosopher — this is how
lhor Pasko remains in the memory of relatives, friends
and colleagues.
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MEPEAAMOBA PEAAKLIT 4O CTATTI I.T. TACbKA

LaHoBHMI YnTauy!

Bu TpumaeTe nepef coboo OCTaHHIO CTaTTio BiZoOMO-
ro ykpaiHcbekoro dinocoda I.T. Nacbka, sikoro He ctano
cepep Hac 28 6epesHst 2021 poky.

Irop Tpoxumoswny Macbko — uUe crnpaBXxHih eHOMeEH
BiTUM3HSIHOI couianbHOi inocodii. BiH OyB He nuwwe
CBIZKOM YCiX HaWGINbLL 3HAYYLLMX NOAiA HOBITHBLOT iCcTOPIT
YkpaiHu, ane v no mipi cun — ix akTMBHUM YYaCHUKOM.

Irop Macbko Hapoauecs y nepeaBoeHHOMY 1940 podi
B BUCOKOOCBIYEHI CIM’I YKPAiHCbKMX iHTenireHTiB. OuTuH-
CTBO MNPOWLWIO Ha PiBHEHLMHI, B CTapOBUMHHOMY MICTi
Oy6Ho. Tyt y 1957 BiH oTpumaB aTecTaT Npo MOBHY Cce-
peaHo OCBITYy, ane, WO HaBaxnuBiwe — HabyB NepLuoro
[OCBiAly 3iTKHEHHS 3 TOoTaniTapHUMK pexmnMmamu, Wwo cra-
No HafiiHMM LIenneHHsIM Ha Bce XuTTa. A pani 6ynu
ronoa 1947 poky, paHHsi cMepTb 6aTbka; npaus NoOMiYHK-
KOM MallMHicTa nNapoBo3y; BilicbkoBa cnyx6a B Typkme-
HiCTaHi, B HaWniBHIYHILWLMIA reorpadiyHii Toyui PagsHchb-
koro Coto3y; HaBYaHHA Ha dpinocodcbkoMy akynbTeTi
JleHiHrpagceKoro yHisepcuteTy; ekcrneauuii, B TOMy Yuchi
no Cwubipy, Kapenii, Janekoro Cxogy; 3axucT kaHauaar-
CbKoi ancepTtauii B MoOCKOBCbKOMY OepXaBHOMY YHiBep-
cuteTi imeHi M.B. JlomoHocoBa, negaroriyHa AisinbHICTb.

XKutTa Iropa TpoxumoBuya nos’sizaHe 3 [JoHeLbKoMm,
e BiH npauloBaB BMKNagayeMm, AOLEHTOM, Npodecopom
HU3KN MpPOBIAHUX BUWIB — [JOHELbKOro HauioHanbHOro
yHiBepcuTeTy, [loHeLUbKoro My3n4Ho-negaroriyHoro iHcTu-
TyTY, [lepkaBHoro yHiBepcuteTy iHOpMaTUKK i LLITYYHOIO
iHTenekty, [oHeuUbKOro HauiOHanbHOro TEeXHIYHOro YHi-
BepcuteTy. CBOE iNnocodcbkolo 06i3HaHICTIO oMy
3000B’s13aHi COTHi BYeHMX [oHeupbka: inonoru, gisuku,
ximiku, ©Gionorn, MysukaHTW, inocodu, penirie3HaBLi
TOLLO.

HanpukiHui 80-x pokie Irop TpoxumMoBMY TpU poKkn Bu-
Knagae 3a 3arnpoLleHHSM Yy MONbCbKMX YHiBepcuTeTax,
30Kkpema B ArenoHui Ta YeHcToxiBCbKin nonitexHiui. Mic-
nsi noBepHeHHsA B YkpaiHy y 1989 poui BiH BUCTynuB 3
iHiLiaTMBOI CcTBOPEHHS [loHeLbkoro obracHoro BigaineH-
Hs LleHTpy rymaHiTapHoi ocBitu, 6e33MiHHUM 3aBigyBa-
yem skoro OyB TpuBanuin 4vac. Y CycChinbHO-NONITUYHIN
ccpepi Irop Mackko BigoMuI Sk NepLumn kepiBHUK [oHeub-
koi KparnoBoi opraHisauii HapogHoro Pyxy YkpaiHu.

BaraTto unm 3060B’A3aHun Iropto TpOXMMOBUYY i Xyp-
Han «Cxig». BiH 6yB He nuwe NocTiiHUM aBTOPOM HaLlo-
ro BWAAHHA, ane W pefakTopom cekuii «Pinocodis».
3aBgsku noro HanonernueocTi «Cxig» we y 1995 otpu-
MaB cTaTyc haxoBOro BUAAHHS.
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Y TeopeTunyHin cnagwuHi I.T. Mackbka, gka Hanidye
Maiixxe MiIBTOPU COTHI HaykoBMX MyGnikauin, BUainsaTbLCs
JeKinbka 3aMicToBHUX BIOKiB.

Mepwwnit 3 HMX cknagatoTb coLianbHO-iNocodChki
poboTn 90-x pokKiB, WO MOXYTb CbOrogHi po3rnsgartucs
He nuwe SiK TeopeTUYHi po3ayMu Npo mManbyTHe BnacHoi
HaUii, a K CBiQYeHHs enoxmn cTtaHoBreHHA HesaneXHocTi.
WMoro kHura «'pomagsaHcbKe CycninbCTBO i HauioHanbHa
inesi» ctana 4M He HalnNepLIoK Mnpauetl 3a TEMATUKOH
rPOMaAsHCBLKOro CyCninbCTBa B HOBITHIM YKpaiHi.

Y gpyromy 6noui BinobpaxeHo ycBiAOMMEHHS MUCU-
Tenem apxeTuniB HauioHanbHoro OyTTd, B Akux Jocni-
DKYHOTbCA KaTeropudHi imnepaTtuem Ictopii. L. T. Mackko
PO3KpMBAETLCS B CBOIiX Nybnikauisx sk meTtadisuk, ane
MeTaguisvka ANa HbOro 3fincHioBanaca sk ginocois
icTopii. BiH akTMBHO nonemidye 3 BiQOMOIO KOHUemnUie
«KiHUS iCTOpIii», 3aHYpIOOTLCA B AeTani LWneHrnepiBcbKo-
ro «3aHenagy €sponu», Po3MIpKOBYE Hag MpuUYMHaMU
LUMBINi3aLinHNX 3iTKHEHb B €BPONEWCHKMX i YKpaiHCbKUX
peaniax.

Hapewwri, Irop TpoxumoBuny peanidyBaB cebe sk Kyrnb-
Typoror Ta penirieaHaBeub. Y cepii MOro craten o0CTaHHiX
POKiB, NPUCBAYEHUX BUBYEHHIO NepuneTin 3eMHOro BTi-
NEeHHs XPUCTUSHCBbKOI igei, nogaHa pgpama MOCTaHHs
Hauin — BUMYLLEHOI iHamMBiQyani3auii cyb’ekTa icTopii.

Ane skoi 6 npobnemaTtukn BiH HEe TOpKaBcsl, 3aBXau
BigyyBaeTbca ocobnuemi ctunb |.T. Macbka — CTUnb
yBaXXHOTO [0 AeTanei noneMicta, KpUTUYHO HanalwToBa-
Horo, 6e3KOMMPOMICHOro OO0 HeBirnacTea Ta iMiTauii Hay-
KOBOro nowyky. Irop TpOXumMoBMY Hanexutb OO TWUX Mto-
Oen, sikmx yocobnotoTe coboto coicTb Hauii. He Bunag-
KOBO [0 AyMKM hinocodpa npucnyxoByBanucs npeacras-
HUKW NONiTUYHKX Kin. BiH 6yB ekcneptom KoopauHauinHoi
paauv 3 NMTaHb rPOMaAsiHCbKOro cycninbcTa npu KabiHe-
Ti MiHicTpiB YKpainu, horo ctatTi nybnikyBanu aBTopute-
THi raseTn n XypHanu, a BUCTYNX Ta iHTEPB’l0 NyHanu B
edipi pagio- i Tenenepenady. Npodgecop, OYifbHUK perio-
HanbHOi cTpykTypu HAH Ykpainu, gincHuin uneH Hayko-
BOro TOBapuCTBa iMeHi LLleBYeHka, kaBanep opaeHy «3a
MYXHiCTby». 3aTpebyBaHui y4YeHW, aBTOPUTETHUIA €eKC-
nepT, AOCBiAYEHWI nedaror, BUMOrMMBUIA HacTaBHUK, Nig
KEepIiBHMLTBOM SKOro Hanucanu gucepTtadii 6arato mono-
ONX YYEHUX, NPEeKPacHU CniBpO3MOBHMK, ane, B nepLuy
yepry, ®inocod — Takmm lrop TpoxmmoBuy Mackko 3anu-
LaeTbCA B NaM’siTi pigHUX, Apy3iB, Koner.
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THE REFLECTION ON THE CONCEPT OF UNIVERSALS
AND ITS SOCIAL-HISTORICAL VERIFICATION

In this article, the author reviews the concept of singular and general. The analysis focus on
the problem of universals during social-historical transformation. The author illustrates the mani-
festation of universals as a category during the Antiquity and the Modern era. The author argues
that the shift in perception of Natural law, making an individual the central unit of analysis, hap-
pened during the Modernity. This shift leads to the creation of the concept of the social contract
and the development of the idea that the will of individuals within a given society has to be the
state's law.

Therefore, a historical paradox occurred, where private property and laissez-faire economic
doctrine simultaneously became the causes for development and a foundation for objection to the
conceptional-nominalist paradigm. The consecutive historical development was connected with
mass attempts of different social groups to implement individual freedom, anti-etatism, rational-
ism. This led to shaping the social paradigm of modernity as well as to moderate conservative
way of thinking and recognizing the practical falsity of extreme forms realism and nominalism.

This influence of various social groups resulted in the establishment of moderate conserva-
tism in the contemporary social paradigm and the invalidation of radical realism and nominalism.
This fact is confirmed by the dominance of liberal-conservative consensus in Modern Europe.
Synthesizing the different approaches to the historical experience of formation and evolution of
realism and nominalism, it also explores the role and significance theoretical reflection on Univer-
sals in the process of social reconstruction.

Key word: universals, conceptual-normative paradigm, social contract theory, laissez-faire doctrine,

liberal-conservative order in Europe.

Introduction

The theoretical background of European philosophical
tradition started with determining a ccorrelation between
singular and general, and this problem remains relevant
for the field of Philosophy nowadays. However, the litera-
ture on the history of Philosophy is rather one-sided”.
Traditionally, the discussion about the definition of Uni-
versal is associated with Medieval scholastic disputes on
the Christian dogma of Trinity. Nominalists, realists, and
conceptualists were portrayed as abstract authors not
interested in practical difficulties faced by individuals and
society. From our perspective, universals remained a
prominent issue for medieval philosophy and attracted
new philosophical ideas and explanations in each con-
secutive historical epoch.

This article aims to broaden the discourse on the na-
ture of universals accounting historical and philosophical
reflections of the Antique and Modernity scholars in the
context of social and historical changes.

'See more: Istina i blago..., 2002;Kotarbiniski, 1963; Narskiy,
1981; Neretina, Ogurtsov, 2006; Neretina, 1995; 1996.
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Methodological basis

A significant drawback of the widespread History of
Philosophy research methodology on the nature of uni-
versals is the perception of this question as a purely phil-
osophical phenomenon one that requires conventional
logical and philosophical tools. Most researchers wanted
to find a straight forward philosophical solution, which
could represent universal objective truth. We think that a
dispute on the nature of universals and about the dialec-
tics of singular and general has been connected to the
social reality, had a socio-political foundation and orienta-
tion. Truth is not gnoseological or logical; it is pretty prac-
tical category in the Hegelian sense of objective reality,
which in his understanding meant a correlation of reason-
able and valid. Therefore, we should come to the solution
of this question specifically historically.

Systematic, textual, functional, value-oriented, meth-
odological approaches was incorporated for our theoreti-
cal research. | used comparative and hermeneutic ap-
proaches as well as the principles of social critical theory
and worldview pluralism to compare ideas of different
philosophical schools and independent thinkers.
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Result and Discussion

It would be wrong to assume that the great dispute
connected with Universals emerges during Premodern
epoch. Sophists were the first to enter the debate. They
were the first to oppose the realist understanding of the
world, including polis law and customs. In this context we
want to remind our reader that the mass conscience of
early classic Greece was based on God's natured polis
customs as well as Homerian and Hesiodian mythology.
This point of view prevailed in the philosophical discourse
of that age. Sophists reacted to the dominant paradigm
quite distinctively. They have not rejected objective natu-
ral law (physis) but focused on nomos, subjective moral-
legislative intentions.

According to the sophistic perspective, human is a
moral-political, not a natural being. For that reason, its
activity is subjected to nomos and not physis. Thus, poli-
tics, morals, law belong to nomos, a sphere of subjective
human competencies that do not have an objective
ground.

The development of Athenian democracy contributed
to the emergence of sophists' perspectives on universals.
Athenian democracy developed owing to fast changes in
dissolution of the traditional tribe, norms of polis life, and
ethnical awareness. The Peloponnesian war was another
factor in forming an idea of the absence of unified godly
or natural law in the mass conscience. Instead, Athenians
concluded that the public exists by its own rules and tradi-
tions.

Sophist's position in the dispute was undoubtedly
nominalist. They pointed out that a society with a positive
law that was not objectively compulsory was nothing
more than a codified will of the ruler. From a social per-
spective, that was an objection to the foundation of tyr-
anny and authoritarianism. In an attempt to get rid of
moral relativism extremes, Protagor specified that over-
coming the status quo is possible through social actors'
mobilization. This thought was a core of sophists' humani-
tarian sense of their moral and legal enlightenment activi-
ties. However, the democracy in this interpretation loses
its objective foundation since it has a set of only subjec-
tive virtues and similarly to tyranny can be imposed ex-
ternally.

We should presume that sophists' nomothetic nomi-
nalism was a necessary philosophical and rational ver-
balization of democracy's objectively historical impera-
tives—the problem of correlation of singular and general
embodiment in conflict of aristocratic and democratic
political systems. The triumph of Antique democracy was
the most important argument in favor of nominalism.
Thus, Sophistic philosophy was the first attempt in history
to provide a theoretical explanation of democracy.

The crisis of democracy had finally caused a crisis of
ethic and normative (legal) sophistic nominalism. The
political and social evolution of ancient world led to the
discrediting the primacy of individual's participation in
state governance and law-making. It can be argued that
Protagoras's claim that "human is a measure of all things"
was not approbated by history.

Athenian polis became a model for democratic public
authority. However, ancient Greeks did not manage to
found neither a mechanism of political conflict regulation
between different groups and individuals, nor a consen-
sus mechanism desperately needed in a free society.
Without this mechanism, democracy was degrading into
an ochlocracy with totalitarian features. A subjective nom-
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inalist philosophy of sophists has identified this vulnerabil-
ity of Athenian democracy.

For this reason, a practical truth for history was a
comeback to aristocratic and authoritarian political re-
gimes and to the realist formula defining its essence.
Socrates provided the best and most whole definition of
realism with his thesis on objectivity and primacy of kind-
ness and justice in general regarding individuals and their
actions. Plato has later created a sophisticated philoso-
phical system on this theory.

Even though the dispute on the nature of universals in
either philosophical stream continued for two thousand
years, its outcome, according my view, was seemingly
determined. Competing sides broke spears, shredded
arrows, and put labels one each other. The flames of
irony and arrogance of scientific arguments incinerated
folios and humiliated disputers.

However, the course of history did not take these po-
lemics into account and entrenched God, the state, and
the church as underlying realities. The primacy of man as
imperative of history occasionally attracted the minds of
some theoreticians, but the mass conscience could not
understand or accept this idea. For that reason, moderate
realists Aristotle and Thomas of Aquinas were the most
authoritative thinkers of Premodern era.

The situation changed radically with the economic re-
lations in the Modern period. Civil society as a sphere of
personal autonomy and entrepreneurship emerged grad-
ually within old feudalistic structures. This sphere chal-
lenged the totalitarian state, slowly separating and re-
forming the regime into an authoritarian. This process
occurred in England and theoretically corresponded to
liberalism. Thus, the social practice of the Modernity
starts not with democratization but with liberalization, from
the individual's private sphere free of state control. This
state of affairs objectively required recognition of liberal-
ism's cornerstone principle,"laissez-faire," as well as a
pivot of new social philosophy. A further explanation of
the natural law, which makes an individual a central unit
of analysis, was an invention of the New Epoch. The
individual is viewed as a primary reality in society and
state. Thus, the rights of an individual were more im-
portant than the rights of the collective: individuality and
autonomy of the person are primary and implicit, while
social connections and affinity are secondary and condi-
tional. In accordance with this vision, all legal and moral
norms are conditional and artificial; therefore, they cannot
have the factor of social progress and precondition for
welfare.

A logical ending for the liberalism doctrine was a so-
cial contract concept. The question about the truthfulness
of this concept was not a question of science but a ques-
tion of social practice and a need in a specific conceptual
reflection of a controversial Medieval realism._In this case,
the focus is on rethinking the ideas of Antiquity and the
Middle Ages.

In the context of the first theoretical approximation, it
seemed that the concept God-state-individuum trinity as a
practical implementation has failed. The mind inversion
has now recognized that only an individual was entitled to
the actual status of being. In the XVII century nominalist-
conceptualist ideas of T. Hobbes and J. Locke were per-
ceived as consequences of scientific revolution. By the
XVIII century,the deference of scientific, philosophical,
social,cultural, and political notions of this kind was not
impressive but evident.
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In this context it is interesting questing: why would a
new European society refusing one set of mental stereo-
types and adopt another? Individualist ontology and its
moral and law foundation principles seem not only imper-
fect but rather questionable. If a rule has no objective and
absolute prerequisites: natural, godly, or righteous, how
can we be sure that this law is not evil or fraud? History
has chosen liberal conceptualism as truthful because its
ideas, which attracted a mass conscience, formed the
market and virtues wealth, technical, scientific, moral, and
spiritual progress.

Nevertheless, the liberal practice has a fetus of self-
doubtat its core. Private property, economic freedom, and
competition seemingly liberate an individual from the
state and make dependence conditional and surreal.
Such a state is no longer an Universum or arbitrator in the
social life of the individuals. On the contrary, the will of
social individuals has to be the law of the state. This po-
litical ideal is common to the classical liberalism era and
for the post-Soviet society. Its implementation, in reality,
could have been a practical solution to the historical dis-
pute on the essence of universals, but there are quite a
few people that argue the opposite.

Many argue that the implementation of this political
ideal has occurred in many civilized countries; therefore,
Ukraine has to incorporate it in its state-building process.
Indeed, representative democracy, the political mecha-
nism of liberalism and constitutional state, grants society
an opportunity to solve many economic and social prob-
lems without significant restraints on individual's rights
and freedoms. Even though liberalism has faced several
obstacles in the course of history, it was definitely influ-
enced by the conceptualist social paradigm of the Moder-
nity. Super powers searched for effective civil society
control methods leaning on the social contract and indi-
vidual liberty.

Analyzing the English political system, Montesquieu
the theoretically grounded the separation of powers prin-
ciple. He concluded that the society could control only
differentiated government when its branches can have
checks on each other. The creation of a political system
that provides for the rights and freedoms of individuals
limits the role of the government can be seen as moder-
ate nominalism and conceptualism. The western mental-
ity and a part of the occidentally oriented public of the
post-communist world accepted this thesis by appropriat-
ing the "Rights of the individuals are above the rights of
nations and states" slogan. The reality, however, is more
complex than that.

The state or the people do not govern the rule of the
law society. What does the legislation mean for this soci-
ety? One can observe that jurisdiction norms determine
certain spheres of livelihood, but it is unclear how these
legislative norms are produced. Do legislators create
these norms with kind intentions and in good will? Many
parliamentarians would argue that the quality of law de-
pends on the good or evil intentions of the policymakers.
However, the misfortunes that the civilized world has
encountered in its political historyrefuted these naive
assumptions. The rule of law emerges in societies with an
economic system of private property, "laissez-faire," and
the market. This system does not allow state to enlarge
control or central regulation, allowing the market to reach
homeostasis through self-regulation.

A particular historical paradox takes place. Private
property and laissez-faire were factors of conceptual-
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nominalist paradigm formation, but their derivative, the
market, was an agent of its abrogation. The development
of the homeostatic market system made practical truthful-
ness of conceptualism and positivist-liberal methodology
doubtful. The Renaissance of realist worldview, the pri-
macy of general recognition, and acknowledgment of
objective being as a law became necessary and inevita-
ble. From this perspective, the essence of legislative
norms becomes understandable. It can be 'truthful', 'legis-
lative', and must functioning on objective imperatives of
the market. A mission of political system is the shaping of
these imperatives.

Only the state capable of verbalizing these laws and
functioning by themcan be called constitutional. In this
case, the state becomes a political and jurisdictional rep-
resentative of the market, a self-regulation tool, and an
instrument in hands of those incapable of using it. Thus,
the historical process with its attraction to market and
objective law governance did not fit in nominalist laissez-
faire type of economy which logically lead to anti-etatism,
and finally to anarchy, an interpretation of every law as
evil abolishing liberty. Therefore, conservatism with its
moderate realistic aspirations became an antithesis to
liberalism.

The 'new wave' theoreticians that did not accept the
natural law idea had an interesting reaction to this phe-
nomenon. For example, Adam Smith thought that the
market was not contrary to liberal principles of social
organization; an individual's freedom of expression corre-
sponds to actions of the objective forces similar to Niels
Bor's principle of complimentary, where opposites rein-
force instead of annihilating each other. Hegel, on the
contrary, believed that they were incompatible and re-
solved the antinomy by prioritizing state and market and
recognizing realism as a concept of absolute Truth. Thus,
Hegel's philosophy of law had a significant impact on the
social conception of conservatism.

Conservativism can be considered a concept most
closely resembling reality. This ideology defines history
as a product of people's actions and not their conscious
projects and programs. In his analysis of the French
Revolution, Tocqueville has warned about overvaluing the
mind in the course of history (Tocqueville, 21008:153).

Tocquevillian criticism remains relevant today when
social constructs are based on unjustified claims of mind
toa comprehensive understanding of social processes.
English conservative Burke noted that the "human mind is
limited. Prejudice is a prepared reaction in extraordinary
circumstances, motivating a man to be wise and fair,
helping him to overcome doubt and skepticism"(Burke,
1955: 99).

Three hundred years of European history provided
evidence that society is a complex organism and that
radical changes to it produce unexpected results. This
position represents moderated realism, perspective, and
position in history. Adam Mikhnik noted that "logic of
restoration is ultimately better than the logic of Jacobin
and Bolshevik cleansings, vengeance, and guillotine
executions. Steady restoration isgray and similar to nau-
sea, but progressive revolution is as red as blood
is"(Mikhnik, 1995:66).

Conclusion
Humanity is capable of perceiving history to the extent
that its ability to reach its full potential. History is a part of
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human self-realization, but it does not answer the central
philosophical questions. In the essay, the reader could
ascertain that, despite stereotypes, the discourse on the
essence of universals is not chronologically limited to the
Middle Ages. Its roots can be traced to Antiquity and
found in new streams of European philosophy. The "pure"

Kotarbinski, T. (1963). Spor ob universaliyakh v sredniye veka
(translate from Polish). In: Izbrannyieproizvedenia. Moscow.
(In Russian).

Mikhnik, A. (1995). Oksamytova revolyutsiya (VelvetRevolution).
Suchasnist. Literatura, nauka, mystetstvo, suspilnezhyttya. 4:
P.61-66 (In Ukrainian).

Narskiy, 1.S. (1981). Problema universaliy i diskussiyana XVI V
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tions. Is it possible to get an absolute answer to a truthful Moskow: 269-298. (In Russian).

essence of general terms? Currently, we can conclude  Neretina, S.5. (1995). Veruyushchiy razum. K istorii

srednevekovoy filosofii. Arkhangelsk. (In Russian).
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Kontseptualizm PetraAbelyara. Moscow. (In Russian).
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Moscow: |zdatelstvo RKHGA. (In Russian).
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In: Marksizm: Pro i contra. (In Russian)
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the practical untruthfulness of realism's and nominalism's
radical streams. The dominance of liberal-conservative
consensus in Europe is the confirmation of this fact.
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Cr1IP PO YHIBEPCAJIII TA HOIro
COL|IA/IbHO-ICTOPUYHA BEPUDIKALIIA

Y cTaTTi aBTOp pO3MipKOBYE NMpPO NpupoAy YHiBepcanii 3 TOYKU 30py CNiBBigHOLWWEHHS OQUHUYHOrO i 3ara-
JIbHOTO Y KOHTEKCTi CyCniNibHO-iCTOpUYHUX TpaHcdopmauin. NMokazaHo, AKUM YNHOM NUTAHHA NPO iICHYBaHHA 4Yn
HeiCHyBaHHSA yHiBepcarsii npe3eHTyBanocA B aHTUMHOMY AUcKypci Ta guckypci HoBoro yacy. Came HoBui vac,
fIK OBOAUTb aBTOP, MiCTUTb NMOBOPOTHUMA MOMEHT B TIyMa4veHHi MOHATTA NPMPOAHOro npaea, B AKOMYy 3a OcC-
HOBY GepeTbCsi aBTOHOMHUI iHAUBIA. | Ue Npu3BOoAUTL A0 (hOpMyBaHHS KOHUenuii cycninbHoro goroesopy, a
TaKoX 40 PO3BUTKY igei Npo Te, WO BONA CycniNbHUX iHAUBIAIB MycuTb 6yTn 3akoHOM 6yTTA AepxaBu. KoHcTa-
TYETLCA iICHYBaHHA MEBHOro iCTOPUMYHOrO MapajoKCy, Y SAKOMY YMHHUKaMW CTAHOBNEHHA KOHLUenTyanbHO-
HOMiHaniCTUYHOI NapagurMm MUCIIEHHS i OAHOYAaCHO YMHHMUKaMM ii 3anepeyYeHHs cTanu npuBaTHa BIACHICTb i
€KOHOMiYHa AokTpuHa laissez faire. Moganblwuni PO3BUTOK ICTOPUYHOIO Npouecy i MacwTabHi cnpobu okpemMux
couianbHUX rpyn 3aTBepAUTU B HbOMY aHTMETaTM3M, aHapXi3M, BUTIIyMayyBaTu 3aKOHM SIK 310 i NOpyLUeHHSA
iHauBigyanbHOI cBOGOAN, NPU3BENU A0 3aTBePMAKEHHSA B Cy4acHiN cycninbHin napagurmMi noMipkoBaHOro KOH-
cepBaTUBHOro cnocoby MUCNEHHSA i BUBHAHHA NPaKTU4YHOI HeiICTMHHOCTI KpalHix hopm Ak peaniamy, Tak i HOMi-
Haniamy. MiaTBepaXeHHAM Uboro akTy € AOMiHYBaHHSI B cy4vacHi €Bponi niéepanbHO-KOHCEpPBaTUBHOIO
KOHCeHcycy.

Knrovoei crioea: yHisepcarnii, KOHUenmyanbHo-HOMIHanicmu4yHa napaduema MUC/IEHHS, meopisi cycriflbHo2o 0020-
8opy, NpuHyUr laissez faire, nibepanbHo-KOHcep8amusHuUl ycmpili €eporiu.
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