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Introduction

Today, humanity is experiencing a difficult, dramatic yet
interesting period of its existence, the consequences of
which are hardly predictable. We all find ourselves in an
unusual situation about how to live now and how humanity
will live in the future. This lack of definite future is likely to
frighten both intellectuals and regular citizens. Life has
got divided into two stages: before and after. And this
division has become significant not only in the life of each
individual, but also in the lives of states, and our planet in
general. According to J. Shapiro, "the virus will pass and
eventually we will come out of our homes. As after previous
pandemics, we will be ashamed of how we responded,
and we will wish to forget what we did. The 1918 flu
pandemic, which killed tens of millions of people, virtually
disappeared from the history of the time. So, perhaps we
will not speak of the coronavirus much. But both Europeans
and Americans will remember that, when push came to
shove, we were not in it together. We were the "other"
(Shapiro, 2020).

The coronavirus pandemic has shown that the threats
are not fictions but are quite real. Yuval Harari writes that
"Humankind is now facing a global crisis. Perhaps the
biggest crisis of our generation. The decisions people
and governments take in the next few weeks will probably
shape the world for years to come. ... When choosing
between alternatives, we should ask ourselves not only
how to overcome the immediate threat, but also what kind
of world we will inhabit once the storm passes" (Harari,
2020).

As it turns out, pandemics demonstrate the worst sides
of human nature, namely the natural selfishness and self-
preservation instinct inherent in any living being; we have
a situation of Hobbes's War of All against All. Most
emergencies show a quite high degree of people's unity;
for example, during natural disasters, financial crises, even
wars (when, however, the unity of one people opposes the
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The paper analyzes the current situation in the world during the coronavirus pandemic, in
particular, the general trend to border closure, isolation, national selfishness, increase in total
control, and "secucracy". The paper puts forward a question of reinterpretation of the significance
of material values; actualization of post-material values: friendship, love, respect for the Other,
self-actualization, family, and environmental values. Based on P. Sorokin's model of universal
altruism, the value shift amidst the pandemic has been analyzed. It is proved that during the
severe periods of human development the values of natural law, namely the right to life, the right
to health, the right to freedom assume great importance.
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unity of others), but this is still a consolidation against
some common disaster. In contrast, pandemics are of a
different nature; they separate and isolate people, they
center around irrational features of humans, including fear
and despair. However, the scope of a common disaster is
no less than during wars and cataclysms. But human
communities co-operate, make common cause or fall
apart not only on the basis of irrational factors; on the
contrary, there are rational levers of communication; such
levers include the values of a human, society, and humanity.
And, probably, the most important value, foundation,
condition, and imperative on which humanity exists and
should exist is solidarity.

The purpose of the paper is to analyze the universal
altruism of P. Sorokin as a form of solidarity and trans-
formation of values during and after a pandemic.

Methodology

The main methods that proved to be particularly useful
for this paper were discourse analysis, which made it
possible to see a multitude of understanding of the phe-
nomena of pandemic, solidarity, values, filing of notions
with specific political, epistemological, socio-cultural mea-
ning; the phenomenological method enabled the analysis
of the everyday experiences of people affected by the
pandemic; the comparative method made it possible to
compare the manifestations of a pandemic struggle in
different countries, under different political regimes.

Results and discussion

The problem of solidarity is not new to the social
sciences. The works of E. Durkheim, T. Parsons, P. Sorokin,
A. Schitz, G. Blumer, N. Luhmann, J. Urry should be
mentioned here, in which this problem is analyzed from
various methodological positions. However, today the
concept of universal altruism and universal solidarity of
P. Sorokin is relevant. It is believed that philosophical texts
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are often utopian, and disconnected from reality. Never-
theless, they are often ahead of their time and are of a
futuristic character. And let this futurism retain the essence
of Kant's global categorical imperative, but it will surely
"come through". One might ask if there is anything more
naive that the dream of universal altruism advocated by
P. Sorokin. But it is this format of world relations which is
being prompted by the situation of the pandemic.

Model of universal altruism by P. Sorokin.

P. Sorokin insists on the importance of forming a
universal tendency to spread altruistic behavior, proposing
measures for this. One of them is the intensification of the
altruistic behavior of each individual. Another measure is
to "channel negative human qualities in a positive direction.
Firstly, one may use such universal human feelings as
fear and hatred. They must be directed at combating
human sorrows and "enemies" - deaths, diseases, crime,
and poverty (Sorokin, 2002). Secondly, people's propensity
for competition can be used. But it will not be a competition
for territories, minerals, global domination, but for creation
(Sorokin, 2002). Social and political groups must compete
in finding the world's community which can save more
people, provide better education and medical services,
and create a masterpiece of art. The ultimate goal should
be a united unanimous humanity.

In this regard, Sorokin writes: "As long as the members
of a certain society or social universe cooperate with one
another as neighbors, society has a peaceful and har-
monious life. When cooperation with its sympathy and
tolerance accompanying becomes depleted, social ten-
sion, animosity and antagonisms escalate" (Sorokin,
2002). P. Sorokin tries to solve the question of what
contributes to the solidarity - repulsion or attraction. He
concludes that only the value system provides for the
possibility of attraction or repulsion. Therefore, creation of
a system of values with common basic categories ensures
the strengthening of the solidarity of any groups, even the
antagonistic ones. Social solidarity can be formed "from
various racial, ethnic, political, and religious groups, when,
along with their specific values and norms, they have a
common fund of basic values and agreed norms" (Sorokin,
1947). He continues that "unanimous humanity must
overcome the boundaries that impede the creative
interaction between people around the world. The states
that form intragroup egoism and deny the possibility of
intersection of moral and political realms are not able to
achieve the goal of large-scale socio-cultural transfor-
mation since they operate in an outdated "coordinate
system" (Sorokin, 1947).

P. Sorokin created not just a scientific model, but
proposed a social project, the implementation of which
depends on individual and collective efforts, and which
becomes relevant in the challenging periods of humanity.

The pandemic outbreak evidenced that the first res-
ponse of the countries was the border control and closure.
This has thrown discredit on the progress of the states of
the European Union in the area of cooperation. Each
country has placed its own interests above those of the
international community. As the former Minister of Foreign
Affairs of Ukraine P. Klimkin noted, "the pandemic has
revealed a terrible lack of solidarity, banal rivalry for medical
equipment, poor cooperation even within the European
Union due to a plain incoordination. It is frightening"
(Klimkin, 2020).

There is a traceable trend of state selfishness, when
no one thought about the common interests of global
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humanity. The pandemic contributed to the isolation of
states and strengthened this trend. The coronavirus will
either finally put an end to solidarity, or bring about a new
quality of solidarity. Modern politicians should be aware of
the fact that selfish relations will have bad consequences
for future politics and international relations, since life in
the European community is centered around not only on
legislation but, above all, on trust and solidarity.

It is a good thing that common sense has prevailed,
and the first selfish steps taken by countries to combat the
pandemic have subsequently been replaced by friendly
assistance. The discourse of national selfishness which
is represented by D. Trump, who proclaimed the slogan
"the United States Above All Else", unashamed of historical
parallels with Nazi Germany, and this discourse is aban-
doned and replaced with a discourse of mutual assistance
and support.

The pandemic has provoked a discussion of contem-
porary philosophers who express their own opinion on
the need to make humanity unanimous. For instance, Yuval
Harari emphasizes two contradictions, which determine
the direction of the further development of mankind: "...we
face two particularly important choices. The first is between
totalitarian surveillance and citizen empowerment. The
second is between nationalist isolation and global soli-
darity" (Harari, 2020).

Developing this thought, Eva lllouz writes: "This pan-
demic is like a movie trailer that offers a preview, a pro-
totype, a premonition of what might happen if even more
dangerous viruses appear, and a climate change would
make the world unfit for human existence. If this occurs, it
will no longer be possible to defend either private or public
interests. Unlike those who foretell the revival of natio-
nalism and return of borders, | am convinced that only a
coordinated international response can help to deal with
the new risks and disasters. The world is irrevocably
interconnected, and future challenges can only be over-
come through joint efforts" (Latour, Illlusion, Jean-Luc,
2020).

In what way this global solidarity can be manifested
in? Y. Harari stresses that the solidarity of countries must
be implemented through a global share of information on
how to combat the virus and what anti-virus practices have
been developed by each country. The pandemic has also
intensified the problems of help from rich countries to the
poorer ones: assistance with equipment, medical per-
sonnel, economic cooperation (Harari, 2020).

Throughout its history, humanity has experienced many
epidemics and pandemics, and "having come to the end
of its ordeal", it went on. But there is a question about the
important foundations of humanity in the future?

Summarizing the role and importance of solidarity, the
following imperative should be stated as the driving factor
of the world now: "Socially and Spiritually - close, physically
- at a distance."

One has to admit that, although human consciousness
is quite an inert phenomenon, however, in conditions close
to catastrophic, one rejects all prejudices and tries to think
rationally. Today we pay dear for our impudence not only in
the days of Modernity, as has been repeatedly said by post-
modern philosophers, but also in the days of Postmo-
dernity. G. Markus emphasizes that "coronavirus reveals
the systemic downsides of the dominant ideology of the
21st century. First of all, the erroneous belief that we can
achieve civilizational and moral advance only through
scientific and technological progress" (Markus, 2020).
Although the philosophy of postmodernism emerges as a

ISSN 1728-9343 (Print)
ISSN 2411-3093 (Online)



Social Philosophy

23 I

reaction to the rationale and logocentrism, it clearly failed
to complete its mission ... "There is no real progress
without moral progress" (Markus, 2020). Today, once again
we have been given the opportunity to reassess all actions
against nature, against man, and against society.

Transformation of Values during a Pandemic.

One has to admit that when the global situation
changes, human values should change as well. The
attitude "beneficial to myself" should be replaced with the
"beneficial to others". Such a mindset depends on the
person's understanding of himself, his perception of
himself as an individual, a citizen of his country, a citizen of
the planet. Using P. Sorokin's reflections on universal
altruism, global solidarity and the methods of its formation,
namely the formation of human values, we will analyze the
change in values during a pandemic.

1. Old values are already being reassessed now.
Regardless of the fact that the world lived in the "post" era,
material values retained their significance, many of
contemporaries lived, or drew close to the luxury format.
Now, sitting in the closed space of their own homes, no
one can show the attributes of wealth. This will reduce the
demonstrative use of expensive goods, and on the contrary,
environmental friendliness, convenience, economy will be
appreciated. We are on the verge of conscious con-
sumption on the basis of the price-quality balance.

Interestingly, according to the British economic theorist
and consultant Umair Haque: "it was the inequality that
caused the COVID-19 epidemic; the causes of this
pandemic are poverty, a lack of health and environmental
protection at a global level. Therefore, even small actions
such as a bat having bitten someone or been eaten by
someone in Wuhan can have disastrous global con-
sequences. That is why all of us, if we are intelligent and
serious-minded people, should consider building of a
fairer world." And further, "An important planetary lesson of
COVID-19 is that the virus strikes people regardless of
their social and economic background. Poverty, forcing
citizens to eat unacceptable things by buying them in dirty
markets in unsanitary conditions and restricting their
access to normal health care, is a threat to humanity as a
whole. If | can catch your illness, then an unfair world is the
most dangerous thing of all (quoted by: Doroshenko,
2020). The virus has no material, racial, denominational
boundaries, it strikes both the poor and the rich, both yellow
and white, both Buddhists and Christians. All people are
equal before the virus.

2. Postmaterial values becoming relevant.

Western civilization has been making a long way to
postmaterial values for a long time. It was necessary to
accumulate enormous material wealth, to be sated with it,
in order to desire something more. The transition to
postmaterial values is a problem of existential choice, and
probably, most people are not ready for that choice.
Postmaterial values need a developed social imagination,
and wisdom to be opposed to a lifestyle that has been
shaped for centuries.

Recently, such value as the need for subjective occu-
pational satisfaction, satisfaction from one's own parti-
cipation in public and private life has been found along
with quality of life indicators. The subjective life satisfaction
opens an axiocentric era of humanity, determined not by
the commodity and contemplative mass of the produced
things, but by the depth and completeness of human
meaning. Unlike anti-material and partly intangible values,
postmaterial values are aimed at communication and
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dialogue; they are of a panhuman nature. Perhaps, it is in
the conditions of post-modernity, when a person realizes
what it means to live among others and the Other. The
problem of choice and responsibility for oneself and for the
Other adds a special connotation to it (Dodonova, 2011).

Put simply, it is the value of freedom, friendship, family,
love, and self-actualization. At the same time, during and
after the pandemic, the existential problems of the people,
which will lead to a re-evaluation of their own lives, of the
meanings that were principal during life will intensify. As a
result of the pandemic, there is a divorce outbreak in China
today. The individualized life of each family member failed
the challenge of being together for 24 hours a day. The
craving for recognition, which actively drives an individual
in a big society, does not work very well in one's own family,
where tolerance, patience, love, and respect for one's loved
ones must be the main rule.

While the pandemic is assessed in a negative way in
general, the founder of a forecaster Trend Union Lidewij
Edelkoort is optimistic about COVID-19, seeing it as a
"quarantine of consumption”. "We must be very grateful for
the virus because it may be a reason we will survive as a
species" (quoted by: Doroshenko, 2020). Five years ago,
she emphasized that the world fashion industry had
become its own parody, now Edelkoort predicts the decline
of consumption, a radical revision of human habits and
values, slowing of consumer goods manufacturing, a new
wave of labor reforms, the era of which were opened by
the bubonic plague in medieval Europe.

Changes in values always bring about changes in
different areas of human activity. In rich countries, con-
sumption patterns lead to such a depletion of global
resources, which threatens the future of the world. Pre-
servation of wildlife requires an immediate reduction in
consumption in the "most developed countries" in several
areas substantially, since many natural resources are non-
renewable. The philosophy of the consumer society does
not take into account the fact that there are no resources
on the earth so that all people could live like that, it shapes
a view of life in which money and material desires of a
person are the key to a happy life. The centuries-old
philosophical wisdom, appealing to humanity to maintain
moderation, has been forgotten.

3. Environmental values and the problem of respon-
sibility for nature.

During the pandemic, the problem of human res-
ponsibility for its actions, not only to oneself, or to their
relatives, but also to society and nature, has become a
critical question. Previously, when scientists talked about
the relevance of environmental thinking, their opinions
were usually taken carelessly, or if it was taken into account,
no real or very few environmental protection measures
have been done.

Today environmental consciousness has become
relevant, which is understood as a set of values-based
orientations, notions and knowledge of people both about
the nature itself and about the relationship between society
and nature.

According to R. Mitchell, R. Dunlap, R. Inglehart, the
main characteristics of environmental consciousness
include: environmental concern, mobilization of moral
resources, ability to identify the source of the threat and a
social entity responsible for it, the recognition of a healthy
and safe living environment as a social value; individual
mobilization - awareness of the need for personal par-
ticipation in protest, creative or other forms of collective
action; cognitive mobilization - formation of wilingness to
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act on the basis of the comprehension of the information
on environmental risks and hazards.

Today, there is a lot of evidence that after the shutdown
of industrial enterprises, the air becomes cleaner, namely
smog over China dispelled, dolphins and swans returned
to the canals of Venice, and it became suitable for the
animals. Man did much damage to the planet. We must
realize that development and nature are not separate
concepts and that problems in either of these areas cannot
be successfully resolved separately from the other. Nature
gives us resources for development; its condition is an
important criterion, and preservation is a subject of constant
attention in the development process. Successful deve-
lopment needs a policy that takes environmental priorities
into account. Preservation of the Earth's natural resources
and rationalization of their use are among the most
pressing issues that are currently faced by people, so-
cieties, and states. Man plunders his own wealth. Of
course, this does not mean that we have to live in the
Stone Age again, but the humane use of planet resources
and the humane attitude to nature should become a priority
when building new businesses. The entrepreneurial para-
digm needs to be changed, namely: the ability to negotiate,
to trust each other in business, to cooperate, to seek win-
win solutions, to take into account the interests of a fellow
man.

But when it comes to the link between pandemics and
climate change, many scientists are pessimistic about
the issue. For example, Frangois Gemenne, a member of
the Intergovernmental Panel on Climate Change, and
Anneliese Depoux, a health expert, emphasize that:
"Climate change demands our solidarity that goes beyond
state borders, and not just stays within their territories.
One may question the efficiency of border closure as a
measure to slow the spread of the virus. However, there is
no doubt that greenhouse gases have no boundaries. In
addition, measures to combat coronaviruses are caused
by an emergency: we have not chosen them, we are only
forced to accept them. Whereas in contrast, the measures
to combat climate change should be selected by us"
(Gemenne, Depoux, 2020).

The restrictions imposed on us due to the coronavirus
can be the impetus for more conscious behavior when
protecting the environment, says Kiss Soma Abraham:
"One can only feel joy that the environmental and air
pollution that has come out from excessive capitalist
production has dropped because of the epidemic. Such
experiences can be as an impetus to creating a world that
grounds on a more equitable distribution of property and
aims to ensure the planet's population existence based
on sustainable development principles” (Kiss, 2020). From
this perspective we can see that the ecological reflections
of scientists produce not environmental messages, but
the economic and social ones.

4. The values of natural law become relevant: the right
to life, the right to health, the right to freedom, as well as
the right to demand from the state the protection of one's
natural rights.

It should be acknowledged that in the 215t century,
human life and health constitute undeniable value. And
the actions of states during the pandemic have demon-
strated this. You must admit that 25 years ago, humanity
would not pay much attention to the coronavirus. Certainly,
there would have been some precaution, but the state
would have refrained from such a grandiose shutdown of
public life. There were many reasons for this, in particular,
the results of postmodern philosophy: postmodernism,
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communicative philosophy, philosophical anthropology,
phenomenology, in which a human is the highest value in
the world.

According to Michel Foucault, health is the centerpiece
of modern management, which he called "biopower." The
state manages, monitors and punishes people through
medicine and mental health. "There is an unstated agree-
ment between modern states and citizens based on the
state's ability to guarantee the safety and physical health
of citizens" (quoted by: Latour, lllusion, Jean-Luc, 2020).

M. Foucault focuses on two ways in which the autho-
rities function, namely, "citizens-city" and "shepherd-flock"
(Foucault, 2013). The first was introduced in antiquity and
the second is specific to Christian pastorate, which focuses
on the issues of life and death, health and poverty,
humbleness and salvation of all mankind. Embodied in a
biopolitical control over the life of citizens, such formation
laid the foundations of the modern state. Today, the con-
cern and control of the state is not so much about the
lives and well-being of individuals as their activities to
support their lives.

According to V. Fadeey, "the modern state is less and
less capable of showing pastoral care, even in situations
when no one else can do it. Moreover, concern for the
population is increasingly adopts a shape of prohibitive
measures and restrictions on civil liberties" (Fadeev, 2020).

The question arises about which type of political
system is most capable of providing a rational solution to
the problem: authoritarian, populist or democratic? As we
see, South Korea, Taiwan, and Singapore have shown an
adequate resistance to the pandemic - these are de-
mocracies, not countries governed by authoritarian leaders
or populists. It is clear that communication between the
state and citizens should be based on a trust that has not
been established for one day, but has been gained for
years; this is a trust in the authorities, the health authorities,
and the mass media.

Although tracking tools have been and are being used
in South Korea, Singapore, and Taiwan that coped with
the virus fairly quickly; these included both electronic
wristbands and geolocation, and tracking by means of
TraceTogether via Bluetooth. This means the government
did not act so softly and democratically to overcome the
virus, as reported in the press. In general, there are two
categories of population tracking programs: tracking
technology (geolocation tracking) and contact tracing
(tracking contacts between users).

Today, not only "over-the-skin surveillance but also
under-the-skin surveillance" is being implemented in
China - now the authorities want to know the temperature
of your finger and the subcutaneous pressure. Then the
authorities will want to know your emotions and your
preferences. The people in control, who were easier to
govern, were the subject considered by the legists, but
they could not provide more modern means besides
reports to the authorities.

Moreover, not only in China, but also in Western Europe,
there are patrols of streets, closed areas, blocks, mea-
suring of the temperature of passersby using infrared
cameras without the knowledge or permission of the
person. Such actions are criticized by scientists. When
choosing between health and personal life, people are
forced to choose health, but "we can choose to protect our
health and stop the coronavirus epidemic not by instituting
totalitarian surveillance regimes, but rather by empowering
citizens" (Harari, 2020).

Andrii Repa notes that "here it is, a new reality, not a
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movie: geolocation, surveillance cameras, disinfection
robots, police robots, facial recognition, videos of impres-
sive detentions of offenders, special movement permits,
electronic databases of infected persons, individual codes,
wristbands, infrared scanners for temperature measure-
ment, facial recognition for the purchase of goods, digital
archiving of each individual. And especially - the so-called
"electronic prisons" i.e., tracking a person through a mobile
application in a smartphone" (Repa, 2020).

One could say that this is an urgent tool for biometric
surveillance and management during a pandemic, but
there is a high risk that these forms of human manipulation
will become part of post-pandemic practices on an
ongoing basis. Behind the great concern for citizens there
lies so-called "secucracy", which manifests itself in
strengthening the police form of public administration. Many
modern intellectuals, namely A. Damasio, Y. Harari, G. Mar-
kus, J. Butler, have warned that after a pandemic, humanity
will part with freedom, at least it will be distorted and
destroyed in many ways. The health of the individual will
be important for the health of the whole society, which will
manifest itself in the social pressure on the individual with
the requirements to maintain hygiene, to take control of
their health, and the forms of persecution, harassment
and hatred are not excluded.

The physical condition will become a "pass card" to
social and political life, which will negatively affect the
tolerance - the Other will be perceived as a stranger.

As far as populist regimes are concerned and their
fight against pandemics, one can manipulate people's
minds for a long time, but when there is a threat to life, one
must respond quickly, adequately and honestly. And the
populists do not have the trust resources to it. Populism is
interesting when it is inexpensive, and it is not people's
lives that pay for it.

Conclusions

1. Today, a barrage of information may be found on
social media, which is difficult to manage even for an
experienced user and rational human. Some write about
the apocalypse, the second ones say that we are once
again misled, while the others are trying to increase their
wealth; the third ones write about the insidiousness of
China, and the forth ones write about the need to rearrange
social relations to preserve humanity. One may choose an
"information cocoon" to one's taste in which one will be
emotionally comfortable. Behind all this infoglut, which is
buzzing and roaring, we should consider the really
important changes that have happened and will happen
to us now and then. Probably, the problem of changing
public relations is the most rational, though challenging to
achievable. It should be assumed that that within the new
value system, for example, overcoming poverty is not a
decrease in the number of the poor, but an increase in the
number of persons with middle incomes. In practice, it is
a model of new social justice and new social solidarity,
which do not contradict the spirit of capitalism, but are in
harmony with it. The whole world mentally must gradually
move from the so-called "upmarket", "glamorous" and
"luxurious" to more rational and considered models.

There will be no return to the normal reality that existed
until the pandemic outbreak. The humanity will definitely
develop other forms of communication that will make it
possible to exist in new conditions. But, along with the
coronavirus, humanity can get sick of "political viruses of
the twentieth century”, namely totalitarianism and fascism.
And it's even more dangerous than a coronavirus.
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2. Although it have been considered utopian for a long
time, today the concept of P. Sorokin's creative, universal
altruism may become a new / old form of social solidarity,
which is necessary amidst the pandemic and post-
pandemic life of humanity. The basis for its implementation
comprises the universal values and understanding by the
global community that we are all connected by the "lace of
humane attitude". We should also pay tribute to the national
leaders, namely A. Merkel, who, on April 23, gave a speech
at the Bundestag, and outlined some of the global altruism
provisions, emphasizing that the world is unified and that
the security of one country depends on the security of
another country. Therefore, the actions of the states at the
beginning of the pandemic and the actions of the states
today are different. Changes in the situation in the world
and in the country prompt to change an opinion.

3. During and after a pandemic, significant transfor-
mations will affect a balance between material and post-
material values. It is clear that material values will remain,
but the excessive luxury will be receded into the back-
ground, and people will increasingly focus on the "price-
quality" format. At the same time, the role of post-material
values will increase greatly, not so much the values of
personal self-actualization, as the values of family, love,
friendship, knowledge, mutual assistance, humanity, tole-
rance, indifference to the other. One may predict the
increase in the value of the vital or existential values
associated with the preservation of life on Earth, human
existence, environmentalism, global solidarity, and accom-
panying values of natural law: the right to life, the right to
health, to self-preservation. Probably, during the critical
periods of the world history they are perceived by a human
as the most essential. However, people must be able to
distinguish between genuine concern for the lives of
citizens and the accretion of disciplinary authority that will
control both the spiritual and physical life of a person. Let's
keep our eyes open.
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TPAHCO®OPMALIA COUIAJTIBHNX LllHHQCTEﬁ nig YAC nNAHAEMIT TA MPOB/IEMM
I7106A/IbHOI CO/TIZAPHOCTI

Y cTaTtTi npoaHanizoBaHo couianbHO-eTUYHY cUTyauilo y CBiTi nig yac naHgemii COVID-19, 3okpema, 3aranbHy
TeHAEHLUil0 00 3aKPUTTA KOPAOHIB, i3onsuii, HalioHanbHOro eroiamy, 36inbLeHHsA TOTanbHOro KOHTPOIo Ta 6e3ne-
KOKparii. 3apisiHa B cTaTTi MeTo4010risl ANCKYypC-aHani3y Ao3BoNuna y3aranbHUTU Pi3HOMaHiTHi oliHkK heHOMeHy
rnob6anbHOI NaHAeMil, BKITlOYalo4n CTaBIIEHHSA A0 conifapHOCTi, BUNPo6oByBaHHS 3aranbHOMOACLKNUX LiiHHOC-
Tel, HaNnoOBHEHHS KOHLIENTIB, O aHani3yloTbCA, KOHKPETHMM NONMITMMHUM, ETUYMHUM, COLLIOKYJIETYPHUM 3MicToM. Pe-
HOMEHOJIOriYHU MeToA HaAaB 3MOry npoaHarnisyBaTM NOBCAKAEHHUI AOCBiA noaen, nocTpaxaanux Big naH-
Aemii. KomnapaTtMBHuMi Niaxia 403BONMB NOPiBHATY NPOSiBU 60poTLOM 3 enigemieto B pi3HOMaHITHUX NONITUYHUX
cuctemax. Y ctaTTi 3ragyeTbcs KOHUenuia rmo6anbHoro ansTpyismy . CopokiHa, fika B cy4acHUX ymoBax HabyBae
HOBOI iHCTPYMeHTanbHoI (hyHKLii, CNpsiIMOBaHOI Ha KONEeKTUBHe BWXXUBaHHA. KOHcTaTyeTbCH, WO B Xo4i naHaeMii
NOACTBOM NMEPEOCMUCITIIETLCA CNiBBiAHOWEHHA MaTepianbHMX i NocTMaTepianbHUX LiHHOCTEN HA KOPUCTb OC-
TaHHiX. I30NbOBaHICTb Y 3aMKHEHOMY NPOCTOPI XXUTNa He CPUAE AeMOHCTPaTUBHOMY CMOXUBaHHIO AOPOrMX TO-
BapiB i NnpeaMeTiB po3KoLli HaBiTb y cepenoBuLLi 6araTiiB. HaBnaku, nicnsa enigemii 6yayTh LiHyBaTUCA 3pYYHICTb,
€KOHOMIiYHiCTb, EKOJIOTiYHiCTb, TOGTO CTaHAApPTU CepeAHbOro Kracy Ha ocHoBi 6anaHcy "uiHa-AKicTb". MporHo-
3y€TbCSl 3arocTPeHHA BiTanbHUX Npobnem, ki npuBeAyTb A0 NepeoLiHKA BNAacHOTO XUTTSA, CMUCHIB, sIKi paHiwe
6ynu BU3Ha4YanNbLHUMM B XUTTi Ntogei. 3Ha4YHO aKTyani3ylTbCA LLiHHOCTi cBo6oaun, ApyX6Mu, cim'i, KoxaHHA, caMo-
peani3sauii, 3HaHHA - NPUHaNMHI ANA TiEl YaCTMHU CycNiNbCTBA, ika NigHANach Haf piBHEM eK3UCTeHL-MiHiMyMa.
MaHpemisa npoaeMoHCTpyBana, Lo ara BU3HaHHA B IKOCTi OCHOBHOro MOTUBY NOBeAIHKMY NMIOAWHU B BENIUKOMY
couiyMmi, He 30BCiM BAano cnpauboBYE Y BracHii cim'i, 4e ronoBHMM NpaBUiioM Ma€ GyTU TOJNepaHTHICTb, Tep-
numicTb, NG0B Ta noBara fo 6nxHboro. Ha neplue Micue BUAAYTHL LLIHHOCTIi NPUPOAHOIO NpaBa: NpaBo Ha XUTTA,
npaBoO Ha 3[0pPOB'sA, NpaBo Ha cBo6oAay, NpaBo BUMaraTu Big AepxaBu 3abe3neyeHHs CBOIX NPUPOAHUX NpaB, a
TaKoX eKonoriyHi LiHHOCTI Ta npo6nema BignoBiganbHocTi. [leBHO, WO B KPUTUYHI Nepioan po3BUTKY CBIiTOBOI
icTopii BOHM YCBIiAOMITIOIOTLCS NIOACTBOM SK HaMBaXINUBILL.

Knrovoei cnoea: COVID-19; anbmpyiam; 6e3nekokpamisi; enada; ekornoeis; 300pos's.
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