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'SOLIDARITY' AS A COMMUNITY OF CIVIL SOCIETY

The proposed research analyzes the external and internal factors that determine the specificity
of Solidarity as a community of civil society and driving force of social and cultural changes in
Poland. The external factors of these processes are connected with the critical interpretation of
social cynicism and 'Marxist collectivism' by autonomic group in Polish society. These processes of
social corrosion are considered as a social alienation and consequences of social fragmentation in
Soviet period. The paper focuses on the danger of collision between national and colonial versions
of memory as well as the social challenge of guarantee the possibility of an integral development of
man and community. The internal factors actualizes the interpretation of Solidarity as a community
of social changes, the positive activities of Catholic church, religious and secular leaders, of their
theoretical ideas in the context of evolution of Solidarity from traditional community to modern one
based on democratic values, social and economic motivations. The analysis is centered on the
theoretical problem of civil trust, and the meaning of cultural, religious, and moral factors in the
activities of Solidarity movement. We regard the problematic of Solidarity at the same time from
republican and liberal positions. Synthesizing the different approaches to the historical memory,
and to the experience of formation and evolution of community, the paper also explores the role
and significance of Solidarity in the process of post-soviet values transformation. The article deals
with the value prerequisites of moral-normative community in the country of the former socialist
camp, the revival of national identity, as well as the elimination of historical contradictions provoked
by the communist regime. The study confirms that social changes became possible due to the
successful combination of communitarian and liberal foundations of civil society, the elimination of
external influences, and achieving autonomy from the Russian and Soviet historical heritage. In the
period of Soviet occupation in Poland, throughout two decades a fundamentally important intellectual
discourse was formed, which, in spite of the unfavorable political context, became a consolidating
and integrating socio-political force that successfully resisted the totalitarian and unifying tendencies
of communist regime. Intellectuals, along with the Catholic church, have become a driving force for
social change, playing a key role in shaping the social strategy of national development that has
changed the social landscape of ‘communist’ Poland.
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Introduction

Conducting study of the theoretical and socio-historical
background of social transformation in post-communist
countries is one of the priorities for contemporary social
theory. Poland provides an example of remarkably
successful modernization of society in the aftermath of the
collapse of communism in Central and Eastern Europe
which makes its experience of transformation particularly
appealing for scholars. An important role in the social
changes of the 1980-s was played by Polish Solidarity
movement, which, by uniting different social groups, be-
came a leading transformative force in Polish society. In
its activities, it relied on a combination of traditional and
modern values that played a leading role in the process of
forming a resistance movement to the Soviet and Russian
'‘communist projects’ in Central and Eastern Europe.

One of the prominent leaders of Solidarity in the 1970-
s and 1980-s, a symbol of spiritual resistance to the tota-
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and liberal principles; historical memory; intellectuals; discourse.

litarian regime Adam Michnik, while illustrating the spe-
cifics of the socio-cultural transition, updates the discourse
of civil society in Poland. According to the longtime editor-
in-chief of Gazeta Wyborcza, political ideas declared by
Solidarity promoted a democratic social alternative in the
state and became a manifestation of social disobedience
against authoritarian rule. Considering the situation in
Poland at the turn of the 1980-s and 1990-s, the Polish
dissident notes that Solidarity became 'the embodiment
of spiritual and secular unity on the basis of anti-totalitarian
frame' (Michnik, 1998). The 'social agenda' proposed by
the national resistance movement fits in perfectly with the
European theory of social transformation, which is directly
related to the awareness of the moral, regulatory, socio-
cultural preconditions for the emergence of civil society in
communist Poland.

The purpose of the presented article is to investigate
the socio-cultural prerequisites for the emergence of
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Solidarity as a moral-normative and functional community
of civil society, a factor in the consolidation of communist
Poland, and a major driving force of social change that
took place in 1989-1991.

One can identify the basic factors that contributed to
the transformation of Solidarity from an independent trade
union into a value-based civic community:

1) Catholic Church as a normative factor in supporting
civic and socio-cultural initiatives of Solidarity has played
an exceptional role in shaping the outlook of civil society in
Poland. Sharing with dissidents the need to build a 'New
Poland' on the traditional values of civil society, the church
became a 'protective umbrella' for Polish intellectual
community, ... cultivating civic culture, and activating the
sphere of culture, education and self-help' (Wandych,
2006). The Church in Polish society of the 1970-s and
1980-s not only resisted the occupational tendencies of
the society's disintegration but also promoted the repro-
duction of anti-communist intellectual discourse, perfor-
med an 'organic' moral-normative function, spreading
values, clearly distinguishing the national value community
from the mechanical association of people who function
within a totalitarian frame.

2) There were powerful social movements that suppor-
ted Solidarity, namely: the Gdansk Liberal Movement, the
Orange Alternative, the Krakow Intellectual Circle, and other
socio-cultural platforms. Subsequently they became
integral parts of Solidarity, called for communitarian unity
and warned about the danger of the spread of violence
and social servility with regard to totalitarian power. In fact,
Solidarity succeeded to unite almost all socially active
groups of Polish society and worked out the basic moral
and normative criteria of opposition to power during the
domination of communist regime. Barbara Szacka
emphasizes that it was the 'normative dimensions of Polish
community that prevented it from accepting the Soviet
version of historical memory, the heroes of which were
imposed to Polish society' (Shatska, 2011). It is useful to
note the productivity of communitarian and republican
principles for Polish society, since they became a pre-
condition for essentially different, compared to communist
period, value shifts. In this context, it is worth recalling the
words of the leader of the resistance movement of the
time and the former President of Poland Lech Watesa,
who justifying the need for social change states that 'we
historically existed ... in a free republic where ... inde-
pendently built our social order' (Gizewska, 2010). Accor-
ding to Watesa, not only the democratic demands to
destroy the monopoly of the system of state socialism but
also reciprocity and solidarity in the community are of
particular importance for its historical memory. Commu-
nitarian principles made it possible to crystallize civil society
as a valuable opponent of communist rule.

3) The liberal foundations used in the activities of the
independent trade union played a key role in the de-
legitimization of communist system. What linked Solidarity
with liberalism is the central issue of individual freedom,
the preservation of its complex rights, including social
ones, which are an integral component of social liberalism.
Compliance with social rights was made possible due to
the striving of the independent trade union for the synthesis
of republican and liberal foundations, as well as the
combination of instrumental and axiological dimensions
of rationality.

4) Importantly, it is impossible to imagine the revolu-
tionary role of Solidarity in the events of 1989-1991 without
the spreading out of public sphere in the 1970s and 1980s,
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without the wider society's appreciation of the value role of
secular and religious intellectuals, which became the
driving force of social and historical changes in Polish
society.

Methodological foundations of the study

Understanding the phenomenon of the Polish inde-
pendent trade union Solidarity not only as an institution of
collective self-expression "on the basis of autonomous
principles of self-determination in relation to a metropolis"
but also as an institution of civil society is a fundamental
constituent of social transformation research. Civil society
in Poland has transformed an atomized society into a value-
based community which has consistently displaced
socialist stereotypes.

An important methodological underpinning of our study
is the theoretical and practical legacy of John Paul Il, who
enormously contributed to the 'destruction of the com-
munist state control over public discourse, including the
discourse of historical memory' (Jan-Pawet I, 1996). It is
worthwhile to emphasize the input to the spread of civil
society discourse done by a well-known Polish intellectual
Adam Michnik who views dissident initiatives and the
institution of church as 'important safeguards against the
domination of communist system and a virtuous alternative
to it' (Michnik, 1983). The intellectual achievements of such
dissimilar intellectuals undoubtedly helped initiate the
emergence of a new public space and communication
communities which proved to be important opponents of
totalitarian power and defenders of public interest. They
promoted the development of rational criticism of the
Communist government's policy within the framework of
open public discourse and the introduction of the quali-
tatively new form of self-organization in Polish society.

One of the leading Polish intellectuals Jacek Kuroh
points out that the civic 'strategy was to constantly expand
the sphere of self-organization of society, civil liberties and
human rights by creating a constant pressure on power
from civil society' (Kuron, 1984 a). The thinker envisioned
a consistent transformation of Polish society through
gradual changes in the communities themselves. The
primary methodological guidelines in comprehension of
Solidarity as a normative community are presented in the
works of Andrew Arato (71987-1982), Professor of The New
School for Social Research in New York, and Zdzistaw
Petczynski (2007), who in their theoretical approaches
hinge upon intellectual tradition of Antonio Gramsci.

The term civil society used by Andrew Arato is closely
linked to the theoretical concept of the famous Italian
socialist theoretician. The American scientist reformulated
theoretical positions of the political prisoner of the fascist
regime of Mussolini in accordance with the experience of
the countries from Soviet domination orbit. At the same
time, the researcher criticizes Hegel's vision noting that
none of the criteria of the German scientist were imple-
mented in the countries of Central and Eastern Europe.
The 'system of needs' of the German philosopher was
replaced by central planning, the institutions of pluralism -
by a single party monopoly, and the rule of law - by the
notion of justice violated by the privileges of the nomen-
clature ruling class. Arato points out that a 'degraded
Hegelian project' has been implemented in socialist
countries (Arato, 1981).

The American researcher is convinced that the activi-
ties of opposition in Poland fit into the context of civil society
and have every reason to become an ethical community
oriented to the discourse of 'common good'. Arato puts
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emphasis on the need for a 'socialist civil society' (Arato,
1981-1982). The scientist considers this idea extremely
attractive for gradual changes in the countries of Soviet
socialism but at the same time voices reasonable doubts
about its practical realization in the conditions of the
communist dictatorship.

Borrowing the theoretical framework from the above
American scholar, Zdzistaw Petczyhski examines the
'problems of civil society in the context of the struggle of
different social groups for domination' (Pef czyriski, 1998).
No doubt, the discourse of Antonio Gramsci became very
relevant for the former communist countries in the 1970's
and 1980's. According to Petczynski, in conditions of
Poland's social development the role of the bourgeoisie
in the economic sphere is played by intellectuals who are
not only opponents of communist power but also the driving
force of the processes of social revival. In a spirit of
Gramscian discourse, civil society is seen as a system of
non-governmental organizations and institutions serving
the interests of community. The attractiveness of Gramsci's
ideas for dissident intellectual discourse was in their
appeal to strengthen the rights of communities and groups,
the special mission of intellectuals who create an autono-
mous space of freedom - preserve social and individual
autonomy from the communist state.

A distinct methodological position is the liberal one
presented by Andrzej Walicki and Ireneusz Krzeminski.
They argue that civil society is primarily based on the maxim
that every person, beyond his or her importance to society,
has the right to decide his or her own destiny and has a
voice in all public affairs. According to Krzeminski, the social
processes that are intensifying in Poland owing to non-
governmental organizations open up the 'ideals of de-
mocracy' to the country (Krzeminski, 1996). Democracy is
regarded as fundamental to the existence of man and
defines the conditions for the functioning of social bonds
between people. At the same time, the Polish scientist
criticizes Solidarity and considers it, from the right ideolo-
gical positions, as a contradictory community of civil society
and the embodiment of socialist mentality. Walicki states
that this community is characterized by "belief in the om-
nipotence of political will and the magical power of govern-
ment that holds us back, produces and can do anything"
(Walicki, 1984). Within this ideological approach, Solidarity
is seen simultaneously as a democratic and totalitarian
community.

Ireneusz Krzeminski ties civil society with democracy,
positive freedoms, and assertion of dignity. The researcher
stands for the possibility of combining liberal qualities of
citizens with the existence of Catholicism. He claims that
'the moral authority of Church does not contradict the exis-
tence of civil society and liberal democracy' (Krzemiriski,
1984). He believes that since the last days of August 1980,
the idea of civil society and civil liberties, which could have
been deduced from Christian tradition and social doctrine
of Catholic Church, has been implemented into the public
life of Poles. A Christian liberal Mirostaw Dzielski, who is
the most famous representative of the modernization
studies of Polish society, takes a similar position (Dzielski,
1995a).

The opposite methodological vision of civil society is
the republican-communitarian one. It hinges upon the
moral substance of democracy and is developed within
the framework of Aristotelian approach assumed by Polish
society. Bronistaw Swiderski (2004) and Dariusz Gavin
(2008), within their theoretical line, quite logically consider
Solidarity as a republican community. Analyzing the image
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of solidarity in the eyes of its members, Grzegorz Bakuniak
states that in the 1980-s man and community became the
central categories for new labor movement. "The com-
munity myth within such a vision must be interpreted in the
context of social development, where each member of the
community is necessary for the proper functioning of the
whole. According to the opinion of sociologists, since the
beginning of the August strikes, union members have
been dependent in their behavior from the realization of
common interests" (Bakuniak, 2005). Within this model, it
is quite obvious to interpret solidarity as a community of
civil society.

Results and Discussion

Church as a Value Factor of Solidarity Formation

In the 1970-80-s Catholic church became a foremost
political actor in Polish society, correcting the worldview
and ethos of the leaders of anti-totalitarian movement.
According to Jerzy Szacki, - and this is confirmed in the
speeches of the leaders of dissident movement of the
time, - 'the church played a leading role in the public life of
communist society' (Szacki, 1994). The reasons for this
are obvious given that for two centuries it was a large
national institution that had considerable autonomy,
exercised various control functions in an institutionally weak
society, and played, in a sense, the role of civil society.
However, it is quite obvious, - and here we are in full
agreement with John Hughes, - that Catholicism could
not promote the advance of liberal ideas, since it "was an
active opponent of liberalism as a philosophy of the false
and immoral, materialistic and anti-social" (Hughes, 1944).
At the institutional level, the principles of both communist
and liberal ideology were equally unacceptable to the
church. The former Pope John Paul II's words found in the
encyclical Solicitudo rei socialis can serve as a confirmation
of this thought. The encyclical states that 'the social
teaching of the church is critical of both capitalism and
Marxist collectivism, since neither guarantees the possi-
bility of the integral development of man and community.
Herein lies the cult of money, technology, and class. Each
of the blocs contains an inclination towards imperialism
and neo-colonialism' (Sollicitudo rei socialis, 1997: 447).
The hostility of socialist ideas to Catholicism is underlined
by Leo Xl who claims that there are "anthropological errors
of real socialism which subjugates the individual to
economic and social mechanisms, ignores the individual
as a subject of moral decision-making, degrades private
property" (Gorski, 2006). Socialist ideas related to atheism
and the theory of class struggle were unacceptable to the
church.

By opposing to liberal and socialist visions of social
development, the church approved for Poland the type of
society that existed at the end of World War | when powerful
civil society structures that hindered the transformation of
labor into commodity were created. The welfare state
controlled the free market and social justice. In the en-
cyclical Centesimus annus, John Paul Il recognizes the
civilizational importance of democratic liberalism, the
positive role of the market, modern economy and entrep-
reneurship, which legitimize for Solidarity the important
role of the individual as a decisive productive factor in
society's development. However, the Pope puts emphasis
on the danger of directing society to the absolute maxi-
mization of the profit as an indicator of social development,
weakening the role of social well-being and safety, neglect
of 'human and moral factors that have a priority in modern
society' (Centesimus annus, 1997: 655). In striving for a
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'reconciliation of the world of labor and the world of capital'
J.Kuczynski sees an attempt at a synthesis of the free
market (Kuczynski, 1998).

John Paul Il at the meeting with Solidarity leaders in
1987 questioned their efforts to 'turn Solidarity into an
ideological European community, which being guided by
propaganda slogans would become part of ultra-liberal
and consumerist system' devoid of authenticity (Zieba,
1991).

The public support by representatives of the 'indepen-
dent trade union' of the social doctrine of Church, in general,
and the position of the Pope, in particular, by represen-
tatives of the 'independent trade union' shows that under
the critical conditions of preserving Polish sovereignty
Solidarity focused on the implementation of the idea of
Christian and national unity. Solidarity did not avoid
resolving the basic contradictions that confronted civil
society at the time. One of them is the problem of coexis-
tence of the national community with the socially and
culturally unacceptable occupational social institutions,
first of all, the communist state.

In the context of authoritarian politics, the democratic
opposition articulates a program to safeguard all public-
independent initiatives and to enhance the activities of
institutionalized forms of civil society. Grass-root initiatives
are seen by democratic community as alternative forms of
public life. In Jacek Kuron's and other Solidarity theorists'
opinion, 'society must keep distance from power and the
representatives of dissident movement must not seek to
occupy any state posts' (Kuron, 1984 b). Instead, this
intellectual discourse proposes a qualitatively new form
of social self-government and representation which
presupposes the liberation of society from any dependence
on the state.

Such liberation implies a comprehensive political and
economic program, which should be borne by workers,
representatives of self-governing organizations, and
entrepreneurs who form a civil society independent of the
state. In his 1977 Notes on Self-Government Jacek Kuron,
emphasizing the importance of autonomous civic com-
munity, states that 'every social self-government initiative
violates the monopoly of the state and, thus, the foundations
of the existence of communist power' (Kuron, 1977: 58). In
his view, the program of self-organization of Polish society
into independent social movements and institutions should
become the only way to realize the goals of opposition and
aspirations of society.

In the early 1980-s Adam Michnik, compliant with the
vision of Joseph Glemp, emphasized the importance for
Poland of the 'Third Way which presupposes the loss of
the monopoly position of official state' (Michnik, 1984a:
87). The latter should give way to self-governing structures
and free communities, first of all, Solidarity. It has played a
decisive, exceptional role in the Polish society and under-
gone several stages of its development since the start of
the August strikes in Gdansk and Szczecin.

Stage 1 (August - December 1980). The Independent
Mining Union distanced itself from official politics and
concentrated on creating social bonds and democratic
society.

Stage 2 (December 1980 - August 1981). Realizing
that the primary social model has exhausted itself,
Solidarity with the help of the church sought for political
opportunities to rebuild the state. The first attempts at
achieving compromise with the authorities pointed to the
neo-corporative nature of relations between the state and
society. Within this model, the communist state focused
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on the crushing of all independent initiatives, both public
and private.

Stage 3 (August - December 1981). Solidarity is
increasingly becoming political in nature and, at the same
time, focusing on the development of civil society as a
pillar for new community initiatives.

Stage 4. From the end of martial law to the overthrow of
communist regime, Solidarity centered on the formation
of a qualitatively new society based on democratic cultural
values and civilizational principles.

Despite the revolutionary nature of its program,
Solidarity leaders were aware, - and here the influence of
the Church is undeniable, - that the Hungarian and Czech
revolutions of 1956 and 1968 were defeated due to the
efforts of civil society to change the communist system by
means of one revolutionary step. According to A. Arato,
Solidarity by making concessions to the ruling party laid
the foundations for a balance between the communist state
and democratic society, creating a situation where 'society
is no longer an institution of service to the state, but acts
as its opponent and critic' (Arato, 1984: 13).

In the process of building a new social order, Solidarity
as a nation-wide community responded to the social
contradictions in Polish society: between collectivism and
individualism, the individualistic and communitarian
visions of the development of future society.

Solidarity as a Republican Community

It is very important for better understanding of Solidarity
to consider two antinomic approaches: liberal and
republican-communitarian. The fundamentally different
epistemological prerequisites for the two approaches are
drawn by Andrew Arato and Jean Cohen (Arato, Cohen,
1984). Within the first position, individual rights are
fundamentally universal in nature and are ingrained in the
very nature of the individual and in the subjectivity of the
human personality. Adam Seligman notes the differences
between Western and Central European, in particular
Polish, versions of civil society: the latter is not inherently
liberal (Seligman, 1992: 202-203).

Communitarianists criticize this concept arguing that
human rights are derived from the collective foundations
of the existence of community, since the individual does
not have the autonomous basis for moral judgment but
acquires it in the process of interaction within the
community to which it belongs. As a consequence, it is
common good which is of utmost importance for the
development of community not the individual and his/her
rights. Individuals acquire rights only to the extent that rights
derive from the concept of common good.

In this context, Magdalena Gadomska draws attention
to the fact that liberal ethos for Solidarity as a social
movement is unacceptable. It is so over-saturated with
individualism that does not imply the creation of true
community. "Liberalism treats tradition and morality as
somewhat irrational depriving modern political structures
of any ethical basis. Instead, it creates an atomized society
of asocial people" (Gadomska, 1984: 25).

Krzeminski holds the same opinion arguing that the
idea of civil society is connected with the idea of community
and can be deduced from the Christian tradition. "There is
an organic connection of Solidarity with both individual
and societal freedom" (Wnuk-Lipiriski, 2012). The Polish
researcher accentuates that the role of the church for Poles
was to involve spiritual and cultural principles because
"Church was perceived not only as an institution that
guaranteed and defended human dignity, natural human
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rights, but also a factor in forming community on the basis
of communitarian values" (Krzeminski, 1987). It can be
stated that in Polish conditions of the dominance of
traditional culture and public values enrooted in culture
European liberalism could not become the basic platform
for the development of Solidarity.

Analyzing the social ideas that influenced the formation
of Solidarity, it should be stressed that liberal ideas
accepted by Polish community only when they relied on
public obligations, emphasized the priority of public
foundations over private ones and conflicted with the
individualistic liberal version. In this context, Solidarity
cannot be regarded as an ethical community fully
consistent with Western liberal tradition.

Instead, the dominance of communitarian tendencies
in the existence of Solidarity is particularly noticeable in
the context of respect for the dignity of human labor. The
anti-liberal and anti-communist concept of the philosophy
of labor implied that it was based on commitment and
mutual assistance in the community. In this context, the
normative ideal for Polish community is owner who inherits
the tradition of generations and takes care of his own
economy, and whose work and economy is related to the
care of the land.

The ideological leaders of Solidarity repeatedly
emphasized the significance of traditional values, which
are the basic constant of communitarianism. Joseph
Tischner stresses that Solidarity Movement 'cannot be
understood without attachment to religious factor' (Tischner,
1992: 27). Smolen points out that religious symbols
"played a big role, both during the 'August strikes' and
afterward, in the period of martial law" (Smolen, 2000: 99).
Reproducing the sense of citizenship, and the concept of
national sovereignty had strong religious connotations in
Poland.

It is easy to see the evolution of the views of Lieszek
Kot akowski (Seligman, 1992: 201) and Adam Michnik, as
well as other liberal leaders of the Polish national
movement in relation to religion and Church. "We thought,
A. Michnik acknowledged, that, for whatever reason, the
main enemy of development was, where it has always
been, traditionally right ... because their structure is
hierarchical, following the example of the Roman Catholic
Church". For liberals, human emancipation was seen as
liberation from religion, because "we were accustomed to
believing that belief in God automatically leads to
impoverishment of the individual, it is a limitation of human
autonomy and individual's humiliation" (Michnik, 1984b).

However, the influence of church on community and
the liberal wing of Solidarity were so powerful that they
caused a rethinking of liberal views. A convinced liberal A.
Michnik, during the dramatic events of the martial law,
argued that the life of a Pole cannot be understood without
the meaning of the life of Christ. He emphasized that
without Christ we would not be able to understand the
spiritual level of this people - without Christ, who is a symbol
of patience and the Good News" (Michnik, 2017: 35). In
this context, it was the Solidarity-initiated return of the rights
of religion that was perceived as an opportunity for citizens
to make free choices, including the exercise of religious
cult, which within the community was viewed not only as a
matter of individual conscience but as a public affair.

Memory as a component of national community

Solidarity as a community was asserted in some
opposition to liberal tradition that does not require historical
memory and is seen as a rejection of various cultural strata.
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It is widely accepted that liberal democracy is incompatible
with honoring the past. The distancing of the liberal tradition
from memory is also noticed by Martin Krdl, who in the
book Liberalism of Fear or Liberalism of Courage argues
that "[liberal] doctrine and liberal practices are funda-
mentally opposite to memory" ... liberals have always been
fugitives ... from memory (Krél, 1996: 152). Bernard Barber
is of the same opinion - he emphasizes that "liberals have
trouble recognizing that our actions are the result of the
actions of previous generations. If the past, historical
heritage, is recognized as constitutive of... the community,
it is difficult to consider it as the result of a free contract, a
contract between mature independent entities. On the
other hand, if individuals are completely autonomous, then
it is impossible to speak of shared consciousness or
collective memory" (Barber, 1988: 48).

An opposite position is presented by Wojciech Rosz-
kowski, who notes that democracy for "Solidarity has always
been linked to tradition that is nothing but a time-honored
democracy". The tradition for him is the 'democracy of the
dead. There is no democracy that does not rely on shared
memory and symbols, although it is clear that Polish society
has never been completely unanimous in these matters'".

It is difficult to imagine a traditional civil society com-
munity and political movement Solidarity without an
important socio-cultural precondition: the republican-
communitarian vision of historical memory. The specificity
of Polish collective memory in the 1970s and 1980s was
associated with the struggle of Polish civil society with the
dominant Soviet historical patterns that objectively
weakened national sovereignty. It is quite clear that during
the communist period Polish nation remained split
between two historical experiences: the Soviet occupation
of the eastern part of Poland and the German and Austrian
domination in the western part. The creation of shared
collective memory was complicated by official Soviet
propaganda, which for a long time consistently delineated
the historical landmarks of totalitarian power. The occu-
pational authorities demanded not only "the displacement
of any historical data from Polish public consciousness
that would impair the image of a social justice country and
the great friend of the Soviet Union, eclipsed the sense of
gratitude for Poland's liberation from German occupation,
but also any mentions of before-war Poland" (Szacka,
2011: 154-155). For the communist authorities, who viewed
the historical past as the last fortress of their own political
influence, it was clear that the reproduction of national
memory objectively led to the de-legitimization of the Soviet
social order.

The Soviet version of historical memory meant ignoring
Polish national identity, multiple crimes, and deportation
of people from eastern Poland to the Soviet Union camps
in Starobilsk and Ostashkiv. At the same time, the merits
of the Polish soldiers who fought in the Polish Armia
Krajowa were silenced, whilst the soldiers of the Polish
Armia Ludowa were glorified. Political persecution com-
mitted by Soviet authorities has been concealed throughout
the entire period of the Polish People's Republic. However,
since the mid-1970-s Solidarity, representing the demands
of civil society, has shifted the focus of society's attention
from the class aspects of Polish history to the problem of
restoring common identity for all the Poles. Thanks to Soli-
darity, there was a rapid growth of uncensored historical
editions that published information about the Poles'

1 Cyt. za : Roszkowski, W. (2000). Zawieszeni w skoku. Rzecz-
pospolita. styczen.
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suffering inflicted by the Soviet authorities. The central
historical symbol of Polish resistance movement - Katyn -
helped to overcome the social divide provoked by Soviet
occupation. Under the pressure of Solidarity, the Com-
munist leadership in 1988 agreed that one-dimensional
interpretation of Polish historical memory as the struggle
of the Polish People's Army on the Eastern Front hinders
the formation of unified national historical vision. According
to Barbara Szacka, the formation of the latter is possible
as a result of powerful intellectual reflection: through the
true reproduction of the 'tragic historical events of modern
Polish history (the Warsaw Uprising, the deportation of
the Poles to the hinterland of the USSR during World War
Il and afterwards, the attack of the Soviet Union against
Poland in 1939, the death of General Sikorsky) (/bid: 158).
It should be noted that under the influence of Solidarity
there was a crystallization of the collective memory of the
Poles, which is fully reflected in the policy of today's ruling
party Law and Justice (Prawo i Sprawiedliwo$c). At the heart
of the contemporary position of the Polish community is
the appeal to historical justice and constant rethinking of
the occupational experience at a new historical level. This
tendency became obvious after the tragic 'Smolensk
tragedy' of 2010 comprehension of which is still ongoing.

Liberal Foundations of Community: Mirost aw Dzielski

There is a generally accepted theoretical position that
attests to the weakness of liberal principles in Polish
society, lack of their historical rootedness in the memory
of Polish national community. In particular, the weakness
of liberal ideas is pointed out by the leading Polish social
theorists of the XX century Jerzy Szacki and Leszek
Kotakowski (Kot akowski, 1984). The focus is on the
incompatibility of liberalism with the important dimensions
of historical memory and the mentality of Polish society. To
some extent, this position is consistent with historical
reality. Jerzy Jedlicki, who in the 1980-s defended the idea
of shared responsibility for the future, emphasizes that
'within the limits of liberalism everything historical will soon
be irrelevant, giving way to pragmatic liberal social norms'
(Jedlicki, 1997: 15).

However, the importance of liberal ideas for society
should not be underestimated. This is especially true for
Solidarity, which, having been criticized by the Polish
community from right ideological positions during the
1980-s, changed in response to the social challenges of
the times, which necessitated the modernization of Polish
society.

One of the most consistent intellectual critics of Soli-
darity, Andrzej Walicki notes that the negative attitude to
liberal ideas in Polish society has its reliance point in Adam
Mickiewicz's historical heritage. An outstanding symbol of
Polish culture "idealized ancient Polish republicanism and
old Polish freedom", emphasizing the danger of losing
the spiritual unity of national community (Walicki, 2006:
44).

According to Mickiewicz, the decline of Poland and its
loss of independence were provoked not by the weakness
of liberal freedoms, European norms and rules but by the
lack of a "charismatic leader, a lack of trust in the community,
and strong social ties" (Ibid: 44-45). In particular, the Polish
poet claims that in Polish history there was always lack of
people capable of carrying passion and strength. In his
view, unanimity in the Diet (Sejm), not Western freedoms,
is a precondition for the emergence of an ideal community.

Considering the poet's messianism as anti-rational,
Walicki states that for Solidarity Mickiewicz's words were a
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signpost that an individual mind cannot be a compass in
the transformation of social relations. A new society cannot
be created mechanically in accordance with rational plan.
Quite the opposite, it must 'sprout from tradition and
customs and create an organic li ving integrity’ (/bid: 30).
Even a tougher version of romantic messianism, according
to Walicki, is represented by Juliusz Stowacki, who is a
republican elitist. While focusing on the need to' return to
the noble traditions of Liberum Veto, he cannot be a perfect
example for modern community' (/bid: 31).

Bronistaw Swiderski draws attention to the danger of
the implementation of romantic concepts in the actions of
Solidarity. He emphasizes that the romantic use by the
leaders of the independent trade union of the concepts of
homeland and family not only 'contradicts the traditions of
ancient democracy, but also provides the ground for the
emergence of the totalitarian state' (Swiderski, 1996: 101).

Liberal criticism of the above republican-romantic ideas
and their materialization in public life has transformed
Solidarity from republican into conservative-liberal
community. Evidence of this is supplied by Ewa Morawska
in her Civic Religion against State Power in Poland where
importance of romanticist ideas in the process of elimi-
nating the totalitarian social order is strongly emphasized.
The researcher highlights the importance of the political,
civil and social rights of the individual in the process of
restoration of democratic society, the defining role of civic
religion, which appeals not only to historical memory of
free Poland, but also to the 'liberal tradition of respect for
individual rights' (Morawska, 1984: 29). She notes that an
important prerequisite for liberal ideas in Poland can be
found out in personal Christian dimensions, Christian
liberalism, which becomes the core of the program of
social modernization of Polish society.

Constructing a model for the development of civil
society in Poland, one of the founders of Christian
liberalism in Poland, Mirostaw Dzielski emphasizes that
the enemy of Polish society is not the police, but only
customs that rely on romantic and socialist social cons-
ciousness. The researcher articulates that Solidarity should
emerge as a 'modern capitalist community based on
individualistic initiatives of people' and contribute to the
civilizational development of Polish society, to moderni-
zation that is integral to changes in moral and economic
spheres (Dzielski, 1995b: 70).

It is about launching a comprehensive model of liberal
society development based on a strategy of small steps
and achieving historical compromise in Polish society. An
important role in the formation of liberal worldview in the
development of social change is played by moral normative
principles. In this context, we cannot agree with the opinion
of David Ost who argues that the paradox of Eastern
Europe was that collectivist revolutions introduced in this
region led to the construction of individualistic system.
According to one of the best analysts of Polish community,
the market economy was introduced "thanks to those
oppositionists who have long been responsible for the
values of community" (Ost, 2007: 103).

In our opinion, there is no paradox here because thanks
to such leaders of Solidarity as Dzielski and Kotakowski
a special Polish vision of liberalism was formed. It assu-
mes the primacy of morality not only in political but also in
economic life. It is about building a new Polish community
which is to be based on the moral, religious and generally
spiritual prerequisites for the development of capitalism.

The words of Dzielski, who considers the Church
institution as a prerequisite for the development of liberal
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foundations in society, appear to be very relevant in this
context. Describing the importance of the church in Polish
society "as a teacher of political culture, ... an institution
that distinguished itself from radical democracy on value
level and adopted the principles of the liberal concept of
political culture", the scientist emphasizes the Christian
principles of liberalism (Dzielski, 1995a: 294-295).

It is about forming a liberal-conservative community,
which, while maintaining the capitalist agenda of social
development, remains to be based on Christian values. In
his spiritual testament written in 1989 Polish researcher
claimed that the main task for Solidarity was to 'fight against
totalitarianism and associated with it emptiness, and to
endorse the ethical and Christian norms of European
society'2.

Concluding remarks

The process of the crystallization of Solidarity as a
community of civil society was an outcome of long-term
social evolution. It presupposed the formation of powerful
intellectual discourse that mirrored not only the broad
public discussion of the problems of interaction between
the state, society and the individual, principles of individual
and collective development, but also a deep immersion in
the historical past, sacral and secular cultural contexts of
the coexistence of diverse social communities and
groups. We conclude that the fundamental principles of
civil society were exemplified in the ethos and collective
practices of Solidarity at several levels: 1) a value distance
from the Soviet and Russian historical heritage, based
on a critical understanding of imperial statism as hostile
to national Life-world, as alien in cultural and civilizational
terms; 2) the reproduction of a powerful traditional-
communitarian component, which included strong moral-
normative and religious foundations, unifying national
identity, and value-based unity of the community, as well
as laid the foundation for the further development of social
freedom in its republican version; 3) the gradual
rationalization of community and involvement of strong
social and liberal-economic motivations in its program-
matic activity; 4) the cooperation and coordination of
different social groups, in which Church and intellectual
community played a decisive role in generating Solidarity's
strategy and tactical objectives. They greatly contributed to
not only the delegitimization of communist system but also
the elaboration of principles to create a new society.
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"COJIIAAPHICTb" K CMI/IbHOTA TPOMA/AAHCbKOIO CYCII/IbCTBA

3anponoHoBaHe AOCHiAKEeHHs aKTyarni3ye 30BHillHi Ta BHYTPillHi YWHHUKM, sIKi BU3HavaroTb cneuundiky "Co-
nigapHocTi” sIK CNiNbHOTU FPOMaAsAHCLKOIO CyCniNibCTBa Ta PYLWiAHOT CUNU COLiOKYNbTYPHUX 3MiH B Monbuyi.
30BHiWHi hakTopu NOB'sI3aHi 3 KPUTUYHOMK iHTEPNpPeTaLi€lo aBBTOHOMHMMU rPynamMu NofbCbKOro cycninbcTea co-
uianbHOro UMHI3My Ta "MapKcucTcbKoro konektusiamy". lNpouecu couianbHOI KOpo3ii yCBiAOMNIOOTHLCSA SIK CO-
uianbHe BiAYYy>XeHHs i TOriYHMM HacnifoK NpMTaMaHHOI ANA papAaHCbKOi o6M couianbHoOI hparmeHTauii. ®oky-
CYETbCA yBara Ha Heb6e3neui BTpaTh CycninbHOI €EQHOCTI: KONi3ii MiXk HaLlioHaNbHO Ta KOJIOHiaNbLHOO BepcisiMu
nam'aTi, couianbHMX BUKITUKaX NOB'A3aHMUX 3 LiTiCHUM PO3BUTKOM INHOANHU Ta CNiNbHOTU. BHYTPILIHI YWHHMKK pO3-
rnapgaoTbCA B NNOWMHI ocMmuUcneHHs "ConigapHocTi” Ak MoAepHi3auinHoi cninbHOTH, AianbHocTi Katonuubkoi
LepKBU, penirinHnX Ta ceKynsipHUX niaepiB, B KOHTEKCTi eBontouii He3anexHoi npodcninku Bia TpaauuinHoi oo
MoZAepPHOi CNiNbHOTU, AKa 6a3yeTbCA Ha AEMOKPaTUYHUX LiHHOCTAX, coljialibHUX Ta eKOHOMIYHUX MOTUBaUisX.
TeopeTnyHUI aHani3 Nnianae ocMUCNEHHI0 NpobneMy rpomaasiHCbKOi AOBipU, KyNnbTYpHIi, peniriiHi Ta MopanbHi
YMHHUKM B gisnbHocTi "ConigapHocTi”. po6nemaTnka oCTaHHbLOI PO3rNAAAETLCA OQHOYACHO 3 pecny6ikaHCb-
Koi Ta nibepanbHOi No3uuiin. CHTe3yrouM pi3Hi Nigxoam Ao icTopuyHoi naM'aTi, AocBiA hopMyBaHHA Ta eBONoL 0
CNiNbHOTU, OKPECINIETLCA POSib Ta 3Ha4YeHHs "ConigapHocTi" B npoueci NOCTKOMYHICTUYHMX LliIHHICHUX TpaHc-
dopmauin. 3anponoHoBaHe AocniAXKeHHS NoB'sA3aHe 3 LiHHICHMMY NnepegymMoBaMu (hopMyBaHHA MopanbHO-HOp-
MaTMBHOI CMiNbHOTMU B KpaiHi KONULWHBLOro colianicTu4yHoro Tabopy, BiApomKeHHSAIM HaLioOHanbHOI iAeHTUYHOCTI, a
TakoX cnpo6amMu BUPILLEHHSI TUX iICTOPUYHUX CynepeYHoCTeN, AKi 6ynn cnpoBOKOBaHi KOMYHICTUMHUM PEXUMOM.
[ocnipxeHHA NiATBEpAXYE MaKCUMY, LLO peanbHi colianbHi 3MiHU B CYCNiNbCTBi € MOXNMBUMMU nULle 32 YMOBU
YCHilHOro NOEAHAaHHA B AisiNbHOCTI FPOMaAsiHCbLKOro cycninbcTBa KOMYHITapHUX Ta nibepanbHUX CKNagoBuUX,
yCyBaHHS 30BHIilIHiX BNIMBIB, ANCTaHLilOBaHHA Bif pagsaHCbKOI Ta pocilicbKoi icTopuyHoi cnaawmHun. KoHcra-
TY€ETbCA, L0 3a YaciB oKynauiiiHoro nepiogy, npoTsirom ABox gecATunitb B MonbLi 6yB cchopmoBaHnit NOTYXHUN
iHTeNneKTyanbHUU BUCKYPC, AKUWA, NONPU HECNPUATIMBUA NONITUYHUI KOHTEKCT, CTaB BaXXNIMBOIO KOHCONiaQy04olo
CUIOI0 NONbCLKOro CycninbLCTBa, WO yCnillHO NPOTUCTOANa ToTaniTapHUM Ta YHidikauilHUM TeHAeHLIAM KOMYHi-
CTUYHOro pexumy. I[HTenekTyanu, pa3om 3 LLepKBOIO, CTanu pyLilHOIO CUNOI0 couianbHUX 3pyLleHb, Bigirpanu
KITHOYOBY posib B (hopMyBaHHi cTpaTerii HalioHanbLHOro po3BUTKY, 3MiHUIIN coliianbHUM NaHAaWwagpT KOMYHICTUYHOT
MonbLwi.

Knroyoei cnoea: epomadsiHcbke Cycrninbcmeo, UiHHOCMI; crinibHoma; comnidapHicmbs;, MopasibHO-HOpMamueHi 3aca-
Ou; KoMyHimapHi ma nibeparnbHi NMPUHYUNU; icmopu4yHa nam'sms; iHmenekmyanu, OUCKypC.
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