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THE PLACE AND PART OF POLIKARP (SYKORSKYI)
IN THE SPREAD AND STRENGTHENING OF THE MOVEMENT
FOR THE UKRAINIZATION OF THE ORTHODOX CHURCH
IN POLAND IN THE 1920%

The dynamics of changes in the spiritual-ecclesiastical and religious dimensions of Ukraine over
the last quarter of a century testifies to a clear tendency towards self-determination and
institutionalisation of the Orthodox community. The first half of the twentieth century became one of
the stages of the movement for the creation of the Ukrainian Orthodox Church. A special place in
the mentioned events had the figure of Metropolitan Polikarp (Sikorskyi). In 1922, a former associate
of the Kyiv Spiritual Consistory and the Ministry of Religions of the Government of the Ukrainian
People's Republic, Petro Sikorskyi, found himself in Western Volyn, a part of the Second Polish-
Lithuanian Commonwealth. After his tonsure, Polikarp (Sykorskyi) headed the Derman monastery,
and soon afterwards - the Miletsky monastery. At Miletsky Monastery, the hieromonk Polikarp used
every opportunity he could to Ukrainize the life of the monastic community. At the beginning of 1923
Polikarp (Sikorskyi) was a Dean of the monasteries of the Volyn Diocese. It was important for Polikarp
(Sikorskyi) to participate in the work of the Volyn Diocesan Congress of 1923, where he presided.
The decisions of congress provided a formal basis for the Ukrainianization of church services.
Delegates voted for the return of the Ukrainian language to divine service and the preparation of
liturgical texts in Ukrainian. In the first half of 1923 Archimandrite Polikarp (Sikorskyi) was already a
rector of the Zagayat Monastery. Here he focused, among other things, on the de-Russification of the
divine services and the whole rhythm of the brethren's spiritual life. Polish police closely followed
the archimandrite and claimed that Sikorskiy had turned the monastery into a hotbed of Ukrainian
agitation. Not only the Polish police concerned itself with Archimandrite Polikarp (Sikorskiy's) views
on the matters of religion and statehood. The representatives of the Russian ecclesiastical and
political circles did, too. In October of 1923 by the respective decree, the head of the Church transferred
P. Sikorskiy to Vilnius. The intensification of Ukraine's movement for the national and religious
independence led to the appointment of Archimandrite Polikarp (Sikorskyi) to the posts of a rector
of the cathedral and a dean of a municipality in Volodymyr in the spring of 1926. At that time, a
conflict between the pro-Moscow priests and the Ukrainian community led by Arseni Richinsky
intensified in the city. Polikarp (Sikorskyi) managed to satisfy the demands of the Ukrainians, but in
early 1927 he was transferred to the Zhyrovichi Monastery. Nevertheless, Archimandrite Polikarp
(Sikorskyi) remained one of the leaders and a symbolic figure in Ukraine's movement for the national
and religious independence in Volyn. This was also confirmed by the Lutsk Church Congress of 1927
and other events in the life of the Orthodox Church of Poland. The other vector of Archimandrite
Polikarp's contacts pointed to the UPR circles. Polikarp (Sikorskyi) maintained a dialogue with the
UPR leader in exile, Andriy Livitsky. All these circumstances led to the ordainment of Polikarp
(Sikorskyi) to the Bishop of Lutsk in 1932. The paper that follows publishes for the first time the
unknown facts and certain aspects of Metropolitan's life, of which our knowledge is limited. The
article also analyzes the Metropolitan's contribution to the Ukrainizationo of the Church of Volhynia
in the interwar period. The purpose of the study is to investigate the extent of Polikarp (Sikorskiy's)
Ukrainianizational activities in Volhynia and his impact on social and religious processes. From this
goal, the following tasks arise: to evaluate the contribution of Polikarp (Sikorskiy) to the
Ukrainianization of Church and religious life of Orthodox community of Poland in the interwar
period; to show the extent of the influence of the bishop's figure on the achievements of the movement
for the national and religious independence of Volyn in the interwar period.

Key words: Orthodox Church of Ukraine; Polikarp (Sikorskiy); Diocese of Volyn-Kremenets; Ukrainian
Orthodoxy; Ukrainization.

Introduction

Metropolitan Polikarp (Sikorskyi) is a representative of
the spiritual, ecclesiastical and civil community of the Kyiv
region. Studying in primary and secondary spiritual edu-
cational establishments, later on - working in the ecc-

lesiastical and administrative institutions of the Kyiv
diocese, membership in Ukrainian public institutions
determined his spiritual and national-cultural identity. In
the 1920s, P. Sikorskyi organically entered the Orthodox
Church's life of Western Volhynia within the boundaries of
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interwar Poland. Here he continued his activities aimed at
building Ukrainian Orthodoxy. He soon became one of the
leaders of the national-religious movement, a potential
bishop. The religious and life philosophy of the future
bishop was formed among Ukrainian ecclesiastical and
political forces who, after the fall of the Russian Empire,
became at the forefront of the institutional development of
Ukrainian Orthodoxy and the Ukrainian state.

Activity of Polikarp (Sikorskyi) in Volyn in the 1920s was
in sight of both domestic (Bidnov, 1921; Doroshenko, 1940;
Viasovsky, 1961; 1977, Savchuk, 1984; Voloshin, 1997;
Pashchenko, 1997; Bartholomew (Vashchuk), 2003;
Stocklos, 2003) and foreign (Ranevsky, 1948; Heyerb
1953; Berkhof, 2005) scientists. However, the limited use
of the source base, the dominance of established nar-
ratives prevented a comprehensive and objective study of
the role of Polikarp (Sikorskyi) in the spread and streng-
thening of the movement for Ukrainianization of the
Orthodox Church in Volyn in the designated period.

The purpose of the article is to determine, based on
archival sources and published documents and materials,
the scope of Ukrainianization of Poikarp (Sikorskyi) in
Volhynia, his influence on the priorities of Ukraine's
movement for the religious and national independence,
achievements in the sphere of democratization of the
Church.

Methodology

The methods of analysis, systematization, synthesis,
as well as chronological and descriptive methods, are
used. Taken together, these methods have become an
important mechanism for achieving the goal of exploring
the place and role of Polycarp (Sikorsky) in the spread and
strengthening of the movement for Ukrainianization of the
Orthodox Church of Poland in the 1920s.

Results of the study and their discussion

In 1922, Peter Sikorsky found himself in Volhynia and
decided to be tonsured a monk. At that time, part of the
former government and military of the Ukrainian People's
Republic was able to settle down in the territory of Volyn
Voivodeship and engage in local spiritual, social, cultural,
political and economic life.

Petro Sikorskyi managed to establish contacts with
Dionysii (Valedynskyi), the governor of the diocese of Volyn
within the Second Polish-Lithuanian Commonwealth'.
Petro Sikorskyi's request to be ordained was dated July 1,
1922. In his petition he called himself a refugee from
Greater Ukraine. "For a long time, | intended - Petro
Dmytrovych wrote, - to accept an Inchoic rank in the Kyiv
Lavra, but by the will of God, because of the various political
events of recent years, | found myself in Volhynia and,
without being able to exercise my intention, to adopt
monasticism in the Kyiv Lavra, | beg your Honor, the Most
Gracious Archpastor and Father, to see me as a monk in
one of the monasteries of the diocese entrusted to you"2.

By the decree of the Volyn Spiritual Consistory, Petro

' Jluct enuckona [ioHucia (BaneanHcbkoro) Bonogumumpcbkin
nositosin "lMpocsiTi", 24 noToro 1921 p. [depxaBHuit apxis Bo-
nuHcbkoi obnacTi. (Bishop Dionysii (Valedynskyi's) letter to the
Prosvita of Volodymyr povit, February 24" 1921. Volyn State
Archive, Fond 390, List. 1, File 2, P. 32).

2 MNpoxaHHs MeTpa Cikopcbkoro enuckony Kpem'sHeubkomy [io-
Huciesi (BaneguHcbkomy), 1 nunHa 1922 p. [lepxaBHuin apxiB
TepHoninbcbkoi obnacTi (Petro Sikorskyi request to the Bishop of
Kremenets, Dionysii (Valedynskyi), July the 15, 1922. Ternopil
State Archive, Fond 148, List 1, File 41, P. 93).
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Sikorskyi has been appointed a full-time novice to the
Dermansky Trinity Monastery®. Bishop Dionysii appointed
a tonsure and ordination at the end of July. On the twenty-
seventh of July, Petro Dmytrovych took a monastic vow
with the name of Polikarp in the Zagayat monastery.

On the twenty-eighth of July, on the Prince Volodymyr
the Great, Equal of the Apostles, Day, Bishop Dionysii
(Valedynskyi) ordained the monk Polycarp in a hiero-
deacon during his service at the Church of St. Joasaph of
Zahaietskyi Monastery*. The tonsure took place on Sunday,
July 30™.

In August 1922, a collegiate governing body was estab-
lished for the management of the Derman Monastery,
consisting of four persons: Hieromonk Polikarp, who was
appointed viceroy of the monastery by the oral consent of
Bishop Dionysius; steward of the monastery of Hieromonk
Barlaam; the Shi'a treasurer; and Hieromonk Yevtykhii®.

Polikarp (Sikrosyi) faithfully fulfilled his duties as he
had considerable experience in church and administrative
work as the head of the Kyiv Spiritual Consistory. This
prompted Oleksii (the Public) in a report dated August 10"
to ask Bishop Dionysii to approve of P. Sikorsky as the
governor of the monastery, as well as to award him with a
golden pectoral cross®.

Yet in September of 1922, hieromonk Polikarp (Sikor-
skyi) was transferred from Derman to the Miletsky Mo-
nastery’. The previous Rector, hieromonk Theodosius, was
relieved of his duties of a leader®. Hard work awaited a
new abbot in Myltsi: the monastery was in ruins; it was
crucial to form a brethren and look for the sources of
financial support for the monastery. During the First World
War, almost all inhabitants of the Miletsky Monastery were

3 Haka3 BonuHcbkoi gyxoBHOI koHcucTopii, Ne 9120, 3 nunHs
1922 p. OepxxaBHuii apxiB TepHoninbcbkoi obnacTi (Volyn Spiritual
Consistory decree no. 9120, July the 3™ 1922. Ternopil State
Archive, Fond 148, List 1, File 41, P. 96).

4 [onut cTaBneHuky moHaxosi Monikapny (CikopcbkoMy) nepen
BUCBATOK MOro Ha iepomoHaxu, 27 nunHa 1922 p. OepxasHui
apxiB TepHoninbcbkoi obnacTi (Interrogation of appointee monk
Polikarp (Sikorskyi) before his tonsure to be a hieromonk, July 27"
1922. Ternopil State Archive, Fond 148, List 1, File 41, P. 97).
5 PanopT HacTosiTenst [lepMaHCKOro MOHacTbIpsi, apxXuMaHapu-
Ta Anekcusa (Fpomaackoro) ynpaenstolemy BonblHckoln enap-
xuei enuckony [noHucuio (BaneguHckomy), Ne1, 10 aBrycTa
1922 r. lepxxaBHuiA apxiB TepHoninbcbkoi obnacTi (Report of the
Rector of the Derman monastery, archimandrite Oleksii (the Public),
to the leader of Volyn diocese, Dionysii (Valedynskyi), no. 1, August
10" 1922, Ternopil State Archive, Fond 148, List 1, File 41, P. 97).
5 Yka3 CesuleHHoro CuHoga MpasocnaeHoi Mutporonuu B Monb-
we enuckony BonbiHckomy 1 Kpemeneukomy Auonucuio (Bane-
avHckomy), Ne 43, 30 aBrycta 1922 r. [lepxaBHuin apxiB TepHo-
ninbcbkoi obnacti (The Holy Synod Decree of the Orthodox
Metropole in Poland to Bishop of Volyn and Kremenets Dionysii
(Valedynskyi), no. 43, August 30" 1922. Ternopil State Archive,
Fond 148, List 1, File 275, P. 16).

7 PanopT apxuenuckona BonbiHckoro n KpemeHeukoro CesiLleH-
HoMmy CuHogy lMpaBocnasHoi MuTpononuu B MNonblue, 6 Hoabps
1922 r. flepxaBHuin apxiB TepHoninbcbkoi obnacTi (Archbishop
of Volyn and Kremenets to the Holy Synod of the Orthodox Metro-
pole in Poland, November 6" 1922. Ternopil States Archive, Fond
148, List 1, File 41, P. 143).

8 Yka3 CeswleHHoro CuHoga MpasocnaeHoi Mutpononuu B Monb-
we apxuenuckony BonblHckomy n KpemeHeukomy [uoHucutio
(BaneguHckomy), Ne 101, 9 ceHTa6ps 1922 r. [lepxaBHuUin apxiB
TepHoninbcbkoi obnacTi (The Decree of the Holy Synod of the
Orthodox Metropole in Poland, to the Archbishop of Volyn and
Kremenets Dionysii (Valedynskyi), no. 101, September 9" 1922.
Ternopil State Archive, Fond 148, List 1, File 41, P. 3).
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evacuated to Izium of Kharkiv province (Bartholomew
(Vashchuk), 2003: 31). It was not until 1920-1922 that the
monks of the monastery returned to Myltsi.

While staying at the Miletsky Monastery, hieromonch
Polikarp used every opportunity to Ukrainize the life of the
monastic community. The monks guided by the Russian
ecclesiastical traditions complained to Archbishop Dio-
nysius of the abbot, who conducted the de-Russification.

Polikarp (Sikorskyi) was able to set straight the spi-
ritual, financial and economic life of the Miletsky Monastery.
That he owed to his education, practical knowledge of the
church charter, the experience of church-administrative
work in the Kyiv region. In early 1923, P. Sikorskyi was
mentioned in the documents as a Dean of the monas-
teries of the Volyn Diocese.

Volyn Diocesan Congress that took place in Kremyanka
on May 30" through June 2™ in 1923, should be consi-
dered an attempt to change the ways of the Church. By the
order of Metropolitan Dyonisii, archimandrite Polikarp
(Sikorskyi) presided on it. The participants of the meeting
addressed the matters related to staff, retaining Volyn
Theological Consistory and funding of schools and retired
clergy®.

High inflation rates and post-war devastation prompted
congressional delegates to decide to increase parish
taxation for the diocesan governing body to be able to
sustain itself. For the first time after years of war, payments
to church pensioners were restored. A separate line of the
budget specified the provision of the activities of the
diocesan missionary.

The matter of funding for the functioning of theological
schools provoked a heated discussion. In that respect,
representatives of the movement for religious and national
independence of Ukraine, led by Fr. Nykanor Abramovych,
supported the introduction of the Ukrainian language into
the educational process starting September 1, 1923. This
suggestion was supported by the Congress. This result
was also made possible by the support of Archimandrite
Polikarp as chairman of the assembly.

The assembly's decisions also provided a formal basis
for the Ukrainianization of ministrations. The congress
delegates voted for the re-introduction of the Ukrainian
language to sacred services and the preparation of litur-
gical texts in Ukrainian.

Staffing changes in the managerial vertical in the
administrative vertical of the Volyn Diocese of the first half
of 1923 led to the appointment of Archimandrite Polikarp
(Sikorskyi) to the post of a rector of the Zahaietskyi Mo-
nastery. The situation in this monastery was more stable.
That allowed Fr. Polikarp to focus on the de-Russification
of the ministrations and, as such, the whole rhythm of the
spiritual life of the fraternity.

The Polish police followed the archimandrite closely,
using confidants' delations. Credible sources reported that
in the summer of 1923, the police recorded the creation of
the Ukrainian coterie by Fr. Polycarp within the monastery.
The abbot played host the former UPR representatives,
offering them lodgings and food. The police argued that
Sikorskyi turned Zahaietskyi Monastery into a hotbed of
Ukrainian agitation. Thus, the monastery came under silent
surveillance by the Polish police™.

® €napxianbHuii 33 BonuHcbkoi enapxii B M. KpemiHui 30 Tpae-
HA - 2 yepBHA 1923 p. [dogaTtok Ao "PenirinHo-HayKoBoro BiCHW-
ka". 1923. Y. 11-12. (Diocesan Congress of the Volyn Diocese in
Kremyanka, May 30" through June 2™, 1923. Appendix to the
Religious Scientific Bulletin. 1923. Issues 11-12).

1% Podanie delegatury ukrainskiej ludnoséi prawostawnej z
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Not only the Polish police concerned itself with Archi-
mandrite Polikarp (Sikorskiy's) views on the matters of
religion and statehood. The representatives of the Russian
ecclesiastical and political circles, who considered the
Orthodox Church in Poland an institutional ground for future
resuscitation of the Russian Empire, did, too. Metropolitan
Dionysii decided to transfer Archimandrite Polycarp to the
Vilnius Church of the Holy Spirit as a result. In October of
1923 by the respective decree, the head of the Church
transferred P. Sikorskiy to Vilnius.

In the spring of 1926, Archimandrite Polikarp (Sikorskyi)
was appointed to the posts of a rector of the cathedral and
a dean of a municipality in Volodymyr. At around that time,
a conflict between pro-Moscow priests and the Ukrainian
community was exacerbated in the city. The Ukrainian
community led by Arsen Richynskyi demanded the Ukrai-
nianization of ministrations. It is also worthy of note that
since the First World War, the Ukrainian liberation com-
petitions of 1917-1921 and the first years of the Polish
administration, Volodymyr was a city with strong national
traditions. One of their manifestations was the Volodymyr
Spiritual Board, which for several years led the life of the
Orthodox communities of the Volodymyr Vicariate of the
Volyn-Zhytomyr Diocese.

The conflict between the pro-Moscow priests and the
Ukrainian movement for the religious and national
independence of Ukraine intensified in Volodymyr in the
summer of 1924 after the death of the rector of the cathedral,
Fr. Arsenii Bordiuhovskyi. Father Bordiuhovskyi was at the
time the chairman of the Volodymyr Spiritual Board and
had a positive attitude towards the de-Russification of
ministrations. The leader of the Ukrainian forces was
Fr. Petro Tabinskyi. Prior to the arrival of the new rector, he
tried to speed up the introduction of the Ukrainian language
to the sacred services. Seeking support, Fr. P. Tabinskyi
delivered a series of public lectures at Provita Society of
Volodymyr, explaining the need for the de-Russification of
church life. Another direction of the priest's work was the
establishment of cooperation with the doctor Arsen Ri-
chynskyi (Ukrainizatsiya..., 1927: 6-8).

Petro Tabinskyi's activities provoked a backlash on part
of the clergy and the faithful. The aggravation of the situation
made Metropolitan Dionysii intervene. At the end of 1924,
on the basis of a detailed study of the reports of the rector
of St. Volodymyr Fr. N. Danilevich and the cathedral priest
Fr. P. Tabinskyi, he decided not to change the staff of clerics
and parishioners and set the order of ministrations in
Church-Slavonic and Ukrainian languages: at eight o'clock
in the morning the services were in Church Slavonic, and
at ten o'clock they were in Ukrainian'.

The decision of Metropolitan Dionysii only briefly re-
lieved the tension within the city's Orthodox community'2. It
was necessary to address the issue of the language of

Wotynia d-ra Arsenjusza Reczynskiego, Platona Domanieckiego,
Eugenjusza Petrykowskiego do pana Ministra spraw wew-
netrznych 25 grudnia 1926 r. Volyn State Archive, Fond. 46, List
9, File 699, P. 4.

1 Pesontouis Mmutpononuta Bapliascbkoro i BonmHcbkoro i Beiei
Monbwi OioHncia (BaneanHcbkoro), Ne 1326, 20 rpyaHa 1924 p.
HepxaBHuin apxiB TepHoninbcbKoi obnacTi (Resolution of Metro-
politan of Warsaw and Volyn and all Poland Dionysii (Valedynskyi),
no. 1326, December 20" 1924. Ternopil State Archive, Fond 148,
List 5, File 206, P. 11).

12 | ist otwarty do jego ekscelencji Metropolity Cerkwi Prawo-
slawnej w Polsce Djonizego. Zycie Wolynia. 1925. Ne 43(90). 25
pazdziernika. S. 5-6.
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the ministrations in Volodymyr. In April, Archimandrite
Polikarp (Sikorskyi) was appointed rector of the city's
cathedral. This decision testified the desire of Metropolitan
Dionysii to find a way out of a difficult situation. In Volodymyr,
there was a powerful Ukrainian centre, led by Arsen
Richynskyi. There was also a Russian one, in which Yevhen
Komarevych took the leading positions.

At the beginning of August 1925, as a commissioner
from the Ukrainian community of Volodymyr, Arsen Ri-
chynskyi made an appropriate request to Metropolitan
Dionysii (Valedinskyi). It said that for two years the city had
been fighting for the Ukrainianization of sacred services.
Against the movement for the ministrations in Ukrainian,
as the publications in the magazines For Freedom and
Zycie Wotynia show, functioned a coterie called of sup-
porters of ministrations in Slavic'. Arsen Richynskyi clai-
med that the three commissioners of the said group
represented only 29 men and their wives residing on the
Gnoeva and Vasilievska streets.

To solve the case, A. Richynskyi suggested that
supporters of ministrations in Slavic be provided with the
Mykolayiv Church, which is near Hnoeva Street and closer
than the cathedral. To introduce in that very temple sacred
services in Slavic by one of its parishioners. The propo-
nents of ministrations in Slavic from Vasilevska Street be
pointed to the fact that they should stick by their own church
and not interfere in the affairs of another parish. Since the
peasantry in the suburbs of Fedorovka, Lobachin, Shistoy,
Zaryachchya, Pomoroki, Ponichiv and Martselivka and all
urban population, who upheld the Ukrainian language of
sacred services gravitate towards the cathedral and no
other temple could fit them - to appoint the cathedral for
the sacred services in Ukrainian. That should have applied
to both liturgical and vesper's services. Arsen Rychinskyi
was convinced that such a solution would not only be fair,
but would also bring peace to the ecclesiastical life of
Volodymyr.

In August of 1926, Archimandrite Polikarp reported to
Metropolitan Dionysius about local ecclesiastical life. First
of all, he pointed out that the parish of the cathedral
consisted mainly of Ukrainians, peasants from the villages
attached to the cathedral. They had a high level of religious
consciousness. They required ministrations in Ukrainian.
Instead, they were opposed by a small group of burghers,
mostly formed by the former Russian government officials,
who maintained some influence in the city's self-govern-
ment. P. Sikorskyi wrote to the Metropolitan who came to
Volodymyr on Palm Sunday. Immediately, he was app-
roached by supporters of the Slavic language of minist-
rations and asked that the church services were held in
Slavic™. To which P. Sikorskyi replied that the order of
Metropolitan Dionysii dated December 21, 1924, on the
order of ministrations in the temples of Volodymyr should
be obeyed. For further conclusions, Archimandrite Polikarp

3 MpoxaHHs ynoBHoBaxeHWX Bonoammupcbkoi napadii Mutpo-
nonuty Bapliascbkomy i BonmHebkomy i Beiel Monbui [ioHucito
(BaneguHcbkomy), 8 cepnHs 1926 p. [OepxaBHuin apxis TepHo-
ninbcbkoi obnacti (Commissioners' Request to to the Metropolitan
of Warsaw and Volyn and all Poland Dionysii (Valedinskyi), August
8", 1926. Ternopil State Archive, Fond 148, List 5, File 206, P. 31).
4 PanopT apximaHgpuTa MNonikapna (CikopcbKoro) MUTPOMONUTY
Bapwascbkomy i BonuHcbkomy i Beiei Monbui JioHuciesi (Bane-
OVHCBbKOMY), 4. 460, 12 cepnHa 1926 p. [epxaBHui apxie Tep-
Honinbcebkoi obnacTi (Acrhimandrite Polikarp (Sikorskiy's) Report
to the Metropolitan of Warsaw and Volyn and all Poland Dionysii
(Valedinskyi), p. 460, August 12", 1926. Ternopil State Archive,
Fond 148, List 5, File 206, P. 15).
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planned to get acquainted with the parish life and the
parishioners and find out how many faithful really want the
ministrations to be served in Slavic. The same answer
was given to the pro-Ukrainian party.

For three months, Polikarp (Sikorskyi) thoroughly stu-
died the state of the matters. This enabled him to draw
appropriate conclusions. Thus, the Ukrainian population
formed the majority of the faithful of the cathedral's parish
in Volodymyr. The Slavic group consisted of a small amount
of townspeople, who numbered three dozen. The previous
solution to the situation involved early liturgies be served
in Slavic by Fr. Sakovskyi with Deacon Luke. The Ukrainians
did not feel content with that order of things and they
demanded that the morning and evening prayers were
said in Ukrainian.

According to Archimandrite Policarp, the solution to the
situation in the city would have been to grant permission
to perform the services in Ukrainian in the cathedral, and
the supporters of the Church-Slavonic be given the Mykolaiv
church. In addition, P. Sikorskyi advised that it would have
been compulsory for the rector of the cathedral to organize
a solemn liturgy in the cathedral on one Sunday, and
another one - in the Mykolaiv church. This would allow
every parishioner to know their church and to eliminate
misunderstandings between the faithful and clergy.

By the respective resolution, Metropolitan Dionysii gave
blessing to the transformations suggested by Archi-
mandrite Polikarp. The development of events led to the
meeting of members of the parish of Volodymyr cathedral
on November 1, 1926 in the presence of Archbishop Poli-
karp (Sikorskyi), priest Kostiantyn Dombrovskyi, priest
Mykola Shyrotskyi, deacon Vasyl Pankevych, acolyte Leonid
Pashkevych and acolyte Mykhailo Telezhynskyi.'® Abbot of
the cathedral Fr. Polycarp informed the congregation about
the establishment and settlement of normal relations
within the parish in lieu of the ministration, the Divine
Services, being held in Ukrainian and Slavic. In order to
stabilize the situation, the rector of the cathedral urged
members of the parish, and especially priests, not to refuse
to serve in all cases. The Archimandrite further asked the
audience to comment on this issue. All adherents except
Fr.Kostiantyn Dombrovskyi agreed with the rector's view
and also stressed that they agreed to serve ministrations
in Ukrainian and Slavic. Father Kostiantyn Dombrovskyi
refused to serve and preach in Ukrainian since he was
ordered by the metropolitan to serve ministration only Slavic
and preach in Russian. In addition, the priest stated that
he did not speak Ukrainian. As a result, the Assembly took
the rector's report into account and pursuance, and the
statement of Fr. Kostiantyn Dombrovskyi - into account.

This development concerned the Russians and they
made every effort to put Polikarp (Sikorskyi) out of com-
mission in Volodymyr. At the beginning of 1927, Fr. Heorhii
Boryshkevych, a protector of the Russians, was appointed
a new superior of the cathedral in Volodymyr.

So, the next period of pastoral work of Archimandrite
Polikarp (Sikorskyi) became the Zhirovichy Monastery of
the Hrodna-Novogrudok Diocese. However, even while in
Zhyrovichy Monastery, Archimandrite Polikarp (Sikorskyi)
was not only one of the leaders but also a symbol of the
movement for religious and national independence of

15 MpoTokon 3acifaHHs YneHiB NpuyTy Bonoaumupcbkoro kaden-
panbHoro cobopy, 1 nuctonaga 1926 p. depxaBHun apxis Tep-
Honinbcbkoi obnacti (Minutes of the meeting of the members of
the parish of Volodymyr cathedral, November 15t 1926. Ternopil
State Archive, Fond 148, List 5, File 206, P. 32).
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Ukraine in Volyn. Among other things, this was confirmed
by the Lutsk Church Congress of 1927 and other events in
the life of the Orthodox Church of Poland.

Preparation for a church congress in Lutsk showed
that Polikarp (Sikorskyi) was considered by many a po-
tential contender for episcopal ordination. As the issue
of holding the Lutsk Church Congress was previously
discussed in Warsaw with G. Juzzewski and other repre-
sentatives of the highest echelons of the Polish authorities,
the permission to hold it was obtained".

In a situation where preparations for the convention
had already begun, the church authorities forbade the
Orthodox clergy to participate in it. Thus, any of the decisions
that the congress would adopt, would not be legally binding
for the bishopric. Metropolitan Dionysii paid special
attention to the neutralization of potential candidates for
bishops, whose tonsure was lobbied by the movement for
the national and religious independence of Ukraine.
Polikarp (Sikorskyi) understood the reason for his urgent
transfer from Volodymyr. In a letter to Peter the Defender of
March 24, 1927, the Archimandrite stated that he was
already in Vilnius, where he was trying to do everything
possible to advance the Ukrainianization of Orthodoxy
in Poland. In particular, he served a memorial service
for T. Shevchenko™@.

The other vector of Archimandrite Polikarp's contacts
pointed to the UPR circles. Polikarp (Sikorskyi) maintained
a dialogue with the UPR leader in exile, Andriy Livitsky.
Thus, archimandrite's being transferred from Volhynia only
postponed his ordainment to the Bishop.

To relieve the tension with the Ukrainian national-church
movement after the Lutsk church congress, in the fall of
1927 Metropolitan Dionysii gave blessing to the Ukrainian
language of ministrations in the Mykolayiv Church of
Volodymyr. In October, the church was consecrated by the
Protopresbyter of the UPR Army, rector of Lutsk Holy Cross
Church, Fr. Pavio Pashchevskyi.

As a result of the parliamentary elections in Poland of
1928, the deputy of the Diet became |. Vlasowski. He
sought to continue ecclesiastical and civic activities. On
July 1, 1928, during the meeting of I. Vlasovsky, A. Ry-
chynsky, S. Khrutsky, and other Ukrainian figures with
Metropolitan Dionysii, there were already two bishops-
Ukrainians in the status of vicars for Volyn and Polissia.
Rumor had it that the Metropolitan agreed to ordain the
Bishops after the vows of Fr. O. Milkov, Fr. P. Tabinski
and Fr. M. Bukhovich's tonsures. Archimandrite Polikarp
(Sikorskyi) was not mentioned as a candidate for bishops.
Later, information about potential ordinations was not
confirmed, and Dionysii (Valedinskyi) only confirmed the
right of the Ukrainian language to sound in the temples.

After A. Rychynskyi's conflict with Metropolitan Dionysii
during the work of the Metropolitan Council, and the
subsequent anathema of the movement for the religious
and national independence of Ukraine, the figure of

16 Podanie delegatury ukrainskiej ludnoséi prawostawnej z
Wotynia d-ra Arsenjusza Reczynskiego, Platona Domanieckiego,
Eugenjusza Petrykowskiego do pana Ministra spraw wew-
netrznych 25 grudnia 1926 r Volyn State Archive, Fond 46, List 9,
File 699, P. 4.

7 Pismo Ministerstwa wyznan religijnych i o$wiecenia publicznego
Ministerstwu spraw wewnetrznych, Ne VI. 11/10629/26, 18 stycz-
nia 1927 r. Volyn State Archive, Fond 46, List 9, File 699, P. 4.
8 Nuct apximaHgputa Monikapna (Cikopcekoro) MeTpy MeBHo-
My, 24 BepesHs 1927 p. [epxaBHuii apxiB BonuHcbkoi obnacTi
(Archimandrite Polikarp (Sikorskiy's) Letter to Petro Pevnyi, March
24" 1927. Volyn State Archive, Fond 199, List 2, File 1, P. 68).
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Archimandrite Polikarp was removed for several years from
the agenda of changes. It was not until the early 1930s
that Father Poliakrp returned to active Ukrainian church
life.

In the second half of 1928, a series of changes in the
political life of the Volyn Voivodeship testified to a new stage
in Polish-Ukrainian relations, which, among other things,
affected the matter of Orthodoxy and eventually led to the
consecration of Archimandrite Polycarp (Sikorski) into
bishops. At that time, the newspaper Ukrainska Nyva was
removed to Lutsk from Warsaw. The editor and publisher
of this magazine was a former UPR member, Petro Pevnyi.
He also led a group of Volyn opportunists.

In April of 1929, in the Volyn Voivodeship, the first Own
Home' club in Lutsk was established. At the same time,
the press spoke of an attempt by the Ukrainian Orthodoxy
to resume Lutsk's Holy Cross Fraternity?®. Already in the
late 1920s, the idea of updating the charter of the fraternity
and giving the institution a new life emerged among the
opportunists. Lutsk Holy Cross Fraternity was a symbolic
organization within the framework of Polish-Ukrainian
cooperation since it was founded and operated in the 17"
century. within that time's Polish legislation.

The parliamentary elections in Poland of 1930 were
also a success for the Volyn opportunists. A group of
ambassadors and senators, led by Petro Pevnyi, won many
parliamentary seats. Ambassadors and senators, besides
P. Pevnyi, became E. Boguslavsky, S. Skrypnyk, M. Masloy,
S. Tymoshenko and others.

In addition to strengthening Petro's group, there was
an unsuccessful attempt on the part of Metropolitan
Dionysii to convene the Local Council, based on the pro-
Moscow Orthodox clergy of the Orthodox Church of Poland,
to which Warsaw was officially opposed. This shook the
pendulum of affection towards the Ukrainians. Therefore,
at the beginning of 1930, the Ministry of Religions and
People's Education stated that it was not necessary to
meet the wishes of the Orthodox citizens of Volyn and to
appoint a separate leader of the Volyn-Kremenets Diocese.
The Russians asserted that this was pressure on the head
of the Church?!. In any case, Archimandrite Polikarp (Sikor-
skyi) was again mentioned as the first and most likely
contender for episcopal consecration.

In February of 1931, Volyn ambassadors P. Pevnyi and
E. Boguslavsky spoke from the Sejm tribune about the
problems of the development of the Orthodox Church in
Poland. They were the first to assert the need for the
convening of the Local Council, thus robbing Metropolitan
Dionysii of his initiative and the Orthodox Episcopate.
Yevhen Bohuslavskyi's speech made the demand for the
de-Russification of the Church clear, as well as for the
restoration of Ukrainian church traditions and the consec-
ration of a Ukrainian into a bishop. It was a clear signal to
the Russian hierarchy about the seriousness of the
demands of the Ukrainian national-church movement and
the need to fulfill them.

In that situation, Metropolitan Dionysii tried to outstrip
his opponents. In August, the Novy Chas newspaper wrote
about the likelihood of Archimandrite Savva (Sovetov) being
consecrated to the bishop of Volyn. Oleksii (the Public)

19 Otwarcie "Ridnoj Chaty". Przeglad Wotynski. 1929. Ne 18 (253).
28 kwietnia. S. 3.

20 Komunikat Tymczasowego Zarzadu tuckiego bractwa
Podniesienia Sw. Krzyza. Przeglad Wotyriski. 1929. Ne 18 (253).
28 kwietnia. S. 2.

2 VJox. From the print. Stabilization. Sunday reading. 1930. No 5.
February 02. pages 78-80.
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was to lead the Diocese of Vilnius, and he planned to
move Simon (lvanovskyi) to Grodno. These intentions of
Metropolitan Dionysii, as noted in the press, were crossed
out by the governor G. Yuzevsky. The bidding of Metropolitan
Dionysii with power lasted for another six months. In the
end, official Warsaw agreed to the consecration of Savva
(Sovetov), but under the circumstances of the ordination of
Polikarp (Sikorski) to the Vicar Bishop of Lutsk.

During 1922-1932, Polikarp (Sikorskyi) was one of the
main initiators of the Ukrainianization of the Orthodox
Church in Volyn and the leader of the movement for the
religious and national independence of Ukraine. His
activities in the Dermansky, Miletsky, and Zagayat monas-
teries led to the Ukrainianization of his missions there, the
improvement of the spiritual and moral atmosphere, the
adjustment of the economic life of the monastic com-
munities, and the formation of Ukrainian monasticism. In
1923, under the chairmanship of Archimandrite Polikarp
(Sikorskyi), the Volyn Diocesan Assembly of the clergy and
laymen made important decisions that supported the de-
Russification of the spiritual education of the region.

It was the very clear Ukrainian position of Archimandrite
Polikarp that led to his removal from Volhynia late in 1923.
Nevertheless, he maintained a close personal connection
with like-minded people in Volyn. The authority of P. Sikor-
skyi among Orthodox Ukrainians urged the highest
ecclesiastical authority to appoint him in 1926 to the post
of a rector of the cathedral in Volodymyr.

Conclusions

Thus, the significant contribution to the Ukrainianization
of the Orthodox Church in Poland, the leadership positions
of Polycarp (Sikorski) in the movement for the religious
and national independence of Ukraine ultimately led to
the decision to ordain him to bishops, which significantly
improved the position of Orthodox Ukrainians.

During the 1920s P. Sikorskyi became one of the lea-
ders of the Ukrainian national-church movement Volhynia
as a member of the clergy. Thanks to his activities, an
attempt was made to Ukrainianise the dispatches in
Dermansky, Miletsky and Zagayatsky monasteries. A
special role was played by Archimandrite Polikarp, as rector
of the Volodymyr cathedral parish, in the de-Russification
of the dispatches, the establishment of the parish com-
munity in Volodymyr. The determination, perseverance and
consistency in the struggle for the rights of Orthodox
Ukrainians made Archimandrite Polikarp a symbolic figure
of Ukrainian Orthodoxy in the region. His name was among
the first in the list of potential candidates for bishops.

The role of Archimandrite Polikarp (Sikorskyi) in the
development of the Volyn monasticism during his duties
as a Dean of the monasteries of the Volyn Diocese and
the use of Ukrainian-speaking liturgical texts in parish
activities merits further study.
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[AvHamika 3MiH y AyXOBHOMY W LIepKOBHO-penirinHoMy npocTopi YKpaiH1M oCTaHHiX YBepTb CTOMITTA CBiAYaTh Npo
BMpa3Hy TEHAEHLiI0 10 CAaMOBU3HAYEHHS U iIHCTUTYLIIOHYBaHHA NpaBocnaBHOI cninibHOTU. OgHUM i3 eTaniB pyxy 3a
CTBOpEHHS YKpaiHCbKOI NpaBOCIaBHOI LlepKBU cTana nepia nonoBuHa XX ct. Oco6nuBe Micue y 3ragaHux nogisix
3anmae noctatb mutpononuta Monikapna (Cikopcbkoro). Y 1922 p. KonuwHin cniBpo6iTHMK KWiBCbKOi yXOBHOI KOH-
cucropii Ta MiHicTepcTBa BipocnoBigaHb Ypsaay YkpaiHcbkoi HapoaHoi Pecny6niku MeTtpo CikopCbKUit ONUHAETLCA
Ha 3axigHin BonuHi, koTpa yBiniwna go cknany Apyroi Peuyi MNocnonuToi. Micns noctpury Monikapn (Cikopcbkui)
o4yonuB [lepMaHCbKUIN MOHacTUp, a HeBAoB3i MuneubKy obuTtens. Y Muneubkomy MoHacTupi iepomoHax Monikapn
BMKOPMUCTaB yCi MOXITMBOCTI AN yKpaiHi3auii XKUTTA YepHeyvoi rpomaau. Ha noyatky 1923 p. Monikapn (Cikopcbkuit)
- 6narounHHu moHacTupiB BonuHcbkoi enapxii. BaxnuBoto 6yna ansa MNonikapna (Cikopcbkoro) y4acTb y po6oTi
BonuHcbkoro enapxiansHoro 3'i3ay 1923 p., Ae BiH ronoByBaB. PilweHHs 3'i3ay panv coopmanbHy OCHOBY AnS yKpai-
Hi3auii BianpaB. [lenerati nporosiocyBasy 3a NoBepPHEHHS YKpPaiHCbKOI MOBM B 6orocnyxiHHs, NiAroToBKy yKpaiHo-
MOBHMX 6orocnyx60Bux TekcTiB. ¥ nepuwi nonoBuHi 1923 p. apximanaput Monikapn (CikopcbKunit) BXxe HacTosiTenb
3araeubkoro 4yonoBiyoro moHacTupsi. TyT BiH cepep, iHworo 3ocepeanBcsA Ha Aepycudikauii BianpaB Ta ycboro
PUTMY AyXOBHOTO XUTTA 6paTii. lonbcbka nonilis peTtenbHO cTexuna 3a apXimaHApUTOM i CTBEpKYBana, wo Cikopcb-
KWW NepeTBOPUB MOHACTUP Ha BOTHULLE YKpaiHCbKOI ariTauii. lyxoBHo-HaLioHanbHa no3vuis apximaHgpura Monikap-
na (Cikopcbkoro) TypbyBana He nuie NonbCbKy Noniuito, ane U pociicbKi LePKOBHO-NOMITUYHI Kona, Y XXOBTHI
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KU MmoHacTup. HeaBaxatroun Ha ue apximaHapuT Monikapn (Cikopcbkuit) 3anuiiaBcs OAHUM i3 nigepiB i cMMBoniy-
HOI 0C06010 B YKpaiHCbKOMY HallioHanbHO-LepKkoBHOMY pyci BonuHi. Lie nigTBepanB Takox Jlyubkui LLepKkoBHUI
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Monikapna 3anuwaBcs 3B'A30K i3 yeHepiBcbkumu konamu. Monikapn (Cikopcbkui) nigTpumyBas gianor i3 ninepom
YHP B ek3uni AHgpiem JliBuubknm. Yci Li o6ctaBuHn 3ymoBunu BucBaTy MNMonikapna (Cikopcbkoro) Ha enuckona
Nyubkoro B 1932 p. Y paHin ctatTi Bnepwe onpuiogHeHO HEBIAOMI 1 YTOUHEHO HU3KY MarnoBigomux GiorpadiuyHnx
MOMEHTIB apxiepesi, NpoaHanisoBaHoO Woro BNnuB Ha ykpaiHisauito LlepkBu Ha BonuHi B mixkBoeHHUI nepioa. MeTa
AocniAKeHHA nonsrae y Tomy, WwWo6 gocniantn macwtabu ykpaiHisauinHoi gisnsHocTi Nonikapna (Cikopcbkoro) Ha
BonwuHi Ta horo BNnuvB Ha cycninbHO-peniriiHi npouecu. OCHOBHUM pe3yrnbTaToM AOCHiAXKEeHHA cTano BU3HAYEHHS
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