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understanding.

separation; intercession.

The significance of the issue. A girl - woman (wife) -
mother, all the statuses are included into a threefold issue
which has been a crucial point for any nation's worldview.

A woman's image has always embodied an idea of
motherhood, an idea of life, an idea of bloodline assu-
rance, etc. The magic of sensuality and participation in a
mystery of birth has led to careful and confidential attitude
to a woman.

Nevertheless, in this "festival of life" an image of
another women category has been highlighted. It is a
woman-widow, who has obtained a special attitude,
special status attributes, and special rites' functions,
occupied an ambiguous place in social conscience.

The consideration of a spiritual widow's status has
some difficulties and superstitions. Namely, a true ancient
understanding of a widow's image has been lost in
repeated translations of the Bible texts. However, it can be
stated that the key ideas which are the grounds of a widow's
image in the Bible have remained untouched. For instance,
a typical attribute is a constant parallel coherence of a
widow and an orphan protection on the Bible's pages.

The priorities are to provide a philosophical consi-
deration of a widow's image sacral context in the Bible
tradition and to find out a widow's spiritual status.

The analyses of recent studies and publications.
Robert Strand applies to the problem of a widow's status
in his works [Strand, 2016a; Strand, 2016b]. Namely, he
has conceived a special attitude to a widow through
analyses of women' images in the Old and New Testament.
A special style narration about the Biblical women should

be noticed. That style can be conditionally named as a
Midrash. The word has its roots in the verbs "to research",
"to find out", "to discover". The Midrashes were the result
of Hebrew scientists work, who looked for a true meaning
of holy texts and their applications in modern world. The
most of modern Midrashes have appeared on the base of
synagogues' sermons in order to fill the blank places in
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holy texts [Strand, 2016b: 7]. The Bible histories of women
are extremely short in the author's vision of Robert Strand.
The author has an original idea to narrate in the first person
to give an opportunity for us to hear the women' voices
[Strand, 2016b: 8].

The ground based analysis of Judith widow's image
[Jud. 9:4-5, 10:3] has been given by English researcher
Makrina Scott [2003]. The accents of power, greatness,
loneliness, and almost king's authority have been put in a
close parallel with an acknowledgement of a widow's
protection of Heaven.

The comparative analysis of a widow's image in
Ukrainian and Biblical traditions is in a focus of S. Khripko
paper [Khripko, 2012].

The loneliness phenomenon as a context of a woman-
widow existence is followed in M. Movchan work [Movchan,
2009].

By contrast to the works in which a widow's image
(and peripherally an orphan's one) are considered in
context, we fundamentally raise an issue of a widow's
status and image in the Biblical tradition.

The main aim of the work is to analyze the specific
features of a widow's image and status on the Bible pages,
to consider semantic contexts of an image, to follow the
parallels between the images of an orphan and a widow,
to conceive a loneliness phenomenon and orphans' and
widows' protection on the holy texts' pages.

A Widow's Image on the Bible Pages.

A "widow" according to Biblical norms and Judaic moral
principles is a woman who all her time has devoted to a
child and God after her husband's death, for this reason
she is not searching another man or wasting time on
friends, entertainments, or on herself.

We would like to underscore that the issues of a widow
and an orphan on the Bible pages are complicated ones
and thereby are central. Both the Old and New Testament
are riddled with the idea of widows' and orphans' God
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protection who (according to the prophetic words or direct
speech of Jesus) are guaranteed immediate defense. This
theme is mentioned more than 20 times with diverge valued
accents, notably they are:

- A semantic way of misfortune fruition and plight,

- An issue of warning about punishment,

- A question about status,

- God-devoted life theme,

- A warranty of Heaven's protection [Khrypko, 2012].

Consequently, in the Old Testament, particularly in
Exodus the tough and adamant prohibition of offending
the most defenseless human in that society - a widow,
can be met (thereby, deliberately or unintentionally is not
important): "Do not mistreat any widow or orphan. If you
do, I, the Lord, will answer them when they cry out to me for
help" [Exo. 22:22-23]. In this part we can follow the idea of
divine punishment for a foreigner's, widow's or orphan's
offend or oppression with shifting their social status: "l will
become angry and Kkill you in war. Your wives will become
widows, and your children will be fatherless" [Exo. 22:24].

The highlighted issue of God defense glory and
punishment for widow's mistreat and her rights distortion
are mentioned many times in Deuteronomy: "The Lord
your God is supreme over all gods and over all powers.
He is great and mighty, and he is to be obeyed. He does
not show partiality, and he does not accept bribes. He
makes sure that orphans and widows are treated fairly; he
loves the foreigners who live with our people, and gives
them food and clothes..." [Deu. 10:17-18; 11:29; 16:11;
24:17; 25:5-10; 27:19].

In such context a famous cry of righteous Job to God is
significant: "I have never refused to help the poor; never
have | let widows live in despair" [Job 31:16].

In the David's psalms undoubtedly mentioned who is
supported by God on life road: "He protects the strangers
who live in our land; he helps widows and orphans, but
takes the wicked to their ruin" [Psa. 146:9]. The idea is
followed in Proverbs: "The Lord will destroy the homes of
arrogant men, but he will protect a widow's property" [Pro.
15:25]. Therefore, a widow's house is guarded by God
himself. The widows' protection is guaranteed due to the
word of Isaiah prophet: "and learn to do right. See that
justice is done-help those who are oppressed, give
orphans their rights, and defend widows" [/sa. 1:17]. A strict
ban of widows and orphan oppression is put into the
speeches of prophets Jeremiah and Zechariah [Jer. 7:6;
22:3], [Zec. 7:10]. The same tendencies of the God's
judgement are in the words of prophet Malachi: "l will
appear among you to judge, and | will testify at once against
those who practice magic, against adulterers, against
those who give false testimony, those who cheat emp-
loyees out of their wages, and those who take advantage
of widows, orphans, and foreigners-against all who do
not respect me" [Mal. 3:5].

A widow's image is a complex one, in literally inter-
pretation and symbolic allusions in the Old and New
Testaments. In the words of the deuterecanonical book of
the Old Testament - a book of Baruch according to the
leading biblical researchers, a widow's image had been
posited in general as an embodiment of typical case of
misfortune that a man or society could come across in the
case of separation with God. Hence, due to God eternal
laws violations, Jerusalem had obtained the marks of
widow's fate. Particularly, about the Jerusalem cry we are
reading: "Let no one take pleasure in my suffering now
that | am a widow and so many of my children have been
taken from me. They turned away from God's Law, and
their sins have made me a deserted city. They had no
respect for his commandments and would not live by them;

they refused to let him guide them in the way of right-
eousness. All you neighboring cities come and consider
how the Eternal God has sent my children into exile. He
brought against them a nation from far away, a shameless
nation that speaks a foreign language and has no respect
for the elderly and no pity for children. These people carried
off my beloved sons and took away my daughters, and |
was left a widow, completely alone" [Bar. 4:12-16]. Such
context of a punishment through reducing the social status
to a widow's position that has been given for old people
disrespect is traced also in prophet Isaiah book. Moreover
in "Judgement on Babylon" we are finding: "You thought
you would always be a queen, and did not take these
things to heart or think how it all would end. "Listen to this,
you lover of pleasure, you that think you are safe and secure.
You claim you are as great as God - that there is no one
else like you. You thought that you would never be a widow
or suffer the loss of your children. But in a moment, in a
single day, both of these things will happen. In spite of all
the magic you use, you will lose your husband and
children" [Isa. 47:7-9].

The significant issue in the Bible is a semantic meaning
of "widow's clothes" [Jud. 8:4-6] as a sample of grief. On
the one hand the idea of defenselessness demonstrated,
on the other hand the lack of hope to give a birth (especially
for the first-born child in the case when she remained
unmarried) that in the old times supposed to be a great
God blessing [Gen. 38:11-14; 38:19]. Thus Judah sent his
daughter-in-law Tamar in the house of her father with the
words: "Return to your father's house and remain a widow".
"She changed from the widow's clothes she had been
wearing" only in that moment when an hour came her to
be a promised wife and a mother of the first-born son.
When she had solved the problem she "took off her veil,
and put her widow's clothes back on". The idea of widow's
clothes as the clothes of pray and grief is expounded in
the deuterecanonical book of Judith [Jud. 9:4-5; 10:3]. After
desperate appeal to God: "O my God, listen to my prayer,
the prayer of a widow". Judith "took off the sackcloth and
her widow's clothes, took a bath, and put on rich perfumes.
She brushed her hair, tied a ribbon around it, and dressed
herself in the fine clothes she used to wear on joyful
occasions when her husband Manasseh was still alive."

The image of a widow Judith is extremely interesting,
especially due to the fact of its presence exceptionally on
the pages of Deuterocanonical books and according to
the contexts of Judith life [Jud. 15:11-13, 16:18-23]. 1- She
was an embodiment of a classical widow, as she stayed
unmarried and had a fairly solitary life. 2- Having made a
distance of active social life, she immediately returned to it
when she had realized her necessity. 3- She had defied
local authority who, as she considered, abused power.
4- The authorities had come to her (a woman and a widow)
with a request for assistance. 5- She had personally solved
a problem of mortal danger for her nation with the help of
pray and protection of Heaven. 6- She worked in a close
cooperation with her servant (slave), whom had been given
a personal freedom. 7- She was an embodiment of
greatness and power of a woman. Moreover, she was a
bright example of marital fidelity and first love loyalty [Scott,
2003: 223-232].

Furthermore, we would like to draw reader's attention
to a problematic context of a widow's tears phenomenon.
Widow's tears owing to the Biblical accents are considered
to be taken into account as a crucial measure at the God's
judgement combining the reasons of deeds and the
consequences. In Deuterocanonical book of Sirach we
are finding: "The Lord is fair and does not show partiality...
When orphans and widows pour out their prayers, he does
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not ignore them. The tears running down a widow's cheek
cry out in accusation against the one who has caused her
distress" [Sir. 35:14-15].

Tears of a mother-widow who had lost a son-
breadwinner were noticed by Jesus in public. Jesus as
Elijah [1Ki 17:17-24] returned a widow her only son after a
servant of Roman officer had been healed by one word
and in the same way with a single word a son was gave
back to a mother-widow: "Soon afterward Jesus went to a
town named Nain, accompanied by his disciples and a
large crowd. Just as he arrived at the gate of the town, a
funeral procession was coming out. The dead man was
the only son of a woman who was a widow, and a large
crowd from the town was with her. When the Lord saw her,
his heart was filled with pity for her, and he said to her,
"Don't cry." Then he walked over and touched the coffin,
and the men carrying it stopped. Jesus said, "Young man!
Get up, | tell you!" The dead man sat up and began to talk,
and Jesus gave him back to his mother" [Luk. 7:11-15].

Moreover, the significant, for further consideration, is
the fact that a widow had a guaranteed level of material
support from the community and was equated with the
priests - levites and orphans. In Deuteronomy where
Church taxes, tithes are described and various variants
their division, we are reading: "At the end of every third year
bring the tithe of all your crops and store it in your towns.
This food is for the Levites, since they own no property,
and for the foreigners, orphans, and widows who live in
your towns. They are to come and get all they need. Do
this, and the Lord your God will bless you in everything you
do" [Deu. 14:28-29].

To speak evil against widows and orphans was
forbidden, and notably to take widow's clothes (a cloak) as
a deposit was banned. In that time a cloak was more than
clothes, it contained every meaning of clothes: a person
wore it, slept on it, covered by it, and, actually, it was only
one outer clothing that a person possessed: "Do not
deprive foreigners and orphans of their rights; and do not
take a widow's garment as security for a loan" [Deu. 24:17].
Mainly for them all leftovers of fruits, vegetables, and grapes
were left after they had been harvested: "When you gather
your crops and fail to bring in some of the grain that you
have cut, do not go back for it; it is to be left for the foreigners,
orphans, and widows, so that the Lord your God will bless
you in everything you do. When you have picked your olives
once, do not go back and get those that are left; they are for
the foreigners, orphans, and widows. When you have
gathered your grapes once, do not go back over the vines
a second time; the grapes that are left are for the foreigners,
orphans, and widows" [Deu. 24:19-21].

The issues of God paternity, protection, and revenge
after widow's property or labor usage are in the Psalm
words: "God, who lives in his sacred Temple, cares for
orphans and protects widows" [Psa. 68:5]. About those
people who use opportunities to abuse power in order to
distort widow's rights is written: "You are doomed! You
make unjust laws that oppress my people. That is how
you keep the poor from having their rights and from getting
justice. That is how you take the property that belongs to
widows and orphans" [/sa. 10:1-2].

The themes of God punishment for a dishonest pray
"in the public's eyes" with a parallel disgrace of a widow
are met in the Gospel of Mark: "Watch out for the teachers
of the Law, who like to walk around in their long robes and
be greeted with respect in the marketplace, who choose
the reserved seats in the synagogues and the best places
at feasts. They take advantage of widows and rob them of
their homes, and then make a show of saying long prayers.
Their punishment will be all the worse!" [Mar. 12:38-40].

The recognition of widowhood positive meaning is
traced in the analysis of such images as Judith and Anna.
In the end of the Old Testament period the tendencies of
widowhood respect were brightly embodied in Judith figure
and Prophet Anna. For instance, Judith had purposely
chosen a widow's role and devoted her life to pray and
penance [Jud. 8:4-8; 16:21-23]: "For three years and four
months, Judith had lived as a widow. In her grief she built
a little shelter on the roof of her house and lived there,
wearing sackcloth. She fasted during that entire period
except when fasting was forbidden... and no one ever said
anything bad about Judith. She was a very religious woman.
Judith lived on her own estate and for the rest of her life
she was famous throughout the land of Israel. Many men
wanted to marry her, but she never remarried after the
death of her husband Manasseh". Her glory had increased
more and more, but she became old in her husband's
estate and died at the age of 105. Her divine life was a
warranty of Israel land, people peace and wealth: "As long
as Judith lived, and for many years after her death, no one
dared to threaten the people of Israel" [Jud. 16:25]. Judith
was an example of striking contrast between woman's
natural weakness and God power that supported her
trough a widow's life.

Furthermore, Jesus had chosen a widow as a heroine
of his well-known parable about a judge and amount of
faith [Luk. 18:1-8]. The fact was that a widow was
considered to be the most unprotected human of the society
in the Jesus times in Judaic culture, according to that her
rights were distorted pretty often. Due to religious tradition
the prays were made three times a day, and some rabbis
taught not to disturb God with a pray more than assigned
amount of times in order not to get Him tired, like "an
annoying widow" from a parable got tired an unfair judge.
To continue the New Testament tradition, we would like to
pay attention to the prohibition issue for widow's house
destruction that is clearly highlighted in the Gospel [Mat.
23:14), [Mar. 12:40], [Luk. 20:47]. The theme of "the best
deed before God's face" is in the letter of James: "What
God the Father considers to be pure and genuine religion
is this: to take care of orphans and widows in their suffering
and to keep oneself from being corrupted by the world"
[Jam. 1:27].

Returning to the parable about the widow and the judge,
we would like to draw additional attention to the fact that
when Jesus retold the unfair judge monologue the final
reasoning phrase of the judge "If | don't, she will keep on
coming and finally wear me out!" was a "soften" translation
from Greek original that literally meant that the widow could
put bruises under the judge's eyes, thus he would protect
her to avoid physical damage. We would let ourselves to
expound the author version of the phrase in a semantic
light, it might be: "I will take her under my protection to
prevent her showing off my unfair judgement (that can have
consequences for me)".

The most well-known and vivid example of God's
special attention to a defenseless woman is a story which
is known as "two cents of a widow" [Mar. 12, 41-44; Luk.21,
1-4]. Due to Robert Strand "among all women in the Bible
that woman is the most anonymous... The Bible exclusively
mentioned a donation that had been left in the Temple
[Strand, 2016b: 37]". The woman's story is a bright example
how a person can trust to God, who has noticed the
smallest gifts from the poorest people and their back-
ground [Strand, 2016b: 39].

Furthermore, returning to the Old Testament we would
like to mention that the text of Song of Songs at the first
glace (but only at the first glance) is weird and appeals to
a girl who is the only child and her mother due to the details
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in the text is supposed to be a widow. Applying even
elementary "symbolic language" knowledge "the external
erotic" may be interpreted in other way. In accordance with
an old legend that text was put in the Bible only due to a
famous rabbi authority who banned to exclude Song of
Songs from the OIld Testament, as time would pass the
right person would read it.

Nevertheless, even despite of the sacral respect and
pray power a fate of a widow was not easy in any cultural
and national tradition.

The semantic context is followed in the sphere of
Ukrainian anthroponomics. For instance, mental and
historical memory have remained such well-spread, even
nowadays, Ukrainian surnames, which embodied ancient
tradition of name given, namely a widow's son, a person
who is brought up by a widow. A vivid example is in the
following surnames: Vdovin, Udovichenko, Nenchin, Mate-
rinchin, Vdovets, Vdovchuk, Vdovichenko, etc. However, it
is a separate issue of research from a sphere of religious
anthroponomics.

Conclusions, generalizations, analogues and
perspectives

To sum up all presented material some conclusions
and generalizations can be made:

- There are some bases to highlight valued solitude of a
widow which has become a powerful marker of a widow's
place determination in spiritual existence. From our point of
view, it is driven not only by property difficulties, but by existing
experience of an early death of a husband (soul mate).

- Solitude, isolation, necessity of being alone [Movchan,
2009: 92; 94; 144] are the traits of moral and spiritual
embodiment of a widow's state and status in biblical times.

- The attention should be drawn to valued ambiguity of a
widow's image understanding in the sphere of biblical
tradition. Such attitude has been developed due to the
various range of widows' behavior. Consequently, widows'
participation in social events or their ignorance depended
on their correspondence to the high standards which were
applied to an image of "pure (unmarried for second time)
widow".

- From ancient times a fear of widows' offence has
been existed, as a punishment will be inevitable. Such
idea has the deeper roots than Christian moral and the
New Testament admonishments.

- Biblical representation of a widow's image contains
the following priorities: in her solitude [Bar. 4:12-16] she
has embodied a typical example of misfortune and grief
[Isa. 47:9]. The semantic meaning of widow's clothes [Gen.
38:14; Jud. 10:3] demonstrates double grief, namely she
has no hope to be a mother and if she stays unmarried,
she will be left without any protection. Owing to these
factors a widow has obtained protection due to the law on
the same base as an orphan or a foreigner [Exo. 22:21-
23; Deu. 14:28-29; 24:17-22]. Moreover, she has been
guarded by God [Deu. 10:17], who has always heard her
claims [Sir. 35:14] and taken her under his control [Psa.
67:6;, 145:9]. God can revenge, particularly because of
humiliation [Psa. 93:6-10]. Woe betide to a man who has
decided to abuse her weakness [/sa. 10:2; Mar.12:40].
Jesus and Elijah returned a widow her only son [Luk.7:11-
15; 1Ki 17:17-24] and put his Mother Maria into the hands
of his beloved pupil [Joh. 19:26]. During the period of early
Christian Church formation a widow got an everyday
support [Act. 6:1]. If a widow had no relatives [1Ti 5:16;
Act. 9:36-39], a community ought to organize complete
support as the real piety demanded [Jam. 1:27; compared
to Deu. 26:12; Job 31:36]. The special respect was shown
to a widow's state embodied in Judith figure and Prophet
Anna [Jud. 8:4-8; 16:22; Luk. 2:36] who devoted their lives

to God, pray and penance. These traits are crucial in a
widow's image illustration.

- The semantic analysis of a Ukrainian word "widow"
has shown various diminutive-hypocoristic patterns. The
fact leads to a conclusion that a widow has obtained
respect and a slight degree of fear in Ukrainian culture. An
idea of woman's return to "unmarried, pure, lady life" can
be assumed. Such style of life excludes any attempt of a
second marriage and can be considered to be a state of
"a real widow".

- In national and biblical traditions widow's humiliation
is the greatest sin. Owing to this fact a comparison between
Ukraine and "a widow in grief" composed by T. Shevchenko
can be suggested to have deep semantic, cultural and
spiritual roots.

Nevertheless, a widow's life and fate were not easy in
any national and cultural traditions.

The Ukrainian context of a widow's image consideration
is an issue of separate research. Religious and femininity
are the main issues cored in all religious and spiritual
acts of Ukrainian mentality. However, having established
a parallel, we needed to notice that a widow's image was
extremely complicated in spiritual culture and Ukrainian
mentality [Khrypko, 2003: 174-189]. Obtaining experience
of married life, of a husband's death, understanding lost
opportunity of having children, returning virginity - virgin
life, all these factors formed social attitude to a powerful
"widow's pray". Consequently, it had been included into
the main rite traditions, namely ancestral traditions,
defense practices, funeral ones. Overall, a function of pray
was a crucial one if we were going to consider a widow's
role in society [Khrypko, 2012].

Significant sustained tendency for Ukrainian and
Russian folklore was to compare a widow with a cuckoo
and with another prophetic bird - an owl. The roots of it
were in the words' semantic meanings. In the first variant
a cuckoo is equated with a single mother, due to the second
one a theme of afterlife connection is followed. A night owl
eternally was connected with mysteries, dangers; it was a
harbinger of misfortunes, etc. Although, even having had
sacral respect and powerful pray a widow's fate was
extremely tough for any person.

Moreover, the widow's symbolic has been embodied in
the sphere of Ukrainian anthroponomics (the surnames
Vdovin, Nenchin, Vdovchuk...). The fact has additionally
underlined symbolic, historic, traditional constants and
mental roots of a widow's issue in Ukrainian cultural tradition.
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Xpunko Caityiana,
Kanouoam @inocogcorux Hayx, ooyenm, Kuiscoxuii ynisepcumem imeni bBopuca I pinuenxa

LIHHICHA AKLUEHTYALIA CTATYCY | ObCATY 3SAXULLLEHOCTI B4OBU | CUPOTU
B CTAPO- TA HOBO3ATOBITHIN TPAANL I

MocTaThb XiHKK 3aBXAW acouilETLCS 3 TAIHCTBOM AiTOHApPOMXKEHHSI, MaTEPMHCTBOM, NPOAOBXEHHAM poay. Lle,
anpiopi, Bi4YHO aKTyarnbHa TeMa K Y XXWUTTi BCiX i KOXXHOrO, TaK i B MPOCTOPi HAYKOBO-AOCHiAHOIO NOLLYKY OCMUCIEHHSA
XKUTTS, CEHCY XMUTTS, NPU3HA4YeHHHS, )KUTTEeBOro NoknuKaHHA Towo. po6nema MaTepuHcTBa YePBOHOK HUTKOHO NPO-
XOAUTb Kpi3b AOJH0 KOXHOI JIFOAWHM i Kpi3b cTopiHku CBsaiToro Mucbma. Ane € XiHkn, gons i LiHHICHUA cTaTyc AKUX
AeLLo no-iHWoMy BTiNtoe i npo6nemy w6y, i npobnemMy BipHOCTI, i npo6neMy MOXIIMBOCTI YX HEM OXXJTMBOCTI AiTOHA-
POAKEHHS, i npobneMy camoTHOCTI, i heHOMeH 6e33axMCHOCTI i 3axuLeHoCcTi ogHo4YacHo. OCMUCIeHHIo akcionoriy-
HOI NoNiBEKTOPHOCTI LiX Npo6nem i npuceAYeHa nyonikadis. LliHHicHWI 3pi3 penpe3eHTauii BioninHMx kiHo4Ynx 06-
pasiB € cTpuxxHeBMM hoKycoM yBaru uiei po6oTu.

MpioputeT po60oTN NONAraloTh y 3ab6e3neyeHHi chinocogcbkoro po3rnagy o6pasy BAOBM 06pa3HOro cakparb-
HOrO KOHTEKCTY B 6i6nifHin Tpaauuii Ta 3'scyBaHHs1 AyXOBHOIO CTaTyCcy BAOBM.

OcHogHa Mema po60Tu - OCMUCIIEHHS MicLsl, CTaTycy, 06csry 3axuwieHocTi i Bpa3nmMBoCTi, 06CAry CaMOTHOCTI i
3agifsHOCTi BAOBM Ta CMPOTKU B npocTopi BiGniiHoi Tpaaunuii.

Memodu. Po6oTta 6a3yeTbcA Ha METOAUYHOMY OMNUCI XKiHOYMX o6pa3iB, obpaHux 3i Ctaporo Ta Hosoro 3asity.
BinbLlue Toro, NPUHLUNKN NOPIBHANLHOrO aHani3y 3acToCOBYIOTLCS Ansl TOro, o6 BUSBUTV pUCK BOOBOI 06pa3HOCTi B
6nokax icTOpMYHUX TEKCTIB Ta MOPIBHATU YKPAIHCbKUI KOHTEKCT iCHYBaHHS BAIB 3 6iONiMHUM.

Pesynbmamu. NpoaHanizoBaHO NUTaHHs cTaTycy BAIB i CUPIT Ta Wwkanu oxopoHu. OcHOBHa yBara npuainsanacs
HaCTYNMHMM O3HaKaM: CaMOTHICTb BAOBU, CeMaHTUYHe 3HaYeHHs1 0AAry BAOBW, MOKa3HMK OTPMMaHOI OXOPOHMW, iX npa-
Ba Ta 3aKOHW, SIKi rapaHTyBanu couianbHy NiATPUMKY, piBeHb NoBaru.

Ha BigmiHy Bip TBOpIB, B AKMX 300pakeHHA BAOBM (a TakoX nepudepinHO CMpOTH) PO3rNAAalTbLCA B KOHTEKCTI,
NUTaHHSA NPO cTaTyc i 306paxxeHHsi BAoBwu B BibninHin Tpaauuii 6yno 6e3nocepeaHbO agpecoBaHe TeMi coljianbHOro
BU3HaHHA. KpiM Toro, Bkno4eHo yKpaiHCbKUI KOHTEKCT COLlianbHOro CTaBNeHHA A0 HanbinbL 6e33axMcHuX Kare-
ropiv (oco6nueo BAiB Ta cUPIT).

Y pe3ynkTaTi oBeAeHo, WO NiAcTaBU KOHCTaTyBaTu BapTiCHY OKPEMILLHICTb | TOTY>XHUIA YAHHUK CUIU MicLisi BOOBU
B AYXOBHOMY BUMIipi OyTTsi. 3 aBTOPCbLKOI TOYKM 30pY, BOHO 3yMOBJI€HE He TiflbKU BIlaCHMMU TpyAHoLlamMu, ane m
iCHyl0UMM JOCBiAOM paHHLOI CMepTi YoroBika (ApyXuHu aywi). CaMmoTHICTb, i3onsAuisn, Heo6XigHiCTL camin NnpepcTas-
NATU POAVHY € pMCaMUu MOpanbHOro Ta AYXOBHOIO BTiJIEHHS CTaHy Ta cTaTycy BAOBU B 6iGninHi yacu.

3ayBaXkeHO HeBU3Ha4YeHiICTb po3yMiHHA 06pa3y BAOBM B 6iGNinHiN TpaauLii, Aka ctana MoXnuBOK Yepes pi3Ho-
MaHiTHY NoBeAiHKy BAIB. YYacTb abo Hey4acTb BAIB Y couianbHMX 3axoAax 3anexana Big ix BignoBigHOCTi BUCOKUM
cTaHAapTaM, fiKi 3acTocoByBanuch Ao obpasy "HeoapyxeHoi Bopyre".

MNMoka3aHo, o ocHOBHOIO ¢hopMOLI0 y4acTi BAOBU B aKTUBHOMY CYCNifibHOMY XUTTi € MonuTBa. BoHa Bxoauna B
OCHOBHIi Tpaauuii oopsaay, a came - nepeaBikoBi TpaauLii, NPaKTMKy 060pOHU, MOXOPOHHI. AKLLEHTOBaHO CEMaHTUYHY,
iCTOpPUYHY i AYXOBHY CKnagHicTb Ta rMMOuHy Bigomoro LlleB4eHKOBOro oTOTOXXHEeHHs1 YKpaiHu 3i "ckopOHoto BAO-
Bor". OKkpiM Toro, 3ayBaXkeHo, L0 CTillKOI0 TeHAEHLIEI0 YKpaiHCbKOro honbKnopy € NopiBHAHHA BAOBM i3 303ynelo Ta
3 iHLLOIO MPOPOUOI0 NTHLIEIO COBOI. B nepluomy BapiaHTi MicTU4HO cnpaLboOBYBano OTOTOXHEHHS 303yrli U CAMOTHLOI
MaTepi, a B APYromy - NpOCTEXXYETLCA TeMa 3B'A3KY 3 MOTOUOIYYAM.

Knroyoei cnoea: sdosa; uiHHicmb, 0bpa3s; akciosioeisi; cupoma; cuM8osiYHicmb;, ceMaHmuka; caMomHicmb, 06-
paHicmb,; 3axuweHicms; OKpeMiwHicmb, 3acmyrnHUYmeo.
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