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TRANSFORMATION OF RELIGIOUS IDENTITY IN THE CONTEXT
OF GLOBALIZATION: CAUSES AND CONSEQUENCES

Based on empirical material and sociological research, the article analyzes the process of
search, the formation of religious identity by modern human in the context of globalization. The
ambiguity of the formation of religious identity is due to a complex combination of different
factors. Thus, the ambiguity of the process gives rise to a variety of approaches in the modern
vision, understanding and explanation of religious identity. They are formed in the process of
constant correlation of religious and non-religious in modern religiosity. In the study of reli-
gious identity in the context of globalization, the author draws attention not only to the unifying
tendencies of globalization, but also to its consequence — glocalization, which manifests itself in
the religious sphere through differentiation, fragmentation, localization, cultural unification,
primitivization of tastes, consumption. It is stated, firstly, that religious identity experiences
constant transformations that correspond to changes in the cultural horizon. It is formed under
the influence of a number of phenomena, among which we can point to religious fundamental-
ism, religious indifferentism (polarization of religion); extra-church searches for religious identi-
ty, as a consequence - re-individualism, eclecticism and “patchwork” of religious ideas, syncre-
tism of perception of religion, pluralization of religious space, etc. Secondly, the assumption
that the traditional process of formation of religious identity is not implemented in the contem-
porary cultural environment — neither at the personal nor at the community level — is increasing-
ly confirmed. Religious identity is not thought of as a permanent characteristic, but as a result

of a fundamentally open process of religious identification.

Key words: globalization; religious identity; glocalization; religion; narrow identity; polarization of
religion; re-individualism; “patchwork religion”.

of M. Kozlovets, M. Stepyko, |. Papayani, |. Klymiuk and
others should be noted. Scholars of the Department of
Religious Studies of the H.S. Skovoroda Institute of Phi-

Introduction
Globalization processes, in the context of their cultural

integration and unification, as “assimilation of different
ethnic and social groups into a single homogeneous
community” (Stepyko, 2020: 7) have shown their inade-
quacy. We do not see the creation of any global supra-
identity (supra-national, supra-religious, supra-cultural)
that can reduce tensions between different communities
and embody more universal forms of human activities. On
the contrary, rapid economic and social changes have
diversified contemporary societies, leading to internal
conflict, a certain hierarchy and even a struggle of identi-
ties. However, this only makes appeal to the problems of
religious identity, its study, analysis and understanding in
a globalized world more relevant. Empirical search gives
us examples of various “narrow” religious identities as a
subject field for certain generalized conclusions. Some of
them have been the subject of our religious reflections in
previous studies (Tytarenko, 2017: 107-140).

It is clear that the problem of identity remains the sub-
ject of the strong interest among representatives of vari-
ous fields of humanitaristics — philosophers, historians,
political scientists, ethnologists, sociologists and others.
The authors of foreign works, where the considered is-
sues are discussed, are R. Bell, P. Berger, J.-P. Willem,
E. Giddens, E. Erickson, H. Casanova, E. Fromm and
others. Among Ukrainian researchers, the scientific works
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losophy of the National Academy of Sciences of Ukraine
studied the Ukrainian context of religious identities in their
essence and confessional manifestations within the
framework of the scheduled topic (Planova tema viddilu,
2017-2019).

What is the essence of the identity, despite the multi-
plicity of its definitions? Summarizing the existing visions,
we can define it as a person’s immanent need to con-
stantly seek his or her own belonging to a particular social
group, to conceptualize and find oneself in the existential
“coordinate grid”. From E. Erickson, E. Fromm to the
achievements of contemporary Ukrainian researchers,
different levels of identity are distinguished: basic identity,
which is based on personal self-determination; system of
socio-cultural identities (national, professional, age, gen-
der, religious, etc.); global identity. Interacting with each
other, identities create a hierarchy, which, as a complex
system, is constantly changing and is prone to transfor-
mation, and often to the hyperbolization of some of them
depending on political, economic and socio-cultural condi-
tions. Therefore, the processes of religious identity for-
mation are too complex, caused by various factors, re-
maining in the focus of researchers.
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Methodological basis of the research

The concept of “religious identity” is one of the organic
components of cultural processes, so it is mostly consid-
ered in the context of other types of identity, including
national, cultural, ethnic, political identity, resulting in a
certain departure of scholars from the conceptualization
of the actual religious aspect, the “escape” of the latter
from the research field of view. This encourages the de-
sire to theoretically comprehend the actual religious iden-
tity and the process of religious identification as a certain
cognitive means to establish the equality, correlation of
an individual or group with the substantive or institutional
sphere, which have a religious basis. We can give a more
accurate description of various aspects of contemporary
spiritual reality through a theoretical understanding of the
concept, process, factors, conditions, etc. that accompa-
ny the search for religious identity.

As a complex worldview and socio-psychic phenome-
non, religious identity is constructed in a certain cultural
environment, being connected with it, its values, experi-
encing transformations over time in accordance with
changes in the cultural horizon. Therefore, in the context
of our study, we use the concept of “cultural identity”,
along with the concept of “religious identity”, at the same
time, we focus on the latter, which outlines the subject
area of our study. Thus, being “embedded” in the system
of socio-cultural identities, religious identity appears as
one of many possible, and therefore cannot claim exclu-
sivity and comprehensive ontology. It is one of the organ-
ic components of socio-cultural processes.

Approaches in the contemporary vision, understand-
ing and explanation of religious identity are formed in the
process of constant correlation of religious and non-
religious in the current religiosity. According to the Ukrain-
ian Researcher I. Horokholinska, the following approach-
es can be distinguished:

- systemic (as intersectoral integration of humanitarian
knowledge, the integrity of the study of results, etc.);

- historical, historical-genetic (study of sources and
preconditions of discourse);

- historical-typological (through the classification of
types of identities, their classification);

- historical-diffusion (modeling of definitions by histori-
cal diffusions of different tendencies);

- dialectical (combination of results of unity and strug-
gle of various components and tendencies in identity);

- hermeneutic and semiotic (considering different lay-
ers of reading and interpretation of self-determination
processes, through which various contexts of society and
individual existence are decoded);

- phenomenological (considering the emotional, intel-
lectual structure of consciousness in the study of identity);

- contextual (“framing” into the cultural, political, social
context);

- synergetic (appropriate understanding of the specif-
ics of the interaction of different worldviews and cultural
ideas, values, forms of vision, etc. in modern identity)
(Horokholinska, 2019: 30).

In addition to the above, in our opinion, the following
methodological features of our research approach should
be noted:

1. Pointing to globalization processes as an objective
fact of modernity, which causes the transformation and
complication of different models of identity, we emphasize
that the most noticeable and most dynamic among others
are the processes of change and transformation of mod-
els of national-cultural and, in fact, religious identity —
which is the object of our religious reflections.
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2. Considering the transformation of religious identity
in the context of globalization, we pay attention not only to
the unifying tendencies that lead to the interaction of
different cultures, religions, etc., but also to the
glocalization as a result — as pointed out by the famous
Ukrainian researcher M. Stepyko, referring to the latter
through the concepts of differentiation, fragmentation,
localization, cultural unification, primitivization of tastes,
consumption, etc. (Stepyko, 2020: 8). Such ambivalence
of the process has the consequence of “blurring” the
boundaries of religious identity, which will be considered
below.

The purpose of this article is to study religious identity
as a certain aspect of contemporary spiritual reality in its
dynamism, complexity, ambiguity. In turn, this area of
research has required clarification of the conceptual and
categorical framework.

Results and Discussion

Religion still remains an important element of indi-
vidual and group identities, remaining a resource that,
according to the famous researcher of religion H. Casa-
nova, “helps to respond to the challenges of moderniza-
tion and globalization” (Kazanova, 2019: 37). Considering
globalization as a determinant of the formation of religious
identity, we would like to appeal to the suitable opinion of
the influential theologian of modernity D. Bonhoeffer, who
created a unique concept of “adult world”. He notes that
modern man, armed with new knowledge and new tech-
nologies, needs less explanations of the world through its
divine origin and ubiquity of the deity in it (Bonhoeffer,
2009). First of all, transformations take place at the onto-
logical level of the individual as a component of society.
Everyone has the right to construct their own model of
identity, which would explain existence and thinking,
worldview, etc., as well as the right to choose one of the
countless identities of existing models or their combina-
tions.

What factors have a significant impact on the for-
mation of religious identity in the context of globalization?
First of all, the modern world, according to the definition
of the famous Christian apologist T.J. Keller, is polarized
around religion, becoming both more religious and less
religious (Keller, 2012: 117). There are sociological stud-
ies on which pessimistic predictions about the future of
religion are based — under the influence of science, belief
in the traditional God has decreased by almost a third
over the past three centuries. Polarization can be ob-
served, for example, in Europe, where ultra-Catholic
Poland coexists with the thoroughly secularized Czech
Republic (although among those 96% of Poles who iden-
tify themselves as Catholics, Catholics themselves, objec-
tively assessing these figures, state that there are only
23% of actual practicing Catholics). At the same time,
Poland’s economic growth rates have recently been much
better than those of the “industrialized” Czech Republic. A
comparison of the two extreme indicators of attitudes
towards religion (Ethiopia and China) shows a quantita-
tive ratio of 98% and 3%, respectively. But Ethiopia is in a
subgroup of the 45 least developed countries that are
unable to industrialize and overcome striking poverty.
About 30% of its population lives on a dollar a day or less.
And China is increasingly being referred to as the future
engine of the world economy — it moved in second place
in terms of total GDP in the world after the United States.
America and Japan, which have a high level of economic
development, also show different indicators of the popula-
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tion’s attitude to religion — 53% and 11%, respectively. In
Ukraine, 22% of respondents testified to the importance
of religion in their lives. Being next to such countries as
Italy (26%) and Germany (21%) on this indicator, Ukraine
at the same time differs significantly from them in eco-
nomic and social indicators (Pew, 2016). These data are
based on the fact that some sociologists predict that eco-
nomic growth is inversely proportional to the number of
religious people, i.e., the lower the GDP is and weaker
the economy is, the higher the level of religiosity is and
vice versa — the higher economic growth is, the less reli-
gious people become. This pattern can be perceived as
characteristic of a number of countries, including Europe-
an, but it is unclear whether it can be considered univer-
sal? In this context, the United States is one of the excep-
tions: half of the population demonstrates their religious
identity, and the economy is one of the strongest in the
world. Thus, it can be concluded that the connection
between the recognition of one’s religious identity and
prosperity is not as strong and unambiguous as it may
seem at first glance.

The reverse process of reducing the role of religion
as a factor in shaping religious identity in society is evi-
denced by some recent research by a group of American
scholars led by Daniel Abrams of Northwestern University
and Richard Wiener from University of Arizona (Abrams,
Yaple, & Wiener, 2011). Their research, based on an
analysis of statistics collected in the United States, Cana-
da, New Zealand, Australia and a number of European
countries, shows that the percentage of believers in the
world is declining. To explain the phenomenon of growth
of “a-religiosity”, scientists turned to mathematical model-
ing (based on nonlinear dynamics). The hypothesis un-
derlying the modeling suggested that people seek to join
the social group that they believe is most acceptable. The
conclusion of the study by D. Abrams and R. Weiner was
to state that the usefulness of religion for a person de-
creases and in the future it may lead to the disappear-
ance of the category of people with a pronounced reli-
gious identity. We would define this approach of scientists
as utilitarian, because the conclusion of scientists is
based on the usefulness of faith in God, which is gradual-
ly diminishing. The modeling confirmed the following
assumptions — the theoretically calculated number of
people who renounced their religious faith almost coin-
cided with the real number. R. Weiner emphasizes that in
a large number of modern secularized democracies there
is a tendency of citizens to define themselves outside of
any religion (Abrams, Yaple, & Wiener, 2011). In the
Netherlands, the number of such people reaches 40%,
and the highest rate is in the Czech Republic, where
about 72% (47% - non-religious, 25% - atheists)
(Infohrafika, 2017).

An analysis of statistics over the past hundred years
has shown that in Australia, Austria, Ireland, Canada, the
Netherlands, New Zealand, Finland, the Czech Republic
and Switzerland, the proportion of people who do not
identify with any of the religions is steadily increasing.
These data are given at the conference of the American
Physical Therapy Association in Dallas. After studying the
long-term results of the census in nine countries, Ameri-
can researchers concluded that their religion is doomed
to extinction (Abrams, Yaple, & Wiener, 2011). Even the
well-known sociologist of religion P. Berger in 1968 pre-
dicted that by 2000 there would be no religious institu-
tions at all, but only individual believers (Berger, 2017).
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On the eve of 2000, Jose Casanova drew the atten-
tion of the academic community to a number of character-
istics of globalization that should be taken into account in
assumptions about the future of religion in the world and
in the study of the characteristics and features of religious
identity. He noted that, evolving along with modernity,
globalization “breaks up” with the grand narratives and
philosophies of history, undermines the hegemonic pro-
ject of the West, and decentralizes the world order. In this
sense, globalization is a postmodern, postcolonial and
post-Western phenomenon (Kazanova, 2019: 339).
Throughout life, an individual person quite often, to one
degree or another, changes religious orientations, thus
forming own religious identity. In our previous work, we
have analyzed such a phenomenon as re-individualism
(religious individualism), which is important for under-
standing the diversity of manifestations of religious identi-
ty. Somewhat related to re-individualism is the concept of
“patchwork religion”, which, on the one hand, denotes the
unique religious ideas of the believer, borrowed from
different religious traditions and worldviews, from which
the latter forms his own religious picture of the world. In
this sense, a person can remain, for example, a Catholic,
but be a Catholic in his own unique, individual way, con-
structing his religious identity in this form — adding some-
thing of his own to Catholic doctrine and religious practice
or rejecting something (Wuthnow, 1998: 2). Some re-
searchers who use the term “patchwork religion” suggest
that this is always a popular version of the religious tradi-
tion, and thus — the functioning of everyday religious
consciousness. As an example, “folk” Catholicism (“san-
teria” - as a syncretic combination of Catholicism and the
beliefs of the African Yoruba people) differs from “official”
Catholicism by similar interpolations that indicate the
presence of a “patchwork religion” (Denz, 2009: 183)

Such aspects of spiritual reality can be considered in
the context of the consequences of the globalization pro-
cess, namely glocalization, as we noted in the founding
part of the article.

Similarly, as a marker of individual religious identity,
“patchwork religion” refers to a situation in which repre-
sentatives of a particular religious tradition include rituals
or ideas inherent in another tradition, previously dominant
among these people or elsewhere. This explains the
complexity of the structure of religious identity, which may
include elements of the tradition of dual faith, supersti-
tions, and so on. Some researchers who use the term
“patchwork religion” suggest that this is always a popular
version of the religious tradition, and thus — the function-
ing of everyday religious consciousness. For example,
“folk” Catholicism (“santeria” - as a syncretic combination
of Catholicism and the beliefs of the African Yoruba peo-
ple) differs from “official” Catholicism by similar interpola-
tions that indicate the presence of a “patchwork religion”
(Denz, 2009: 183).

Contemporary societies, becoming more heteroge-
neous due to globalization, result in glocalization, which
creates tension, misunderstanding, rejection, conflicts of
religious identities, conditionally “old” and “new” commu-
nities, generating “narrow” identities. As an example, the
evangelical Crash Church in Sao Paulo, Brazil, uses
heavy rock in worship services in a garage building. Such
religious services more closely resemble an underground
rock concert than a traditional Christian service. The
minister of the Batista Church admits that it is quite diffi-
cult to balance between religion and heavy rock music, as
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there are constant attacks from other believers, or musi-
cians. Nevertheless, the church exists on the basis of
parishioners’ donations (Unconventional Church, 2016).
Consumerism and conformism as a manifestation of
glocalization are marked by another example, when the
priest Steve Bentley (Michigan, USA) opened a tattoo
parlor in his church. He aims to attract to the church peo-
ple who feel uncomfortable in a traditional church setting.
The minister himself has two tattoos, one of which he
made in the parlor. In addition to the tattoo parlor, the
priest also uses the church premises for other non-
standard purposes — for ultimate fighting, as well as a car
repair shop. At the same time, Bentley notes: “Why do we
need a temple building for a million dollars, if it is used
only a few times a week? It is a waste of God’s time. We
seek to benefit society” (Amerikanskiy svyashchennik,
2015).

There are numerous examples of such “narrow” reli-
gious identities, which manifest themselves in various
“new”, “strange”, “atypical” churches and religious prac-
tice — the Africa’s Gabola church invites parishioners for a
drink during the service, as well as baptizes anyone with
any alcohol drink. For people of established religious
behavior who associate their religious identity with estab-
lished religious traditions, alcohol and worship are impos-
sible combinations, but church founder Tsietsi Makiti uses
interesting arguments, noting: “The mission of the parish
is to shelter drinkers, rejected by traditional church and
provide them ... with a place to eat where they can get
closer to God at the same time. Our church is a place
where you can drink without fear of being blamed”. The
owner of the tavern, Freddy Mathebula, who provided
shelter to the young church, assesses the social signifi-
cance of its activities as follows: “Crime has decreased
and we are receiving significant public support” (South
Africa’s Church, 2015).

In the context of the study, it is worth giving an ex-
ample of the transformation of religious identity, which
illustrates the complexity of horizontal communication, not
limited to the traditional dimension of “man-man”. A new
component is introduced — “man - “all creatures great and
small” (animals, birds, etc.). Here, it refers to a small
chapel in Vermont (USA). It can be visited, first of all, by
the owners of four-legged friends. In addition, the owners
themselves can be adherents of different religious prefer-
ences, and a visit to the chapel is primarily intended for
four-legged friends, and only then for those who have lost
them (Visit Stephen, 2015).

Examples of a kind of reaction to the “old” identity of
traditional religions by the “new” ones in the format of
such a phenomenon as “parody religion” are already well
known at the intersection of 20th and 21st centuries and
is described by theologians. In particular, researcher
I. Kolesnyk notes that parody religions “are considered by
science as a form of reaction to the spread of NRM and
the strengthening of the fundamentalist tendency in the
existing world traditions. The activities of parody religions
are also associated with the scientific-atheistic context
and the critique of religion among some well-known phi-
losophers. One of the famous thinkers of the 20th centu-
ry, who inspired the movement of parody religions, was
Bertrand Russell — the author of “Why am | not a Chris-
tian?” (Kolesnyk, 2016: 115).

The purpose of such religious ultra-new formations
is to highlight illogical and meaningless (according to the
adherents of these religions), elements of the creed and
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practice of certain religions. In contrast to traditional reli-
gious identity, where the attitude to life is expressed
through the seriousness — parody religions with a new
religious identity appeal to non-traditional emotion — hu-
mor. In addition, “the identification of “holes” in the legisla-
tion of individual countries is characteristic of some paro-
dy religions. In particular, in the United States, which is
one of the most democratic countries in terms of religious
beliefs, Pastafarians and Dudeists have officially acquired
the status of a religious community, which entitles them to
tax benefits” (Kolesnyk, 2016: 115). In general, the cate-
gory of parody religions includes Pastafarianism,
Dudeism, Jediism, the Church of the SubGenius, the
Church of Maradona, Kopimism, the Church of Euthana-
sia, Dicordianism.

We can be very skeptical about these and other reli-
gious innovations that characterize the new religious
identity, which we have described as “narrow”, but they
not only exist. Some of the above religions have existed
for a period of time that can no longer be ignored — more
than a decade. Thus, they are probably few in number,
but the very process of significant religious differentiation
is a glocalizational consequence that is no longer to be
neglected and is hardly ignored. In addition, due to the
development of information technology and the spread of
information to large areas (globalization is meant here),
the activities of such religious new formations are widely
covered in the media and the Internet, which contributes
to their popularity and a number of admirers in different
countries — both in Europe (in particular, Pastafarianism is
officially registered in Ukraine) and in the United States
and Canada.

In conclusion, we would like to offer the opinion of
the famous Protestant theologian and historian of Christi-
anity E. Troeltsch, from his essay “Future Possibilities of
Christianity” (“Logos” journal, founded by M. Weber,
E. Husserl, G. Simmel and others), published in 1910.
Even then, more than a hundred years ago, he asked
whether we would face new forms of religious life, a less
religious future, or perhaps the erosion of European cul-
ture, “which will neither be able to form a new religious life
nor cope without it" (Troeltsch, 1910-1911: 171). The
question is rhetorical.

Conclusions

So, summarizing the above, religious identity is a ra-
ther complex socio-psychic phenomenon. It is construct-
ed in a certain cultural environment, at the same time
being connected with this environment and its values. In
the context of globalization (and glocalization as a conse-
quence), we are faced with the fact that values appear
relative, and the proposed religious alternatives differ
significantly from the biblical orthodoxy usual for most
people.

Religious identity experiences constant transfor-
mations in accordance with changes in the cultural hori-
zon. On a number of empirical examples, the results of
sociological research, we find deeper confirmation of the
following theses: the traditional process of religious identi-
ty formation, which entails the recognition of man as reli-
gious, correlates with a particular religion, involves the
introduction of acquired knowledge in their lives, is not
implemented completely. In the contemporary cultural
environment, in culture in general in the context of global-
ization (and glocalization as a consequence), both at the
individual and community levels, the traditional process of
formation of religious identity demonstrates its failure.
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The religious identity of contemporary society is
formed under the influence of a number of phenomena,
among which we can name religious fundamentalism,
religious indifferentism; non-denominational religiosity, re-
individualism, eclecticism of religious ideas, syncretism
and “patchwork” of perception of religion, pluralization of
religious space, etc. Thus, religious identity is not thought
of as a permanent characteristic, but rather as the result
of a fundamentally open process of religious identifica-
tion.
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TPAHC®OPMALIIA PESITIUHOI IAEHTUYHOCTI B YMOBAX /106A/1I3ALII:
MPUYUHU | HAC/IAKUN

Y cTaTTi 3 onepTAM Ha emmnipM4YHMA MaTepian, couionoridyHi JocnimKeHHA aHani3yeTbCA npouec MOLUyKY,
¢hopmyBaHHA penirinHoi iAeHTUYHOCTI Cy4YacHOK JNIDAMHOK B yMoBax rnobanisauii. HeogHo3HauHicTb ¢hopmy-
BaHHSA penirinHoi iAeHTUYHOCTI 3yMOBMIOETLCA CKNaAHOK KOMGiHauieto pisHUx chakTopiB. Bigrak, HeogHO3Hay-
HiCTb Npouecy NopoaXye i 6araToMaHiTHICTb NiAxoAiB B cy4acHOMY 6aveHHi, po3yMiHHi 1 NOACHEHHI peniriiHol
iAaeHTu4YHoCTi. BoHM (hopMyroTbCs B npoueci NOCTiMHOI Kopensuii peniriiHoro i HepenirinHoro B moAaepHin peni-
rinHocTi. Y xopAi AocnigKeHHs penirinHoi iAeHTUYHOCTIi B yMoBax rnobanisauii aBTop 3BepTae yBary He TiNllbKu
Ha o6’c¢aHaBuYi TeHAeHUii rno6anisauii, ane " Ha ii Hacnigok — rnokanisaudilo, fika NPOsIBAAETLCA B penirinHin
cchepi yepes audbepeHuiadiro, cpparmeHTauito, nokanisauiro, KynbTypHY YHidikadilo, npumiTMBi3auilo cmakis,
cnoxmBauTBo. KoHcTaTyeTbCcA, no-nepue, Wo peniriniHa iAeHTUYHICTL 3a3Ha€ NOCTIMHUX TpaHcdopmauin, sKi
BiANOBiIAalOTb 3MiHaM KynbTypHOro ropusoHty. BoHa chopmyeTbca nig BNNMBOM HU3KU SIBULL, cepen AKUX MO-
XXHa BKa3aTu Ha penirinHun doyHaameHTaniam, peniriniun inaudepeHTU3M (nonsipusadia penirii); no3awuepKoBHi
MOLUYKWU penirinHoi iAeHTUYHOCTI, IK HacNiAoK — pe-iHAMBIAyani3M, eKNeKTUYHICTb Ta «KNanTUKOBICTb» penirin-
HUX YSIBNeHb, CUHKPETUYHICTb CNPUIHATTA penirii, nnopanisadia penirinHoro npoctopy Towo. Mo-gpyre, Bce
Ginblwe nNiaTBEepAXYETLCA NMPUNYLLEHHS, WO TPaguUinHUA npouec (POpPMyBaHHS peniriiHOi iAeHTUYHOCTI He
peani3oByETbLCA Y Cy4aCHOMY KyNnbTypHOMY cepefoBULi — Hi HA 0COBUCTICHOMY, Hi Ha CNiINbHOTHOMY PiBHSAX.
PeniriiHa iA€HTUYHICTL MUCNINTLCA He CTanor BMacTUBICTIO, @ pe3yNbTaToOM NPUHLMUNOBO BiAKPUTOro npouecy
penirinHoi iaeHTUdikauii.

Knroyoei cnoea: anobanisauis, penizitiHa ideHmu4YHicmb, ariokanizauyis, peniaisi, «8y3bka» iOeHmMuUYHICmb, nonspu-
3aujisi penieii, pe-iHougidyarniam, «Krnanmukoea pesiaisi».
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